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Abstract

In the Imamiyyah and Sunni narrative collections, there are hadiths regarding
the themes of "Memorization™ and "Forgetting” of the Quran. The former is
encouraged while the latter is discouraged. The contemporary understanding
of these two terms and their application in understanding these hadiths has
led to the prevalence of a specific and recognized meaning for them. The
problem with this meaning is the disregard for the intended and commonly
understood meanings of them at the time of their issuance, as the meaning
transformation is an occurrence that may be imposed on any word over time.
The main objective of this research is to find the meaning of these two terms,
especially in their application with the Holy Quran, in their original context.
The present study, in a library-based manner, explores the lexical sources and
uses of these two terms in the earliest religious texts, namely the Holy Quran
and primary narrative collections. It also analyzes contextual indicators to
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ascertain the intended meaning of memorization and forgetting of the Holy
Quran in the relevant narrations. The result indicated that "Memorization"
means to keep and maintain, while "Forgetting” means to abandon and leave
behind. These two terms have been used in narrative texts with more specific,
mental and practical meanings, and sometimes more general meanings.
Regarding their application to the Quran, contextual indicators reinforce the
practical meaning for these terms.

Keywords: Memorization, Forgetting, Quran Memorization, Narrative
Collections, Understanding Hadith, Meaning Transformation.

Introduction

Some of the narrations found in Imamiyyah and Sunni narrative
collections are about the "Memorization™ of the Holy Quran. These
narrations encourage the audience to preserve the Quran, such as the
narration where Imam Sadiq (AS) said: "Al-Hafizu lil Qurani al-
‘Amilu bihi ma‘a al-Safaratil Kiramil Bararati." (Kulayni, 1986
AD/1497 AH: 2, 603; Hind1, 2018 AD/1397 SH: 1, 518) The one who
memorizes the Quran and acts upon it is accompanied by angels and
are honorable and righteous messenger.

In another section of narrations related to the Holy Quran, there are
narrations about "Forgetting” the Quran. For example, the Prophet
(PBUH) said: "Ala wa man Ta‘allamal Qurana Thumma Nasiyahii
lagtyallahu Yawmal Qiyamati Maqhltulan Yusallitullaha ‘Azza wa
Jalla ‘Alayhi bi Kulli Ayatin minhu Hayyatan Takiinu Qarinatahil
ilannari I11a An Yaghfirallaha lahti (Ibn Babawayh, 1992 AD/1413
AH: 4, 3): Be aware that whoever learns the Quran and then forgets it,
on the Day of Judgment, they will meet Allah with tied hands, and for
every forgotten verse, a thorny creature will be assigned to accompany
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them to the fire of Hell, unless Allah forgives them.”

The present study aims to answer the question about the meaning
of "Memorization" and "Forgetting" of the Quran in these types of
narrations. ‘Does their meaning in these narrations correspond to the
common contemporary meanings?’ Meaning, ‘Does "Memorization"
mean to entrust to the mind and keep it in memory, and does
"Forgetting" mean to forget and erase from memory?’ or ‘Is there
another intended meaning?’ a meaning that can be reached through a
careful examination of using these terms in language, narrations, and
other contextual indicators.

1. Background

No independent research has been conducted on the topic of
"Memorization of the Quran,” but there are four works that have
indirectly touched upon aspects of it:

A) The first work is writing by Jafar Khandagh Abadi titled ‘Haw
We Can Preserve the Quran from Decay?’ (Jami‘a Ja‘fartyyah, 1921
AD/1300 SH: 13, 11) In this work, the author considers memorization
as preventing destruction and distortion, and sees the efforts of the
impeccable Imams (AS) as the only solution for preserving and
safeguarding the Quran;

B) The second work is written by Ayatollah Abulhasan Sha‘rani, titled
"Memorization and Compilation of the Quran." (Ma‘arif Islami, 1966
AD/1345 SH: 2, 20) In this work, the author takes "Memorization” to
mean safeguarding and protecting from destruction, and discusses the

history of the compilation of the Quran;
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C) The third work is writing by Muhammad Ihsanifar Langaroudi
titled "Insufficiency of Narrations about the Prohibition of Forgetting
after Memorizing the Quran." (‘Ulim Hadith, 2009 AD/1388 SH: 52,
39) In this work, "Memorization" is understood as entrusting to the
mind, and the author questions the sanctity or condemnation that some
have attributed to forgetting after memorization through presenting
different perspectives and examining relevant narrations;

D) The last work is written by Hassan Hosseinzadeh Taher, titled
"The Position of Quranic Memorization according to the Impeccable
and Religious Authorities.” (Peyvand, 2011 AD/1390 SH: 388, 12) In
this work, the author takes "Memorization™ to mean entrusting to the
mind and attempts to encourage the readers to engage in this practice
by referring to narrations about the memorization of the Quran.

Regarding the "Forgetting” of the Quran, there have been some
related researches:

The thesis titled "Semantics of Forgetting in the Holy Quran™ by
Sara Salehi Taleghani, supervised by Zohre Akhavan Moghaddam.
The author concludes in this research that forgetting, among other
concepts used in the Holy Quran, is mentioned in 36 verses along with
its derivatives. By considering the implicit meaning and emotional
connotation of this term, it can be said that it is used in six verses to
mean "Unintentional Forgetting,” in 11 verses to mean "Forgetting
Regarding the Negligence," and in 19 verses to mean "Abandonment."

The research paper titled “Forgetting the Quran after
Memorization™ (Rey Shahri, 2012 AD/1391 SH: 3, 199-201) examines
and evaluates the opinions expressed in this category of narrations,
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and concludes that we do not know if severe narrations in this regard,
such as the narration from Sadagq, refer to common and prevalent
forgetting. Instead, these narrations can be regarded as abandonment
of the practical application and forgetting of the guiding teachings of
the Quran due to neglect and disregard.

A) The article "Insufficiency of Narrations about the Prohibition of
Forgetting after Memorizing the Quran” by Mohammad Ihsanifar
Lanagroudi, which we discussed earlier, takes "Forgetting” to mean
forgetting and considers this prohibition to be non-sanctioned due to
its inconsistency with other religious texts.

B) The article "Investigation and Analysis of the Concept of
Prophetic Narration: Man Ta‘allamal Qur’ana Thumma Nasiyahi
Laqiyallahu Ajdham" by Hassan Zarnoosheh Farahani and Hamid
Imandar (Hadith-Pajuhi, 2020 AD/1399 SH: 23, 241) takes "Nisyan"
to mean forgetting and regards it as a type of metaphor or analogy due
to its inconsistency with other religious data.

C) In the book "The Estrangement of the Holy Quran," by Majdi
al-Hilali (Hilali, 2018 AD/1397 SH: 118), the author takes "Nisyan" to
mean forgetting and does not refer to other meanings of the term.

2. Method

The present research, using a library-based and descriptive-analytical
method, has attempted to explore the meaning of memorization and
forgetting in the primary linguistic sources and the earliest religious
texts, namely the Holy Quran and the narrative collection, in order to

find answers to its own problem based on these findings.
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3. General Findings

The general finding of this research is to reveal the meaning of
memorization and forgetting in the primary authentic sources, which
can greatly contribute to the understanding of narrations (Figh al-
Hadith) in which these two words are used.

4. Discussion

To answer the question of this research, which is the meaning of
"Memorization" and "Forgetting” in the hadiths that encourage the
memorization of the Quran, it is necessary to first find the meaning of
these two words in the lexicon and their Quranic and narrative
applications, so that we can then discover the meaning of these two
words in such narrations with the help of evidence. Therefore, this
research requires the following information:

- The etymology of "Memorization;"

- The etymology of "Forgetting;"

- Evidence that can help us understanding the meaning of
"Memorization” and "Forgetting" in the Quran.

4.1. The Etymology of "Memorization"

- Khalil ibn Ahmad Farahidi (100-175 AH) defines "Memorization" as
the opposite of forgetting and means keeping and a little
forgetfulness. He uses terms such as "al-Hafiz" (guardian), "al-
Tahaffuz" (great care to avoid error in speech or action), and "al-
Muhafazah™ (stability in prayer, knowledge, and the like) for this
purpose: Al-Hifzu Naqidul Nisyan wa huwa al-Ta‘ahud wa Qillatul
Ghaflati (Farahidi, 1988 AD/1409 AH: 3, 198).
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- Ishaq ibn Marrar Shaybani (d. 213 AH) writes in his book "al-JTm"
about memorization, quoting from Mudallaji: The phrase "Ma
Ahfaza Kitaba Hadhal Mushafi" is used when there is no error in the
writing and the script is free of errors (Shaybani, (n.d.): 1, 34).

- Isma‘il ibn Hammad Jawhart (d. 393 AH) defines memorization as
guarding and protecting in "al-Sihah." He also lists uses for this
term, such as "al-Hafazah," the angels who record human deeds, "al-
Muhafazah," guarding, "al-Hafiz," meaning "al-Muhafiz," "Ihtifaz"
means keeping and taking care, and "al-Tahaffuz," vigilance and a
little carelessness. | preserved the book means | gradually
memorized it (Jawhari, (n.d.): Root Hifz).

- Ibn Faris (d. 393 AH) mentions only one primary meaning for this
term, which is taking care of something. He also wrote about the
reason for using the word "Hafizah" to express the meaning of anger
and rage: Because this state leads to the protection of something (lbn
Faris, 1983 AD/1404 AH: Root Hifz).

By carefully examining the mentioned meanings and their example
usages, we can identify a central meaning among them, which is the
meaning of "care and preservation.” There are two other elements
alongside this meaning that, when changed, give rise to multiple
practical meanings for this word. These two elements are the thing
being protected (the object of protection), such as knowledge, and
the harm that threatens the object of protection, such as
forgetfulness.

The mentioned reports indicate that "Hifz" does not have multiple

meanings, and its only meaning is the care and preservation of the
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object of protection against harm or threat. Therefore, this care and
preservation, based on the usages mentioned by lexicographers, can
be either conceptual or practical, depending on the determining
factors. Otherwise, we would have to accept a generalization in
meaning.

4.1.1. The Usage of "Hifz" in the Sense of Mental Memorization

There are a lot of narrations in which the word "Hifz" means mental
memorization; such as in this narration where Ishaq ibn ‘Ammar tells
Imam Sadiq (AS):

"Ju‘iltu Fidaka Inni Ahfazul Qurana ‘Ala Zahri Qalbi fa Aqra’thu
‘ala Zahri Qalbi Afdalu aw Anzuru fil Mushaf? Fagala Ii: Bal
Aqgra’ahtt wa Anzur fil Mushaf fahuwa Afzalu a ma ‘Alimta anna al-
Nazara fil Mushafi ‘Ibadatun: 1 offer my life for you! I have
memorized the Quran in my heart. Is it better for me to recite it from
memory or from the pages?" Ishaq says: "Imam told me: 'No! Recite it
from the pages, for its virtue is greater. Do you not know that looking
at the Quran is worship?" (Kulayni, 1986 AD/1407 AH: 2, 605)

In this narration, the use of the word "Hifz" alongside "*An Zahri Qalb"

shifts the meaning of memorization towards mental memorization.

4.1.2. The Usage of '""Hifz" in the Sense of Practical Preservation

A) In verse 89 of Surah al-Ma’idah, it is stated: "Wa Ahfazi
Aymanakum: Remain steadfast in your oaths." It is clear that the
meaning of "Hifz" in this part of the verse refers to practical

preservation, not mental.
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B) In some verses, "Hifz" is attributed to external objects, such as in this
part of the verse: "Wasi‘a Kursiyyuhu al-Samawati wal Ard wa la
Ya’uduht Hifzuhuma wa Huwal ‘Aliyyul ‘Azim: His throne of power
encompasses the heavens and the earth, and their preservation is not
burdensome for Him. He is the exalted and great one." (al-Bagarah:
255) The variable element in this group of verses regarding "Hifz" is
the thing to which "Hifz" is attributed and the action of "Hifz"
performed on it. The things attributed to "Hifz" in these verses are:

- The heavens and the earth, as in: "Wasi‘a Kurstyyuhu al-Samawati
wal Ardi wa 1a Ya’aduha Hifzuhuma" (al-Bagarah: 255);

- Actions, as in: "Inna ‘alaykum la Hafizin" (al-Infitar: 10);

- Human life, as in: "Fa’arsil Ma‘ana Akhana Akhana Naktal wa
Inna laht Lahafiziin" (Yasuf: 63);

- The divine book, as in: "Inna Anzalna al-Tawrata fiha Hudan wa
Nirun Yahkumu biha al-Nabiyyiina Alladhina Aslami lilladhina
Hada wa al-Rabbaniyyuna wa al-Ahbara bima Ustuhfizi min
Kitabillah" (al-Ma’idah: 44);

- Jinns, as in: "Wa minal Shayatina man Yaghustina laht wa
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Ya‘maltina ‘Amalan Dtina Dhalika wa Kunna lahum Hafizin" (al-
Anbiya’: 82);

- Pudendums, as in: "Wa Alladhina hum li Fur@ijihim Hafizin" (al-
Mu’miniin: 5);

- Lawh, as in: "F1 Lawhin Mahfuz" (al-Burdj: 22);

- Earthly treasures, as in: "Qala [j‘alni ‘Ala Khaza’inil Ardi Inni
Hafidun ‘Alim" (Yasuf: 55).

The thing on which the action of "Hifz" is performed is understood 105
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from the connected evidence in each case, corresponding to the
nature of "Hifz." For example, when "Hifz" is attributed to
Pudendum, it refers to the preservation and protection of one's
sexual desires from anything that God has forbidden (Tabataba’1,
1996 AD/1417 AH: 16, 314). And when it is related to the divine
book, it means safeguarding it from any distortion or alteration
(ibid: 12, 101).

C) There is narrations in which "Hifz" is accompanied by a
recommendation or instruction, and in these narrations, there are
indications that the purpose of "Hifz" is to understand correctly and
strive to act upon that recommendation or instruction. For example,
there is a narration in which Imam Sadiq (AS) conveys the
testament of the Prophet Muhammad (PBUH) to Imam Ali (AS): Ya
Altr Ula’ika bi Waslyyihi fahfazha ‘Anni... Innal Yaqina an 1a Tarda
Ahadan bi Sakhatillahi... Ya ‘Aliyyu Innaka 1a Tazalu bi Khayrin
ma Hafizat Wasiyyati (Barqi, 1992 AD/1371 SH: 1, 16).

O! Ali! | entrust you with a recommendation and ask you to take it
from me and safeguard it. Without a doubt, it is certain that by
angering God, you will not please anyone ... O! Ali! As long as you
preserve my testament, you will continuously be in goodness.

Based on the concluding phrase of the narration that states, "Innaka
la Tazalu bi Khayrin ma Hafizat Wasiyyati," it is understood that
preservation here does not refer to mere remembrance, but rather to
acting upon the content of the testament. For "Continuously being in
goodness™” can only be achieved by acting upon the instructions of
the Prophet.
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D) Narrations that speak about the preservation of a specific body part
from a sin related to that part, such as the narration in which the
Prophet (PBUH) said, "Najatul Mu’mini fi Hifzi Lisanihi" (Kulayni,
1986 AD/1407 AH: 2, 114). The salvation of a believer lies in their
vigilance in guarding their tongue. To this category of narrations,
we can also add narrations about the preservation of Pudendum
(ibid: 33), the preservation of the stomach (Ibn Babawayh, 1983
AD/1362 SH: 1, 25), and similar ones.

E) Narrations in which preservation is mentioned in the sense of
observing rights, laws, and etiquette, such as the supplication of
Imam Sajjad (AS) where he says: Allahumma wa man Ra‘a hadhal
Shahra Haqqa Ri‘ayatihi wa Hafida Hurmatahti Hagqga Hifziha...
Awjabat Ridaka lahii wa ‘Atafat Rahmataka ‘alayhi (Sahifa
Sajjadiyyah: Pray 45).

O! Allah! Whoever observes the rights of this month and preserves

its sanctity with dignity ... Your satisfaction is necessary for them,
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and Your mercy descends upon them.

Also, the narration of Safwan, who said to Imam Sadiq (AS): "My
family is with me, and | intend to perform Hajj. Is it permissible for
me to tie my travel expenses in my waist belt?" The Imam replied:
"Na‘am Inna Abi Kana Yaqulu min Quwwatil Musafiri Hifzu
Nafaqati (Barqi, 1992 AD/1371 SH: 2, 358; Ibn Babawayh, 1992
AD/1413 AH: 2, 280): Indeed, my father used to say that one of the

factors of a traveler's strength is to preserve his expenses." 107
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4.1.3. The Usage of Memorization in the Meaning of Mujmal

(Summary) or ‘Am (General)

The intended meaning is the usage of "Hifz" in sources that does not
specify either of the two mentioned meanings (mental and practical).

A) Narrations in which memorization are mentioned in contrast to
forgetfulness, conveying only the opposite meaning, such as this
narration:

Sama‘ah ibn Mihran says: | was with Imam Sadiq (AS) when the
discussion of intellect and ignorance came up. The Imam said: Fakana
mimma A‘ta Allahu al-‘Agla minal Khamsati wal Sab‘inal Junda...
al-Hifzu wa Diddaha al-Nisyan (Barqi, 1992 AD/1371 SH: 1, 196;
Kulayni, 1986 AD/1407 AH: 1, 20).

One of the seventy-five divisions that God has bestowed upon
intellect is memorization, which is contrasted with forgetfulness.

The problem with this type of narration regarding the meaning of
memorization is the juxtaposition of the word with forgetfulness, as
forgetfulness has two meanings: Mental forgetfulness and practical

The Journal of Hadith Studies and Researches | Vol. 1| No. 1| Winter 2024

abandonment.

Forgetfulness: Aslanun Sahthanun Yadullu Ahaduhuma ‘ala Ighfali
Shay’ wa al-Thant ‘ala Tarki Shay’ (Ibn Faris, 1983 AD/1404 AH:
Root Nasiya).

This causes memorization in these narrations to encompass both
meanings without leaning towards one meaning over the other.

B) Narrations that refer to all levels or types of vigilance and care,

108 sych as this narration where Imam Sadiq (AS) said: "Man Hafiza min
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Ahadithina Arba‘ina Hadithan Ba‘athahullaha Yawmal Qiyamati
‘Aliman Fagthan (Kulayni, 1986 AD/1407 AH: 1, 49): Whoever
memorize forty traditions from our traditions, Allah will raise him as a
knowledgeable jurist on the Day of Judgment.”

After quoting narrations with similar content to this narration
(Majlist, 1982 AD/1403 AH: 2, 153) in the explanation section,
Allamah Majlist brings various statements regarding the meaning of
memorization and then writes: Wal Haqqu an lil Hifzi Maratibun
Yakhtalifu al-Thawaba bi Hasbiha: Fa Ahadiha Hifzun Lafzuha
Sawa’an Kana fil Khatiri aw fi al-Dafatiri wa Tashihi Lafziha wa
Istijazatiha wa Ijazatiha wa Riwayatiha wa Thantha Hifzu Ma‘aniha
wa al-Tafakkuri fi Daqa’iqiha wa Istinbatil Hukmi wal Ma‘arifi minha
wa Thalithuha Hifzu bil ‘Amali biha wal I‘tina’i bi Sha’niha wal
Itti‘azi bi Mawdi‘iha (ibid: 156-158).

The truth is that we can say that the memorization of hadiths has
different levels, each with its own specific reward. One of these levels

is the memorization of the exact wording of the hadith, whether it is in
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the mind or on paper. The second level is the memorization of the
meanings of these narrations, pondering over their points, deriving
commandments and teachings from them. The third level is the
memorization of the narrations through acting upon them, paying
attention to their position and accepting their guidance.

The same comprehensive meaning of "Hifz" can be seen in the
explanation of Quran memorization pray by the Mulla Salih

Mazandarani. In his explanation on Kafi, he writes about the phrase 109
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"Wa an Tarzuqani Hifzal Quran" (Kulayni, 1986 AD/1407 AH: 2,
576): "(Wa an Tarzuqani Hifzal Quran) min Zahril Qalbi aw al-
A‘ammi minhu wa min Muhafazatih bil ‘Amali bi Ahkamihi wa
Husna Tilawatihi wa al-Ta’dibi bi Adabihi wal I‘tibari bi Amthalihi
wa Qisasihi wal Tadbiri fithi wa fi Asrarihi." (Mazandarani, 2003
AD/1382 SH, 10, 382)

"Hifz" in this context refers to entrusting it to the mind or
encompassing acting upon its commandments, reciting it beautifully,
observing its etiquette, accepting its parables and stories, and
contemplating its verses and secrets.

4.1.4. Exploration of the Meaning of Hifz in the Hadiths about Quran
Memorization

Since the subject of this research is to attain the meaning of "Hifz" in
the narrations that praise and encourage it, we search for its meaning
in narrations that have such characteristics to clarify in which sense
"Hifz" is used in these narrations:

A) It is mentioned in a supplication for reciting the Quran:

"Allahumma Fahabbib Ilayna Husna Tilawatihi wa Hifza Ayatihi
(Kulayni, 1986 AD/1407 AH: 2, 573): O! Allah! Make the beauty of
its recitation and the memorization of its verses beloved to us!"

In another supplication, it is mentioned: "As’aluka ...an Tarzuqani
Hifzal Quran." (ibid: 567)

"I ask You to provide me with the memorization of the Quran as
my sustenance!”

In these narrations, there is no indication to suggest a specific
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meaning of memorization in terms of it being mental or practical;
therefore, its meaning is summary or general.

B) Imam Sadiq (AS) said: "Al-Hafiz lil Qurani al-‘Amilu bihi ma‘a
al-Safaratil kirami al-bararati.” (ibid: 603)

"The preserver of the Quran, who acts upon it, is accompanied by
the noble and righteous angels."

In this narration also, the meaning of memorization is Mujmal, and
the description of "al-‘Amilu bihi" sitting alongside "al-Hafizu lil
Quran" cannot exclude it from [jmal. It is possible that this qualifier is
an explanatory qualifier (Qayd Tawdihi), in which case the meaning
of memorization becomes practical memorization, and it is also
possible that it is a precautionary qualifier (Qayd Ihtidhari), in which
case the meaning of memorization becomes mental memorization.

C) Imam Sadiq (AS) said:

Innalladhi Yu‘alijul Qurana wa Yahfazuhti bi Mashaqqgatin minhu
wa Qillati Hifzin lah@i Ajrani (ibid: 606).

"Whoever exerts effort towards the Quran' and preserves it despite
his lack of memorization, he will have two rewards."

In this narration, there is also no indication to suggest a specific
meaning of memorization in terms of it being mental or practical;
therefore, the meaning of "Hifz" is Mujmal.

D) Ya‘qub Ahmar expressed to Imam Sadiq (AS):

"Inna ‘Alayya Daynan Kathiran wa qad Dakhalani ma kanal

Quranu Yatafallatu minni: I have a lot of debt, and my mind is so

1. "al-Mu‘alajatul Muzawalah; engaging in a task and exerting effort towards it."
(Fayd Kashani, 1985 AD/1406 AH: 9, 1712)
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troubled that the Quran has slipped away from me."

The Imam replied to him: Al-Qurana al-Qurana innal Ayata minal
Qurani wal Strata lataj’u Yawmal Qiyamati hatta Tas‘ada Alfa
Darajatin Ya‘ni fil Jannati fataqulu law Hafiztan1 Labalaghtu bika ha
huna (ibid: 608).

Know the value of the Quran. Indeed, a verse of the Quran or a
surah from it will come on the Day of Judgment and ascend a
thousand degrees in Paradise. Then it will say: If you had preserved
me, | would have brought you to this place.

In this narration, memorization cannot mean mental retention, as in
Imam's response, it refers to ascending to high ranks in Paradise.
Attaining these ranks is the reward for one's actions, as indicated by
numerous verses in the religion. For example, the verse "Wa li Kullin
Darajatun mimma ‘Amild." (al-An‘am: 132) Ayatollah Tabataba’1, in
his interpretation of this verse, considers the degrees to be related to
actions and writes: "For each group of jinn and mankind, there are
degrees based on their actions, and since actions vary, the difference
in actions leads to differences in the degrees of the doers of those
actions.” (Tabataba’i, 1996 AD/1417 AH: 7, 356)

Furthermore, there are verses that emphasize following the divine
prophets and consider it as the criterion for the superiority of humans,
such as the verse: "Inna Awlannasi bi Ibrahtma lilladhina Ittaba‘tihu
wa hadha al-Nabiyyu wa Alladhina Amant wa Allahu Waliyyul
Mu’minin." (Ali ‘Imran: 63)

If it is said that the late Kulayn1 has mentioned this narration in the

chapter "Man Hafizal Qurana Thumma Nasiyah," (Kulayni, 1986
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AD/1407 AH, 2, 607) and this context indicates that he understood
"Hifz" to mean entrusting it to the mind or mental retention, we
respond that he has also narrated other traditions in the same chapter
which undoubtedly refer to practical memorization and, in contrast,
abandoning the practical implementation of the Quran. For example,
the first narration in this chapter! is accompanied by the phrase "Falaw
Annaka Tamassakta bT wa Akhadhta bi" and the fourth narration? is
accompanied by the phrase "lam Ta‘mal b1 wa Taraktani" and the

sixth narration® is accompanied by the phrase "Ana Siiratun Kadha wa

1. ‘an Ya‘qub al-Ahmar Qala: Qultu li Abi ‘Abdillahi Ju‘iltu Fidaka Inni Kuntu
Qara’tal Qurana Fafalata Minni fad‘ullaha ‘Azza wa Jalla an Yu‘allimanihi Qala
faka’annahil Fazi‘a lidhalika fagala ‘Allamakallahu huwa wa Iyyana Jaml‘an Qala
wa Nahnu Nahwu min ‘Ashratin Thumma Qala al-Sarata Takiinu ma‘a al-Rajuli
qad Qara’aha Thumma Tarakaha fata’tthi Yawmal Qiyamati fi Ahsani Stratin wa
Taslimu ‘alayhi fayaqilu man Anti fataqtlu Ana Stratu Kadha wa Kadha falaw
Annaka Tamassakta bi wa Akhadhta bl 1i Anzaltaka hadhihi al-Darajata
fa‘alaykum bil Qurani Thumma Qzla inna minannasi man Yaqra’ al-Qurana li
Yugala Fulanun Qari’ wa minhum man Yaqra’ al-Qur’ana li Yatliba bihi al-Dunya
wa 1a Khayra fi Dhalika wa minhum man Yaqra’ al-Qur’ana li Yantafi’a biht fi
Salatihi wa Laylati wa Naharihi.

2. ‘an Ibni Ab1 Ya‘fur Qala Sami‘tu Aba ‘Abdillahi Yaqiilu Inna al-Rajula Idha
Kana Ya‘lamu al-Siirata Thumma Nastyaha aw Tarakaha wa Dakhala al-Jannata
Ashrafat ‘Alayhi min Fawqi fi Ahsani Suratin fataqlu Ta‘rifuni fayaqulu la
fataqiilu Ana Suratun Kadha wa Kadha lam Ta‘mal b1 wa Taraktant ama wallahi
law ‘Amilta b1 Labalaghtu bika hadhihi al-Darajata wa Asharat bi Yadiha ila
Fawqiha.

3. ‘an Ya‘qubq al-Ahmar Qala: Qultu liabi ‘Abdillahi Ju‘iltu Fidaka Innahii
AsabatnT Humiimun wa Ashya’u lam Yabqa Shay’un minal Khayri 1112 wa gad
Tafallata minnT minhu Ta’ifatun hatta al-Qur’anu laqad Tafallata minni Ta’ifatun
minhu Qala fafazi‘a ‘inda Dhalika hinun Dhakartul Qur’ana Thumma Qala inna
al-Rajula layansiya al-Surata minal Qur’ani fata’tthi Yawmal Qiyamati hatta
Tushrifa ‘alayhi min Darajatin min Ba‘din al-Darajatin fataqtlu assalamu ‘alayka -
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Kadha Dayya‘tani wa Taraktani." Therefore, the presumed context is
not effective, and in this narration, there is no explicit context to
determine the meaning of "Hifz" in one of the mentioned senses.

The Prophet (PBUH) said: "‘Adadu Darajal Jannati ‘Adadu Ayil
Qur’ani fa’idha Dakhala Sahibul Qur’anil Jannata Qila laht Iqra’
warqa Li Kulli Ayatin Darajatan fala Takiinu Fawqa Hafizil Qur’ani
Darajatun." (Majlist, 1982 AD/1403 AH: 89, 22)!

The number of degrees in Paradise is equal to the number of verses
in the Quran. So whenever one of the people of the Quran enters
Paradise, they are told: Recite and ascend! For each verse, there is one
degree. Therefore, there is no degree higher than the position of a
memorizer of the Quran.

In this narration, there are no explicit indications for the
interpretation of "Hifz" as memorization in a mental or practical sense,

and its meaning is Mujmal in this context. It also seems that the

< fayaqiilu wa ‘alayki assalamu man Anti fataqiilu Ana Siiratu Kadha wa Kadha
Dayya’tani wa Taraktani ama law Tamassakta bl Ballaghtu bika hadhihi al-
Darajata Thumma Ashara bi Isba‘ithi Thumma Qala ‘alaykum bil Qur’ani
fata‘lamthu fa‘inna minannasi man Yata‘allamul Qur’ana li Yuqala Fulanun
Qari’un wa minhum man Yata‘allamuhii fa Yatlibu bihi al-Sawta fa Yuqalu
Filanun Hasanu al-Sawti wa laysa fi Dhalika Khayrun wa minhum man
Yata‘allamuhii fa Yaqimu biht fi Laylatin wa Naharihi 1a Yuball man ‘Alima
Dhalika wa man lam Ya‘lamhu.

1. It should be noted that Majlist has quoted this narration from "Kitab al-Imamah
wa al-Tabsirah,” but upon referring to the available copy of this book, the
narration and even a similar one could not be found. Additionally, the current text
that has "lrga" instead of "lqra’" is incorrect and the authentic text is the one that
we have quoted from "Mustadrak al-Wasa’il" in Al-Bihar (cf. Nari, 1987
AD/1408 AH: 4, 231).
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meaning of "Iqra’" (recite) in such narrations refers to the recitation of
the words of the Quran, meaning the act performed by a Quranic
reciter in this world. This is because it is known from other narrations
that the Day of Judgment is solely a scene of accountability and not
action, such as the narration where Imam Ali (AS) said, "Innal
Yawma ‘Amalun wa 1a Hisaba wa Ghadan Hisabun wa 1a ‘Amala."
(Nahj al-Balagha: Sermon 42) This world is a realm of action, and
there is no accountability involved, while the hereafter is a realm of
accountability, and there is no action involved.

Therefore, in all narrations related to the subject of "Hifzul Quran"
(memorization of the Quran), the meaning of "Hifz" is Mujmal. If
there are no explicit indications for the interpretation of "Hifz" in a
mental or practical sense, its meaning will remain in its [jmal usage or
in a broader sense. However, there are indications that give an
interpretation of practical preservation and prove that in such
narrations, what is encouraged is the practical memorization of the
Noble Quran. There is no conclusive evidence for the exclusive value

The Journal of Hadith Studies and Researches | Vol. 1| No. 1 | Winter 2024

of mental memorization alone.

4.1.5. Supportive Evidence in Determining the Meaning of Quran

Memorization

A) The general evidence is that the criterion of value is action, and
solely relying on mental memorization is not valuable. That is why
it is mentioned in narrations:
"Hadithun Tadrthi Khayrun min Alfi Hadithin Tarwihi (Ibn
Babawayh, 1982 AD/1403 AH: 2): A narration that you understand 115
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is more valuable than a thousand narrations that you merely
narrate."

"“Alaykum biddarajati 1a bil Riwayati (Kurajki, 1410: 2, 31): You
should understand, transmission is not enough."

It is quite clear that in many cases, especially at the early Islam, the
narration of hadiths required memorization. However, what has
been introduced as valuable is the understanding and
comprehension of the hadith, because acting upon a hadith is
contingent upon understanding it, not just memorizing its words. In
other words, the religious leaders (AS) have placed value on action
rather than mere memorization of words. Narrations that criticize
knowledge without action support this understanding, for example:
Rubba ‘Alimin qad Qatalahii Jahlahti wa ‘Ilmuhii ma‘ahu 1a
Yanfa‘uhti (Nahj al-Balaghah, Hikmat 107).

How many scholars there are who the victims of their own
foolishness are and their knowledge does not benefit them!
Likewise, this narration illustrates that the criterion for valuing an
academic achievement lies in its practical application. The Prophet
of God (PBUH) said:

Al-‘Ulama’u Rajulani Rajulun ‘Alimun Akhidhun bi ‘Imih1 fahadha
N3jin wa ‘Alimun Tarikun li ‘Imihi fahadha Halikun wa Inna
Ahlannari la Yata’dhiina min Rihil ‘Alimi al-Tariki 1i ‘Ilmihi
(Kulayni, 1986 AD/1407 AH: 1, 44).

Scholars can be divided into two groups: Those who use their
knowledge in practice and are successful and those who disregard
their knowledge (do not act upon it) and are unfortunate.
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Undoubtedly, the people of hell suffer from the smell of the
scholarship of those who have abandoned their knowledge. It
should be noted that the narrations in this chapter convey the same
meaning.
In addition to these, there are also narrations that emphasize the
importance of combining knowledge and action, and give value to
the linkage between the two. For instance, Imam Ali (AS) said:
Ayyuhannasu I‘lamti Anna Kamaladdini Talabul ‘Ilmi wal ‘Amalu
bihi (Kulayni, 1986 AD/1407 AH: 1, 30).
O! People! Know that the perfection of religion is the acquisition of
knowledge and acting upon it. Based on these narrations, it can be
understood that memorizing the Quran (retaining its words in
memory) is valuable only when accompanied by action, and its
mere retention in memory is not valuable.

B) Another related point is that there is no explicit description or title
of Quran memorizer for the Ahl al-Bayt (AS), which indicates that

the praiseworthy and recommended action is nothing but retaining
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the words in memory. If this practice or title were considered as a
merit and excellence, the Ahl al-Bayt (AS) should also have been
characterized by it. However, no such interpretation was found in
the narrations. What exist are the following interpretations:

Hafazata Dinillah!, Hafiz 1li Dinillah?, al-Hafizu lima Istawda‘!,

1. Rabbi Salli ‘ala Ata’ibi Ahli Baytihilladhina...Ja‘altahum Khazanata ‘Ilmika wa
Hafazata Dinika (Sahifa Sajjadiyyah: Prayer 47).
2. Imam Rida word in description of Imam: al-Imamu ‘Alimun 13 Yajhalu...Hafizun

li Dinillah (Kulaynit, 1986 AD/1407 AH: 1, 202). 117
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Hafazata Sirrillah?, Tarjumanil Quran>.

Undoubtedly, in all of these narrations, the meaning of "Hifz" is not
limited to mental memorization, but rather refers to the preservation
and safeguarding of the divine teachings that have been entrusted to
them.

5. Forgetting (Nisyan) Terminology

5.1. Forgetting in the Word
The word "Nisyan" has a clear meaning for people today, and that is
forgetting. However, in the past, this word had another meaning that is
no longer used today. Ibn Manzar wrote in Lisan al-*Arab:
"Al-Nisyanu" means abandonment, and when God says, "Ma
Nansakh min Ayatin aw Nunsiha," (al-Bagarah: 106) it means we
order you to abandon it. It is sometimes said, "Ansaytuhii: I have
forgotten it," which means | ordered it to be abandoned; and also

1. Imam Sadiq word in description of Imam Muntazar: al-Hafizu limas Tadi‘a (Ibn
Tawas, 1988 AD/1409 AH: 2, 600).

2. In the Jami‘ah al-Kabirah quoted from Imam Hadi: Assalamu ‘Alaykum ya Ahla
Bayti Nubuwwah wa Mawdi‘a al-Risalah... wa Hafazati Sirrallahi wa Hamalati
Kitaballahi (Ibn Babawayh, 2002 AD/1413 AH: 2, 610).

3. In the pilgrimage of Imam Kazim and Imam Jawad we read: Ashhadu Annaka
Waliyullahi wa Hujjatuhti fi Ardiht wa annaka Janbullahi wa Khiyaratullahi wa
Mustawda‘u ‘Ilmillahi wa ‘Ilmil Anbiya’i wa Ruknul Imani wa Tarjumakul
Qur’ani (Majlist, 1982 AD/1403 AH: 99, 21); also Imam Ali (AS) said: Inna lam
Nuhakkimi al-Rijala wa Innama Hakkamnal Qur’ana hadhal Qur’anu Innama
huwa Mastirun Baynal Daffatayni 1a Yantiqu bilisanin wa laa budda lahti min
Tarjumanin (Nahj al-Balaghah, Sermon 1125; also in the pilgrimage of Imam
Mahdi (AS) we read: Assalamun ‘Alayka ya Taltya Kitabillahi wa Tarjumanahi
(Tabarst, 1982 AD/1403 AH: 2, 493).
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"Nasttuhti" means something that is lost or forgotten, as in the verse,
"Wa Udhkur Rabbaka Idha Nasita." (al-Kahf: 24) (Ibn Manzar, 1993
AD/1414 AH: 15, 321)

5.2. The Usage of "Nisyan" in the Sense of Forgetting
The root of (N S Y) is applied 45 times in the Quran that in some

cases mean forgetting, such as: "Wa imam Yunsiyannaka al-Shaytanu
fala Taq‘ud ba‘da al-DhikrT ma‘al Qawmi al-Zalimin." (al-An‘am: 68)
In the context of the chapter "al-Dhikri," the meaning of forgetfulness
is specified.

There are many narrations in which the term "Nasiya" is used to refer to
forgetting, such as the narration by Halbi from Imam Sadiq (AS):

Idha Nasiya al-Rajulu an Yaghsila Yaminahti faghasala Shimalaht
wa Masaha Ra’sahti wa Rijlayhi wa Dhakara ba‘da Dhalika Ghasala
Yaminahti wa Shimalahti wa Masaha Ra’sahtl wa Rijlayhi wa in kana
innama Nasiya Shimalahii falyughsil al-Shimala wa 12 Yu‘idu ‘ala ma
kana Tawadda’a (Kulayni, 1986 AD/1407 AH: 3, 34).

In this narration, the expression "Wa Dhakara ba‘da Dhalika"
serves as a context to understand the term "Nasiya." Since "Dhikr"
means mental recalling, therefore, in contrast, the meaning of

"Nasiya" in this and similar narrations is forgetfulness.

5.3. The Usage of ""Nisyan" in the Sense of Abandon

In some verses "Nisyan" means abandon, such as:

- Al-Munafiqin wal Munafigat Ba‘duhum min Ba‘di Ya’muriina
bilmunkart wa Yanhawna ‘anil Ma‘rufi wa Yagbidiina Aydihim

Nasullaha fanasiyahum innal Munafigina humulfasiqtn (al-Tawbah: 67);
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- Fadhtiqi bima Nasttum liga’a Yawmikum hadha inna Nastnakum wa

Dhiiqa ‘Adhabal Khuldi bima Kuntum Ta‘maltn (al-Sajdah: 14).

The context for this meaning (Assigning the meaning of
abandonment to "Nisyan") in the first verse is a rational argument
for the purification of God Almighty from forgetting, as well as the
verses that indicate that God does not forget anything:

"Ma kana Rabbuka Nastyya." (Maryam: 64)

It should be noted that in most recent translations of the Quran,
such as the translations by Asghar Barzi, Ayyati Kazem Arfa,
Mahmoud Ashrafi Tabrizi, Mohammad Ibrahim Boroujerdi, Kazem
Pourjavadi, Ali Asghar Halabi, Mohammad Ali Rezaei Isfahani,
Taheri, Jalal al-Din Farsi, Fouladvand, Kavyanpour, Garmaverdi,
Mojtabavi, Mesbahzadeh, Mahmoud Yaseri, and Saffarzadeh, all of
which are from the 15th century, the word "Nisyan" is translated as
forgetfulness. The reason for this is most likely due to ignoring the
original meaning of the word and relying on its current meaning.

The context for this meaning (Assigning the meaning of
abandonment to "Nisyan") in the second verse is that forgetfulness
is an involuntary act and the punishment for an involuntary act is
not just in the eyes of God.

In some narrations, the term "NSY™ has been used to convey the
meaning of abandoning and leaving behind, such as what has been
narrated from the conversation between Ya‘qib Ahmar and Imam
Sadiq (AS). Ya‘qub says to the Imam, "May I be sacrificed for you,
I have read the Quran, but | have forgotten it. Pray that God may
teach it to me again." That honored Imam became unhappy with
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what | had said and said:

Inna al-Rajula layansa al-Strata minal Qurani fata’tthi Yawmal
Qiyamati hatta Tushrifa ‘alayhi min Darajatin min ba‘diddarajati
fataqlu Assalamu ‘alayka fayaqulu wa ‘alaykassalamu man anti?
Fataqulu ana Stratu kadha wa kadha Dayya‘tani wa Taraktani. Ama
law Tamassakta b1 Balaghtu bika hadhihiddarajata...thumma Qala
‘alaykum bil Qurani fata‘allamiihu fainna minannasi man
Yata‘allamul Qur’ana li Yugala Fulanun Qari’'un wa minhum man
Yata‘allamuhii fayatluba bihi al-Sawta fayuqalu Fulanun Hasanul
Sawti wa laysa f1 Dhalika Khayrun wa minhum man Yata‘allamuhti
fayaqiimu bihi f1 Laylati wa Naharihi 1a Yubali man ‘Alima Dhalika
wa man lam Ya‘lamhu (ibid: 2, 609).

Indeed, a man (person) has abandoned a chapter of the Quran. On
the Day of Judgment, that very chapter addresses him from a higher
position and greets him. The man says, "Peace be upon you, but
who are you?" It replies, "I am such and such chapter of the Quran

that you neglected and abandoned. If you had held onto me, | would
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have elevated you to this position.” Imam said, "Therefore, give
importance to the Quran and learn it. Some people learn the Quran
so that people say, "So and so is a Quran reciter." Some take it up
for the sake of beautiful recitation to say, "So and so has a beautiful
voice." However, there is no goodness in these two. And some
people learn the Quran and continuously act upon it; for them, it
does not matter whether anyone knows about their deeds or not."

In this narration and similar ones, the meaning of "Inna al-Rajula

Layansa al-Strata minal Qur’ani" is not forgetfulness of the words 121
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of the Quran; rather, it refers to abandoning and neglecting the
practice of the Quran. The context that guides us to this meaning is
the next statement in the narration which says, "Ana Siiratu kadha

wa kadha Dayya‘tant wa Taraktani."

5.4. The Usage of "Nisyan" in the Sense of Mujmal (Summary) or

‘Am (General)

In some verses of the Quran, the use of "Nisyan" (forgetting) is such
that it encompasses both meanings mentioned, like in this verse:
‘Ata’muriina al-Nasa bil Birri wa Tansawna Anfusakum wa Antum
Tatliinal Kitaba afala Ta‘qilin?’ (al-Bagarah: 44)

The meaning of "Tansawna Anfusakum™ can mean forgetting oneself as
well as neglecting and abandoning oneself, by excluding oneself from
the circle of addressees.

In some narrations, the root "NSY™ can have both meanings, and the
context that specifies one of its meanings is not available. For
example, the Prophet Muhammad (PBUH) said: "Man Dhukitru
‘indahti fanasiya al-Salata ‘alayya Khuti’a bihi Tariqal Jannati:
Whoever mentions my name in his presence and then forgets to send
blessings upon me has missed the path to Paradise.” (ibid: 495)

In this narration, "Nisyan" can mean forgetfulness and also can
mean neglect and abandonment. Although the possibility of the
second meaning (abandonment) is more consistent with other religious
texts, such as the following narration, it cannot rule out the first
possibility (forgetting).

Prophet said: Man Dhukirtu ‘indahii falam Yusalli ‘alayya Dakhalannara
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fa’ab‘adahullahu (ibid.): Whoever mentions my name in his presence
and then forgets to send blessings upon me, goes to the fire and God
will keep him away from His mercy.

The supporting evidence in determining the meaning of "Nisyan"
(forgetfulness) in the Quran in this category of narrations:

A) Forgetting is an unintentional act, and punishment for something
that is not intentional is not compatible with justice.

B) In the Quran and consequently in the narrations of the Prophet
Muhammad (PBUH), we read that forgetfulness prevents
accountability, so even though the forgetful person is not held
accountable for an action or the neglect of an action due to
forgetfulness, they are exempt from punishment. For example, Imam
Sadiq (AS) narrated from the Prophet (PBUH):

Rufi‘a ‘an Ummati Arba‘a Khisalin: Khata’aha wa Nisyaniha wa

ma Akriht ‘alayhi wa ma lam Yutiqi wa Dhalika Qawlullahi ‘azza

wa Jalla: Rabbana 1a Tu’akhidhna in Nasina aw Akhta’na Rabbana
wa la Tahmil ‘alayna Isran kama Hamaltaht ‘alalladhina min

Qablina Rabbana wa 1a Tuhammilna ma 1a Taqata lana bihi wa

Qawlahii: 1112 man Akrlha wa Qalbuhii Mutma’innun bil Imani

(ibid: 462).

Four things have been lifted from my Ummah: Mistakes,

forgetfulness, that which they are forced to do, and that which they

do not have the ability to do. This is the meaning of the saying of

Allah, "Our Lord, do not impose blame upon us if we forget or

make a mistake. Our Lord, and lay not upon us a burden like that

which You laid upon those before us. Our Lord, and burden us not
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with that which we have no ability to bear. And pardon us; and
forgive us; and have mercy upon us. You are our protector, so give
us victory over the disbelieving people.” (al-Bagarah: 286)

And also He says, "Except for one who is forced while his heart is
secure in faith." (al-Nahl: 106)

Based on this narration, which is attributed to the famous Hadith of
"Raf‘i Qalam," what is subject to accountability are the intentional
actions of a person, and unintentional actions, such as an action or
neglect of an action that happens due to forgetfulness, are not held

accountable and are not subject to retribution.
C) Narrations indicating the lack of condemnation for forgetfulness

in the Quran, such as the narration from Abii Kahmas. He narrates:
"Sa’altu Aba ‘Abdallahi (AS) ‘an Rajulin Qara’al Qur’ana thumma
Nastyahii faradadtu ‘alayhi Thalathan a ‘alayhi fthi Harajun? Qala:
La." (Kulayni, 1986 AD/1407 AH: 2, 608)

From Imam Sadiq, I asked three times about a man who reads the
Quran [and memorizes it] and then forgets it; is there any sin upon
him for this forgetfulness? His Holiness said: No.

Conclusion

The word "Hifz" solely means care and maintenance, by examining
the meaning of "Hifz" in three areas: Language, the Quran, and
narrations. However, in its usage in the verses and narrations, it is
used in the sense of mental, practical, and comprehensive
preservation. With this information, it becomes clear that the meaning

of "Hifz" in the encouraging narrations to preserve the Quran is not
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specific and its meaning is Mujmal. However, there are indications
that the meaning of "Hifz" as an encouraged value refers to the
practical memorization of the Quran. There is not only evidence of the
abandonment and restriction of the meaning of "Hifz" in such
narrations in the sense of mental preservation, but what is desired and
encouraged is the acquisition along with the practice of the teachings
of this divine book, and not just the memorization of its words.

Similarly, by examining the meaning of "Nisyan" in the three areas:
Language, the Quran, and narrations, it becomes clear that "Nisyan"
was used in the past in two senses: Forgetting and abandonment, and
both meanings are used in the Quran and hadith.

Based on various indications, it becomes clear that the narrations
condemning forgetfulness of the Quran refer to the meaning of
abandoning the practice of its teachings, not forgetting its words.
However, since "Nisyan" is not used in this sense in the present time
and its only usage is in the sense of forgetting, the understanding of
these narrations has been mistaken.
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