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Abstract

One of the important linguistic aspects in the field of literature and culture is
the identification of linguistic roots, lexical changes in multiple languages,
and the discovery of the historical evolution of meanings. Essentially,
research in the field of linguistics is crucial for increasing human knowledge.
The goal of research in word etymology is to find answers in recognizing
cultural fluctuations in literature and various human cultures. It is clear that
languages influence each other throughout history. Every linguistic change in
each historical period reflects a particular cultural approach of that time. In
other words, linguistic changes are a reflection of changes in the values and
beliefs of a culture and may even lead to the transformation of a culture. The
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present study aims to investigate the word "Qahramanah" using a descriptive
and library-based approach, which is especially significant in the realm of
women's culture. The author's effort in this investigation is to explain the
mutual influence of languages, the etymology of the word "Qahramanah" in
Persian, Turkish, and Kurdish, and the transfer of the word from Persian to
Arabic, as well as its use in the words of the Prophet Muhammad (PBUH)
and Imam Ali (AS). The Results, based on the evidence, indicated that the
word "Qahramanah" originates from Middle Persian in Pahlavi, and later
found its way into Arabic and religious sources based on the factors
mentioned in the article.

Keywords: Imam Ali (AS), Hadith Studies, Etymology, Qahramanah Lexicon.

Introduction

Etymology and linguistics are two fields in which researchers focus on
identifying and studying the root and semantic changes of a word. In
these areas, they examine the changes in words in oral or written
transmission from one language to another. Since the influence of
languages on each other is mutual, the Persian language has also had
an impact on the linguistic exchange with Arabic. Therefore, any word
in the Arabic language that does not have an Arabic root or origin is
called "Mu‘arrab, Mu‘arrabat or Ta‘rib" and the process of adapting
non-Arabic words into Arabic or expressing them in their original
form is called "Ta‘rib." One example of "Mu‘arrabat" is the word
"Banafsj (Purple),” which has been transferred from the Persian word
"Banafsheh" to Arabic. However, many roots of "Mu‘arrabat" words
remain unknown to this day.

There are numerous reasons and explanations in various sources as to
why and how the Persian language has influenced Arabic. However, in
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brief, linguistic similarities, geographical proximity, historical events and
political interactions, common religious beliefs, and other factors are
important in the transmission of language.

It is important to note that the influence of the Persian language on
Arabic is significant. Arabs had a physical presence in Iran for about
400 years, and important texts were written in Arabic and translated
into Persian until the Constitutional Revolution. There were even
Iranians who played a significant role in the creation and structure of
the Arabic language.

It should be mentioned that the periods of the Persian language, in
terms of antiquity and alignment with historical periods in Iran, are
divided into three periods. The first period is the "Ancient Period,"
which dates back to the Achaemenid Empire or the Achaemenid
dynasty from 550 to 330 BC. This 220-year-old empire was present in
the Middle East during ancient times and was founded by Cyrus the
Great. The kings of this period were all Persian and traced their
lineage to "Hakhamanesh," the leader of the Pasargadae dynasty.

The second period of the Persian language is the "Middle Period,"”
which corresponds to the era of the Sasanian Empire, Pahlavi, and
Zoroastrianism. The Sasanian Empire is known as "lran-Shahr" in
Middle Persian. The beginning of this period marks the end of ancient
Iran and the last Iranian Empire before the Arab invasion of Iran in the
7th and 8th centuries AD.

The kings of this period were from the Sasanian dynasty, who ruled
over Iran from 224 AD to 651 AD for 427 years.

The third period of the Persian language is the "Modern Period,"
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which encompasses the time from the introduction of Islam to Iran to
the present. The Modern Persian era is divided into three literary
periods. The first period of Modern Persian was prominent in the first
or second century. The Classic Modern Persian period corresponds to
the 3rd to 11th centuries. The Contemporary Modern Persian period
spans from the 12th century to the present.

Linguistic changes during the Islamic era can be examined in the
primary source of Muslims, the Quran, and in many hadith and
narrative sources through the words and expressions of the impeccable
Imams (AS). We encounter various forms of "Mu‘arrab" words in

Arabic sources.

1. Background

Historically, it has been claimed that about 5,000 Arabic words have
found their way from Persian into Arabic. In the Arabic dictionary
called "al-Kalimat al-Farsiyyah fil Ma‘ajim al-‘Arabiyyah," published
in 2002 by Jehina Nasr ‘Ali, 3,000 Arabic words derived from Persian
are explained. This book actually complements the book "Mu‘jam al-
Mu‘arrabat al-Farsiyyah: Mundhu Bawakir al-‘Asr al-Hadir,” written
by Muhammad al-Tunji, who passed away in 1933 AD. Before this
book, the famous linguist AbGi Manstr Jawaliqi, who died in 539 AH
in Baghdad, explained 838 Arabic words in his book "al-Mu‘arrab
minal Kalam al-A‘jami ‘ala Hurtfil Mu‘jam," also known as "al-
Mu‘arrab" or "Ma ‘Arraba min al-Kalam al-‘Ajam" or "al-
Mu‘arrabat." Additionally, the dictionary "al-Munjid" explains 321
words, and in the book "Persian Lexicons that Arabized," written by
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al-Sayyid Addi Shir, translated by Hamid Tabibiyan, 1074 Mu‘arrab
Persian words are explained.

The word "Qahramanah" is one of the words whose root goes back
to the Pahlavi Persian language and later entered the Arabic language.
This word has been used in Arabic dictionaries and even in the words
of the impeccable Imams (AS) and in hadith sources, including in the
statements of Imam Ali (AS) in Nahj al-Balaghah. For example, in
Letter 31 of Nahj al-Balaghah, while advising people to avoid
consulting and trusting women and emphasizing the necessity of their
modesty, he uses this word: "Innal Mar’ata Rayhanatun wa laysat bi
Qahramanatin." Because a woman is delicate like a flower, not a
fierce warrior (Subht Salih, 2016 AD/1395 SH: 405; Abil Hadid, 1997
AD/1418 AH: 16, 72; ‘Abduh, 1996 AD/1375 SH: 3, 571; Ayati, 1997
AD/1376 SH: 2, 305; Kashani, 1987 AD/1366 SH: 3, 126).

What is intended in this article is the etymology and stylistic
analysis of the word "Qahramanah" in Persian and its Arabization in
the Arabic language, as well as its usage in the statements of Prophet
Muhammad (PBUH) and Imam Ali (AS) until the end of their noble
lives. There are three fundamental questions here: Firstly, ‘In which of
the Arabic, Persian, and Turkish languages does this word have its
roots?’ Secondly, ‘How is this word used in the statements of Imam
Ali (AS), and has it also been used in the statements of Prophet
Muhammad (PBUH)?’ Thirdly, ‘What is the position of this hadith

among the sources of narration in Shia and Sunni traditions?’

2. The Word "Qahramanah"
The word "Qahramanah" (with a fatha on the Qaf and Ra’) is the
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feminine form of the word "Qahraman, Qahruman, Qrahaman,
Qahraman, Qarahman or Kahraman" from the word "al-Qahram"- that
its main root is Qahara, Yagharu, Qahran- and has been used in
Persian, Arabic, and Turkish languages. This word is singular, and its
plural in Persian is "Qahramanha" or "Qahramanan," and in Arabic, it
is "Qaharamah." It carries various meanings such as representative,
executor of tasks, guardian, treasurer, trustworthy, brave, hero,
invincible hero, employer, strength, power, ruler in the sense of
governance, the name of a geographical area, and ultimately a musical
piece. Since various forms of this word have been transmitted, we will

examine it in each of the mentioned languages.

3. The Word "Qahramanah" in the Arabic Language

The earliest sources of pre-Islamic poetry belong to the narrators who
lived in the second century and left behind their collections. The
distance between the poets of the pre-Islamic era and the compilation
of their poems by the narrators is a mysterious and obscure matter;
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however, despite its complexity, the examination of this word in the
period between the end of the pre-Islamic era and the beginning of the
second century AH can be of interest (al-Asad, 1988: 481). The
collection of Imru‘ul Qais (died in 80 BC, equivalent to 545 AD) and
the collection of Zuhair bin Abi Salma (died in 13 BC) are from the
early stages of Arab poets and belong to this period (ibid: 484). In our
examination of the mentioned word, we have limited ourselves to
these two collections and, based on the research conducted, concluded
44 that both poets did not use this word in their collections.
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Other sources of pre-Islamic poetry exist outside of the collections,
such as in books on grammar, lexicography, Sirah (biography),
history, and other Arabic literary works. In this regard, we will also
rely only on the pre-Islamic poems found in the two books of Ya‘qub
ibn Sikkit, titled "Islah al-Mantigq" and “al-Alfad.” (ibid: 592)
Although Ibn Sikkit died in 244 AH and included pre-Islamic poems
in these two books, the word "Gahraman (hero)" is not mentioned
among the poems. Based on these investigations, there is no room left
to study this term in the pre-Islamic era. Therefore, we will focus on
examining it in the post-Islamic era or in modern Arab times.

The word "Qahraman" was presented in the modern era by
Sibawayh, citing Ibn Manziir. Sibawayh says: "The word Qahraman
or Quhraman (in the language of Lahyani) is a Persian word." (ibid.)

Ibn Barri introduces this word as individuals who are trustworthy
and loyal to a land and believes that this word is a Persian loanword
(ibid.). In the seventh century AH, Ibn Athir mentioned the word
"Qahraman" under "Qahram" and also considers it a Persian word (Ibn
Athir, (n.d.): 129). In the eighth century AH, Ibn Manziir in Lisan al-
‘Arab understands the word "Qahraman" from the two roots "Qarham"

and "Qahram." "Qarham™ means a large and old male cow, which
some believe that the letter "Mim" is replaced by "Ba’" (Qarhab), and
others believe that "Qahraman" is the reverse of the word
"Qarhaman." (Ibn Manzur, 1987 AD/1408 AH: 12, 477)

"Qahram™ also denotes the role of someone who oversees and
governs the actions and behavior of individuals under their authority:

"Kataba ila Qahramanah, Huwa kal Khazin wal Wakil al-Hafiz 1a
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tahta Yadih wal Qa’im bi Umiiril Rajul." (ibid.)

Finally, in the thirteenth century AH, Zabid1 in Taj al-‘Arts, while
not mentioning the original root of the word, discusses the word
"Qahraman" in correspondence with Ibn Manziir in Lisan al-‘Arab and
mentions its Persian origin and inversion (al-Zabidi, 1993 AD/1414
AH: 17, 599).

The point that is important to consider in the inversion of words is
the attention to the principle of the "Changeability of Words" during
the period of usage of a word. The word "Qahraman" has also
undergone changes throughout its usage. Abi Mansir, in the chapter
on identifying Arabic words in A‘jami (foreign) usage, says: "Many
A‘jami words have changed after entering the Arabic language. For
example, sometimes they would change some letters to the closest
Arabic letter in terms of articulation, and the changes would take
various forms, such as changing a letter, adding a letter, removing a
letter, changing a vowel, making a vowel stationary, moving a
stationary letter, and in some cases, they wouldn't make any changes."
Ibn Barri also believes that the word "Qahraman" originally was
"Qurman" and "ha" was added to it (Ibn-Barri, 1984 AD/1405 AH: 1, 2).
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4. The Word "Qahramanah" in the Persian Language

4.1. The History of the Persian Language

The Persian language is one of the branches of the Indo-Iranian

languages, which itself is derived from the Indo-European languages

and has taken in a wide range from today's world. The history of the
46 development of the Persian language is formed of three periods:
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Ancient, middle, and modern. The ancient period, which continues
from the early first millennium BC when the Aryans began to enter
Iran until 331 BC, the year of the fall of the Achaemenid Empire.
These languages include the Avestan language, the Median language,
the Scythian language, and the ancient Persian language (Hale, 2004:
742-743).

The middle period generally begins from the fall of the
Achaemenid Empire, i.e., 331 BC, and ends in 867 AD, equivalent to
254 AH, the year when Ya‘qiib Layth Saffar, made Dari Persian the
official language of Iran. The languages of the middle period are
divided into two groups:

A) Western Middle Iranian group, including Middle Persian and
Pahlavi Ashkani;

B) Eastern Middle Iranian group, including Bactrian, Scythian,
Sogdian, and Khwarezmian (Schmitt, 1989a: 56-85).

Modern Persian generally begins from the third century AH and
continues to the present day. In this period, all the languages that were
prevalent in the middle period, except for Persian, fell out of use
(Lazara, 1995: 49-79, 141-148).

The purpose of mentioning these issues was to provide a
background for entering into the etymology discussion of the word

"Qahraman," which begins with reference to Middle Persian texts.

4.2. Etymology of the Word "Qahraman"

Regarding the root of this word, linguists and scholars have expressed

various theories. Purdawood believes that "Qahraman" comes from
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"kuhruman," meaning "Thinker," derived from the root "Kar" (to do)
and "Man." For the second part of this word, he gives the example of
the word "Demana" (= house) in some parts of Avesta, which in

"

Middle Persian became "Man" (= house), and in modern Persian is
usually synonymous with "Khaneh" (house), and we always express it
as "Khan" and "Man." (Purdawood, 2001 AD/1380 SH: 73)

Kazazi considers the word "Qahraman" to be derived from
"Kahraman," with another form "Karman," which is a combination of
two words, "Kar" and "Man." The first part of the combination, "Kar,"
means action and deed, with its older meaning being battle, combat,
and war. The other part, "Man," means disposition and nature, and for
the correctness of his speech, he compares it with "Human,"
"Bahman," or "Dushman,” and intertwines two meanings (hero and
victorious in conflicts and deeds, active and efficient in tasks and
responsibilities), suggesting that the first meaning is still in use. He
further states that "Karman" has changed to "Kahurman," and due to
the hesitation between these two words, "Kahur" and "Man," it has
transformed into "Kahraman." (Kazazi, 2009 AD/1388 SH: 117)

However, Mackenzie, a renowned Pahlavi scholar, says that
"Qahraman" is derived from "Kar-framan." In his opinion, the latter
term means immediate, agent, and entrusted with income and
expenditure; that is, someone who takes on a task on behalf of
another. An example of this meaning is mentioned in Chapter 30,
Verse 28 of the Zadspram excerpts:

"Homanag ast zor 1 ahanjag, K& xwariSnan xwariSnan andar 6

Kumig ud xweSig kadag ahanjed, ciyon kar- framan ke abaz, goSt,
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xwariSnan xringd, be oxanag frested."

"The strength of iron that takes food and drink to the stomach and
its place is like a master, just as a tool (spice) grinds the food and
sends it to the house (Zadspram, 2006 AD/1385 SH: 229).1

Also, "Kar-farmudan" in Zand-i Vohuman Yasn 11, verse 20, and
Zand-i Visperad 12, verse 5, and also Dadestan-i Denig, chapter 40,
verse 5, means to employ, use, and carry out a task at the command of
another. But the text that Mackenzie referred to and from which the
meaning of hero and warrior can be inferred is in paragraph 93 of the
book "Yadgar Zareeran," where Ki Gushnasp entrusts the command of
the army after Zareer's death to Nowzar:

"Ud ntn ...spaht &ran kar-umtd framay 1 namxrast 1 baweh yat-0
1oz jawed."

"And now you, for me, command the army of Iran to be named, so
that it may be remembered forever."

Regarding the phonetic justification of the word, it should be noted
that "Kar-farman" has been transformed into "Qahraman" through
haplology and the conversion of "f" to "h" and then has been arabized
into "Qahraman." However, the conversion of "f" to "h," although it
has counterparts such as the conversion of "Kof" to "Kah" and
"Kulaf" to "kulah," are not a common phonetic change in the Persian
language (Ghaemmaghami, 2010 AD/1389 SH: 161-162).

4.3. The Word ""Qahraman" in the Persian Language

Whenever we want to accurately determine the meaning of a word, we

1. Zadsparm Selections is a book in Pahlavi written by Zadsparm, one of Sirjan's
hirbadans, in the 3rd century of Hijri.
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must pay attention to its historical usage and frequency in texts, so
that we can express how the exact meaning of the word has been from
its inception to the present. The word "Qahraman" in ancient Persian
texts was also used to mean a treasurer and someone responsible for
all financial matters and revenues and expenses of the country.

An example of this can be seen in the works of Farrokhi Sistani,
where it means someone who manages the country's wealth and
assets:

'Sl Ol a1l 4 g dbe 0 LsLy o 51

You are so generous with your wealth that your generosity makes you a
hero to anyone who comes to you (Farrokhi, 1970 AD/1349 SH: 371).

Unsuri one of the Ghaznavid court also referred to "Qahraman" in

this way:

"o |y Seigr S Bl JUdl g s 5
In destiny, you are a hopeful sun and in wisdom, you are a
Qahraman (Unsuri, 1962 AD/1341 SH: 165).
Naser Khosrow Qubadiyani also used the word "Qahraman" to
mean someone who possesses the desired and the country's assets, and
someone who entrusts the herd and flock to agents and servants:

" Olergd o Slaygd LnS 3L el 5 ol 5 231 ST
If camels, horses, and mules are absent, ‘Where will there be a hero
for the Qahraman?’ (Naser Khosrow, 1978 AD/1357 SH: 10)
Masoud Sa‘d Salman also used the word "Qahraman" to mean
wealthy and treasurer, alongside words such as treasure, treasury, and
the like:
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T T IO L T L v L SRy

O s 35 lopuly 4S5y by Seaelw S5 dls

"olagh S s S bli sk i et il A s e S

| said your entire fault is that your generosity towards your wealth
is heroic. You are so generous that your wealth is unstable and will
not last more than an hour. You no longer need a treasurer or a
Qahraman. Like me, who am the Qahraman of the treasure, there is no
one more knowledgeable and rich than me (Masoud Sa‘d, 1985
AD/1364 SH: 562, 578, 604).

Rashid Vatvat also placed the word "Qahraman" alongside treasure
and treasury:

Qujééufjﬁgjjcwﬁ@_fﬁ olinl ar a8 5 s ecmdams s

S olog b S ol @b it S dy S ol

e S ol J Bl e e Sol oy s e, Sl

Because of your excessive praise, your heart has become royalty,
and because of having a treasury of honor, your hands have become
Qahraman. The power to forgive is in your hands, and your expression
in the treasury of knowledge has made you a Qahraman. If the king
shows favor to me, and then I will become a Qahraman over the
treasures of fame and fortune.

They also used the word "Qahraman" to mean a wise and
knowledgeable minister, who alongside the king, who was mostly
involved in military affairs, managed the affairs of the country. In
other words, if we call the king a country's conqueror and warrior, we
should call the minister a country's ruler and minister. Rashid Vatvat
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praises Atsiz Khwarazmshah for both conquering and ruling the
country, using the word "Qahraman" to mean its ancient meaning,

which was the purpose of our discussion in this discourse:
‘ol 5 SIS ) e s S5 iy e ot
Your wars end in victory and your pen is a Qahraman in spreading
justice.
In ode number 160, he also states:
Ol olgr sl K 5 gl 4 O caiuaylgs gl
Olagd s JJe cmodds oldab olar 05,5 el 03l
Ol SAS el o e sl f el 3, b
Oy M R 3 e e WS o b
The Lord of the Khwarazmshahs is the one by whose existence the
world is safe from disasters. The world has not seen a kingdom like
his, nor such a Qahraman. Victory follows his sword, and his pen
reflects his wisdom and intellect. Generosity without his generous
hands is like a head without a brain, and art without his existence is
like a body without a soul (Vatvat, 1960 AD/1339 SH: 367, 453, 345,
362, 382).

Jamal al-Din Isfahani also praised a minister named Khwaja Jamal
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al-Din Nezam al-Mulk:

"33 Olaygd ol Osz & Al e 5l (o 4 e g e dgs s Sl ¢LE;O=,JJULQ>."
In the affairs of government and nation, there is no leader and
Qahraman like Jamal al-Din Nizam al-Mulk (Jamal al-Din Isfahani,

52 1941 AD/1320 SH: 89).
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The use of another meaning of this word in ancient texts means a
brave and victorious warrior, which is one of the common meanings
of this word in Persian sources, and it is mostly used in the same sense
in the Persian language today. Jamal al-Din Isfahani says:

Because the sword of the tongue is the hero of speech, speech has

become obedient and submissive to me (Jamal al-Din Isfahani, 1941
AD/1320 SH: 298).

Naser Khosrow Qubadiyani also says:

'Sl Olayg 5Vl g Jalws i gl 5 Ol Ol oS L 4!

What treasure have you found that ‘Has made you so dominant and
powerful and a hero over the world and its creatures?’ (Naser
Khosrow, 1978 AD/1357 SH: 432)

Khagani also used the word "Qahraman" to mean a strong and

powerful hero:
o OLaygd 0,80 |y sl 5 2 80 5
(In praise of Qizil Arslan, the third king of the Atabegs of
Azerbaijan) You are the conqueror of Egypt, and | see your army as
the Qahraman of Cairo (Khaqgani, 1996 AD/1375 SH: 403).
IIW)‘OL"J@;}%BJ]@W&T}‘ Sl 4 ey g day w0 el cd”

(In praise of Safwat al-Din Banu Shervan Shah) In asceticism, you
are like Asiya, and in the land of Egypt, you are like Zuleikha, and all
of Egypt and Cairo are submissive to your Qahramani (Khaqani, 1996
AD/1375 SH: 120).
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4. Relationship between Arabic and Persian Language

The relationship between Iranians and Tazis dates back to the
Achaemenid period and continue into the Parthian period, reaching its
peak during the Sassanian period. However, the focus here is on how
Persian vocabulary found its way into the Arabic language, which
emerged a few centuries before Islam and became the unified
language of all tribes. Therefore, it is necessary to start the discussion
in this section with the Sassanian period, which coincided with the
pre-Islamic era in Arabia.

The history of the Sassanians, for political reasons and war with
Rome, was never separate from the history of the small Aramaic-
Arabic tribes that emerged in the regions of Sham; the Nabateans,
whose language is almost Arabic and whose script is the mother of the
Arabic script, were often in conflict with the Sassanians and
sometimes were their subjects. The Palmyrenes also obeyed Rome
more, but among them, there are also traces of Iranian clothing and
jewelry (Azarnoosh, 2002 AD/1381 SH: 15). However, this
civilization lost its power at the end of the third century AD and gave
way to the Ghassanid state, which was under the protection of the
Romans and a fierce enemy of the Iranians. Against the Ghassanid
Arabs, the Sassanians placed Lakhmid tribes near their capital on the
edge of the Arabian Desert. These tribes formed a relatively large
kingdom in Hira and were able to defend the borders of Iran against
the attacks of the Tazis and even the Romans for about three hundred
years. Hira gained such credibility that it is said that Numan | built the
palace of Khornak for Bahram V to send him there for necessary
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education (Tagizadeh, 1980 AD/1359 SH: 2, 19).

This city attracted many Arab poets to the court of generous and
culture-loving kings on one hand, and it was also a center of Iranian-Arab
assimilation. It is said that schools were established in this city to teach
Persian and Arabic languages; it was also here that the Arabs became
familiar with Sassanian culture; the ‘Addi poet and his family, who were
Avrabic-Persian translators and Arab agents in the Sassanian court, also
resided in this city (Azarnoosh, 1971 AD/1350 SH: 100-101).

It should be noted that the interaction between the two nations was
not limited to Hira. The Sassanians had built numerous cities and
garrisons throughout the southern borders of Iran, even on the western
shores of the Persian Gulf, where Sassanian soldiers lived alongside
Arab troops. Cities such as Bahrain and Yemen were important
centers of the Sassanians before the advent of Islam. Iranian religions
also had an influence in Arabia. Historical accounts indicate that some
of the Ban1 Tamim were Zoroastrians, and some of the Quraish were
Manichaeans (Ibn Qutaybah, 1994 AD/1373 SH: 621; lbn Rustah,
1986 AD/1365 SH: 263; Aliisi, (n.d.): 2, 235; Montazeri, 2010
AD/1389 SH: 116).

Considering the extensive cultural exchange between the educated
Iranian and Arab communities, it is expected that Iranian elements
would be evident in all Arab works, albeit in a subordinate position.
However, factors such as the lack of clear documents from the pre-
Islamic era, the difficulty of foreign elements in classical Arabic, as
well as the oral transmission of poetry over the centuries and the
possibility of distortion and appropriation, have prevented us from
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having a clear picture of Iranian culture and language in Arab culture.
Nevertheless, studies conducted on pre-Islamic poetry indicate that
around 105 Persian words have entered the Arabic language
(Azarnoosh, 1995 AD/1374 SH: 122-144).

At the early Islam, which naturally should be sought in the Quran,
issues related to Iranian culture and Iranians were limited to two specific
cases. One of the verses that refer to the ancient myths and legends is the
mention of Nadr ibn Harith, which refers to the ancient Persian myths
and legends. Another is the first to seventh verses of Surah al-Ram,
which refers to the wars between Iran and Rome and the victory of the
Iranians in the beginning and their defeat in the end. Additionally, several
Persian words are mentioned in the Quran, estimated to be between ten to
fifteen words (Jafari, 1993 AD/1372 SH).

In the first century of the Islamic calendar, when Iran was
conquered by the Arabs, a large number of Iranians were transferred
to the Arab world as slaves and servants, creating a large class of
mawali who were carriers of Iranian culture among the Arabs. For
example, it is said that ‘Umar established an administrative system
based on the Iranian model, and the presence of a group of Iranian
captive commanders in Medina, who likely advised ‘Umar, indicates
that the caliphate was largely structured in the Sassanian manner
(Baladhuri, 1958 AD/1337 SH: 363-377).

It is worth mentioning that the main centers of Iranians in this
century were mostly the cities of Basra and Kufa. In Basra, the Iranian
element was predominant, and groups of Sassanian cavalry called
"Aswaran" resided there. Kufa, which also had an Iranian influence
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like Basra, was the heir of the ancient city of Hirah, and its culture
was formed from various Iranian, Christian, and Arab elements. Over
time, the Iranian element became more prominent and even at times
rivaled the Arabs. An example of this is the account that when Imam
Ali (AS) entered the market of Kufa, people would inform each other
of the caliph's arrival in Persian (Sadeqi, 1996 AD/1375 SH: 54).

In the following centuries, this dynamism and cultural transfer
continued. These centuries began with the authoring and translation of
numerous books in various sciences and arts. This movement, which
had a great impact on the nascent Islamic culture, led to the entry of
many cultural elements from other nations, especially Iranians and the
Persian language, into Islamic culture and the Arabic language. It
should be noted that this transfer was not one-sided; rather, many
elements from the Arabic language and culture entered the cultures of
other nations, including Iranians.

5. The Word "Qahramanah' in the Turkish Language

Based on research conducted on the history of the Turkish language,
the Turkish language group consists of two main types: Istanbul
Turkish and Azerbaijani Turkish, with Azerbaijani being the most
original among Turkic languages. The main origin of this language is
Azerbaijan in the Soviet Union and Baku. Quantitatively, today, the
majority of Turkish speakers use this language. Therefore, the main
difference in the Turkish language lies between these two types, and
other differences are only linguistic variations in regional dialects.

In Azerbaijani culture, it is stated:
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"Qahraman" [Qahraman] means hero, champion, victor of a battle;
the phrase "Qahraman Jasna" means heroically, bravely; "Qahraman
Lashmaq" means becoming a hero, finding the spirit of heroism;
"Qahraman Liq" means heroism, bravery, valor, and "Qahramanah
Bakh" is equivalent to the same as "Qahraman Jasina." Additionally,
the word "Qahramani’ (Qahramant’)" is a type of Azerbaijani dance
music and one of the Azerbaijani dance songs (Behzadi, 2009
AD/1388 SH: 857). Although the famous Turkish vocabulary
"Senglaakh" (Istarabadi, 2009 AD/1388 SH) does not mention
anything about this, some other dictionaries (Shahmarsi, 2009
AD/1388 SH: 811; Golkarian, (n.d.): 373) have referred to the same

meanings.

6. Stylistic Analysis in Expression

The word "Qahramanah" was chosen as the subject of our research
because Imam Ali (AS) used it in Nahj al-Balaghah to explain the
position of women and how men should treat them. With a stylistic
look at the statements of Imam Ali (AS), we should consider the time
span in which his words were used. For example, during the years 35
to 40 AH, ‘In what context was this word used by Imam Ali (AS)?’
Furthermore, ‘Did this word have any usage during the time of the

Prophet Muhammad (PBUH), and did Imam Ali (AS) himself use it?’

6.1. The Word "Qahramanah" in the Words of Imam Ali (AS)

Before examining this word in the relevant hadiths, two points are noted:
Firstly, although determining the time span of the usage of a word



Sayyid Muhammad Hussein Musavipour, Sayyid Saeid Reza Montazeri

and its evolutionary trend is important, Imam Ali's statements are
classified historically into different sections such as: The period of
Imam Ali's (AS) life, historical events at the early Islam, the history of
the mission of the Prophet of Islam (PBUH), and the sources left by
Imam Ali (AS) and other narrators. However, what is important in the
study of Imam Ali's (AS) words here is the research into the
statements of Imam Ali (AS) during his illustrious life.

Secondly, since numerous explanations and interpretations of Imam
Ali's words have been written, it is necessary to consider a limited
scope for the examination of this word to be able to refer to specific
sources. Therefore, in this study, an effort has been made to examine
the statements of Imam Ali (AS) until the year 40 AH. Even the
sources that have mentioned the words of Imam Ali and the time of
their narration have been taken into consideration. Based on the
research conducted in the sources related to Imam Ali, such as Nahj
al-Balaghah, Ghurar al-Hikam, and the exegesis of Nahj al-Balaghah,
as well as other Shia and Sunni narrative sources, it is found that this
word is only mentioned three times in the statements of Imam Ali
(AS). In other reliable sources attributed to Imam Ali, there is no
mention of this word.

In one of the narrations in the book Ghurar al-Hikam and Durar al-
Kalim (Amidi, 1987 AD/1366 SH: 6, 318), it is mentioned:

"Wa la Tamlikul Mar’ata min Amriha ma Jawaza Nafsaha fa innal
Mar’ata Rayhanah wa laysat bi Qahramanah wa 1a Tu‘ad bi
Karamatiha Nafsaha wa 1a Tatma‘aha fi an Tashfa‘a 1i Ghayriha: A
woman is more than just her own self, capable of nurturing; for a
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woman is a nurturer, not a warrior. And in her capacity to exceed her
own self, she is endowed with the ability to intercede and mediate for
others." (Nahj al-Balaghah, letter 31)

Additionally, in the book al-Mufassal, Jawad ‘Al1 (1324-1408 AH)
refers to a linguistic point related to the word "Qahraman" as
mentioned by Imam Ali (AS) in the context of naming rights among
the Arabs under chapter "Huquq al-Mulik wa Huqiqu Sadat al-
Qaba’il."

He states:

"Wa qad Ista‘mal ‘Arab al-‘Iraq al-Alfaz al-Farsiyyah al-
Musta‘milah {1 Idaratil Huktmatil Sasaniyyah, li annaha Hiyal
Mustalahat al-Rasmiyyah wal Alqab allati Yahmiluha al-Muwazzaftn
wa Tashiru i1la Manazilihim wa Darajatthim wa minha Darajatu
Qahraman wal Qahraman Kalimatun Farsiyyah wa qad Dakhalat al-
‘Arabiyyatu wa ‘Arrabat. Dhakara ‘Ulama’ al-Lughatu annaha Ta‘n1
al-Musaytir al-Hafiz ‘ala man Tahti Yadayhi wal Qa’imu bi
Umdrirrajuli wa min Umana’il Maliki wa Khasstyatih wa fil Hadith:
Kataba ila Qahramanah wa qad Warada an Ali ibn Abi Talib Qala li
Dihganin min Ahli ‘Aynil Tamr wa kana qad Aslama: Ama Jizyatun
Ra’saka fa Sana‘rifuha wa ama Ardaka fa lil Muslimin. Fain Shi’ta
Faradna laka wa in Shi’ta Ja‘alnaka Qahramanan lana." (Jawad ‘Ali,
2018 AD/1397 SH: 5, 289)

What has been mentioned here, quoting Daniel Dennett, is that
Imam Ali (AS) used the interpretation of "Qahraman," which means a
trusted leader, in reference to one of the newly converted farmers from
‘Ayn al-Tamar.
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6.2. The Word "Qahramanah" in the Words of Prophet Muhammad

(PBUH)

One of the questions that this article seeks to investigate is ‘Whether
the word "Qahramanah" was used by Prophet Muhammad (PBUH)
during his lifetime?” When we look at the major sources that mention
the sayings of Prophet Muhammad (PBUH) in this regard, we come
across only a few hadiths that use the word "Qahraman."

Khalil ibn Shahin al-Zahiri al-MisrT (873 AH) has a book called
"al-Isharat fi ‘Ilm al-‘Ibarat" on various types of dreams and
interpretations. In this book, which consists of eighty chapters, he
seeks to examine this subject in the science of interpretation, by
distinguishing between the hidden and the apparent, based on reliable
sources and his own observations; a science that has authenticity in the
Shari'a and through which the hidden can be distinguished from the
apparent. He has quoted many sayings and speeches from various
personalities in this book. He mentions a prayer narrated from Prophet
Muhammad (PBUH) by a person named Shaykh Abi Bakr al-Halabf,
in which the Prophet uses the word "Qahraman." Ibn Shahin says:

"Falamma Fara‘a Du‘a bi Hadhihil Kalamat...wa Hiya Hadhihi
Allahumma Sakana Haybatan ‘Azimatan Qahramanul Jabariiti bil
Latifati al-Nazilatil Waridati min Fayadanil Malakit." (Ibn Shahin,
1992 AD/1413 AH: 1, 263)

In two other sources, the hadith "al-Mar’atu Rayhanah wa laysat bi
Qahramanah" is mentioned in reference to Prophet Muhammad
(PBUH), but it is not referred to earlier sources. One source, the book
"Makanatul Mar’ah fil Islam," states: "One of the writers has referred
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to the various economic, political, and social problems of women in
the contemporary world and, after explaining the physical condition of
women, which is that women are naturally more delicate than men,
and that certain necessary matters should be taken into account in
relation to them, it is considered an injustice to assign heavy tasks to
women, and Islam does not recommend such matters or matters that
are beyond the capacity of women."

The author in this section refers to a saying from the words of the
beloved Prophet of Islam (PBUH), who said: "al-Mar’atu Rayhanah
wa laysat bi Qahramanah, and "Qahramanah" means someone who
serves and is respected; and this narration is addressed to men,
meaning that women are like delicate flowers that live with you in
your homes and it is necessary to act with them carefully and
delicately, and heavy tasks should not be imposed on them."
(Sha‘rawi, (n.d.): 34-35)

Another source, the book "Dawrul Mar’ah fil Usrah," states: They
say that the Prophet (PBUH) said: "al-Mar’atu Rayhanah wa laysat bi
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Qahramanah." Therefore, "Qahramanah" does not mean strength and
bravery, as translated in Persian. This interpretation is an Arabic
interpretation derived from Persian and, in short, means someone who
deals with all matters; that is, do not consider women as someone you
have authority over in all aspects of their lives and do not think that
you have assigned all household and child-rearing tasks to a specific
agent named "Woman." No, this is not the case. Real and proper
interaction is that the nature of women should be considered. Islam
62 has instructed men to treat women in the family like flowers. Of
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course, this has nothing to do with political, social, or educational
spheres, but it is about internal family matters. This saying of the
Prophet indicates that Islam considers women to be creatures with
spiritual and physical delicacy, and attention should be paid to these
conditions (Khamenei, 2008 AD/1429 AH: 40).

Conclusion

The investigations carried out in this article indicate that the word
"Qahraman" used in the saying of Imam Ali (AS) "al-Mar’atu
Rayhanah wa laysat bi Qahramanah" is a Persian word that has been
used in Pahlavi texts such as Zadspram, Dadestan-i Denig, Yadgar-i
Zariran, and so on, in the form of "Kar-framan" meaning direct,
executor, entrusted with income and expenses, leader, manager, and
someone who takes charge of affairs. According to the law of deletion
by analogy (haplology) in linguistics and the transformation of the
sound "f" to "h" it has become "Kahraman" and then arabized. Of
course, various individuals have presented their opinions on this
matter, including the Purdawood, Kazazi, and Mackenzie, but
Mackenzie's opinion is more accurate.

Also, by examining the frequency of its meaning in modern
Persian, which indicates the authenticity of the word in that language,
we have concluded that its meanings have been added later. This word
was probably introduced to Iraq before the arrival of Islam in Iran,
during the Sassanid era, due to political, military, cultural, and
historical relations between Iran and the Arabs, and the establishment

of important Iranian centers in Irag. It then spread to the Arabian
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Peninsula and was used in the words of Islamic scholars, including a
saying of Prophet Muhammad (PBUH) and certainly in the words of
Imam Ali (AS), meaning great and heavy tasks, leadership,

management, and so on.

Sources

Holy Quran
Nahj al-Balaghah

1. Abi al-Hadid, A. (1997 AD/1418 AH). Shark Nahj al-Balaghah.
(Muhammad). Beirut: Dar al-Kutub al-‘IImiyyah. 1% Ed.

2. al-Alusi, M. (n.d). Buliigh al-Arb fi Ma ‘rifah Ahwal al-‘Arab.
Beirut: Dar al-Kutub al-‘IImtyyah.

3. al-Asad, N. (1988 AD). Masadir al-Shi‘r al-Jahilt wa Qiymatuhda
al-Tarikhiyyah. 8" Ed. Beirut: Dar al-Jiyl.

4. al-Ghiin, I. (1987 AD/1366 SH). Persian Turkish Dictionary. 2"
Ed. Tabriz: Talash Publications Institute.

5. ‘Ali, J. (1970 AD). al-Mufassal fi Tarikh al-‘Arab. Vol 5. 1% Ed.
Beirut: Dar al-‘Ilm Lilmala’in

6. al-Radi, Sh. (1996 AD/1375 SH). Nahj al-Balaghah: Wa Huwa
Majmii* Ma Afadah al-Sharif al-Radr fi Kalam al-Imam Amir al-
Mu’minin ‘Ali B. Abt Talib (AS). (Muhammad). 2" Ed. Qom:
Maktab al-A‘lam al-Islami.

7. al-Radi, Sh. (1997 AD/1376 SH). Nahj al-Balaghah: A Collection
of Sermons, Letters and Aphorisms of Imam Ali (AS).
(‘Abdulmuhammad). 1% Ed. Tehran: Nahjul Balagha Foundation.

64 8. al-Zabidi, M.(1993 AD/1414 AH). Taj al-‘Ariis Min Jawahir al-

The Journal of Hadith Studies and Researches | Vol. 1| No. 2| Spring 2024



Sayyid Muhammad Hussein Musavipour, Sayyid Saeid Reza Montazeri

QOamiis. (‘AlD). 1%, Beirut: Dar al-Fikr.

9. Azarnoosh, A. (1971 AD/1350 SH). "Sasanian Iran in the Poems of
‘Addi Ibn Zayd the Poet." Journal of Ancient Iranian Culture
Association. Tehran: Ankitel Dupron's Memoir.

10. Azarnoosh, A. (1995 AD/1374 SH). Ways of Persian Influence in
Jahili Arab Culture and Language.1® Ed. Tehran: Tus Publication.
11. Azarnoosh, A. (2002 AD/1381 SH). "lranian Phenomena in
Arabic Language and Literature.” Articles and reviews. Office 72.
12. Baladhuri, A. (1958 AD/1337 SH). Futiuh al-Buldan.

(Muhammad). 1% Ed. Tehran: Noghre Publisher.

13. Behzadi, B. (2009 AD/1388 SH). Persian (Turkish) Azerbaijani
Dictionary. 3" Ed. Tehran: Publication of Farhang-e Muaser.

14. Farrokhi Sistani, A. (1970 AD/1349 SH). Diwan Farrokhi Sistani.
(Muhammad). 1% Ed. Tehran: Zavvar Publications.

15. Golkariyan, Q. (n.d.). Trilingual Dictionary.

16. Hale, M. (2004). "Avestan,” The Cambridge Encyclopedia of the
Words Ancient Languages. (Woodard, R. D. Ed). Cambridge. Pp.
242 —763. (743-742).

17. Husayni Khamini’i, A. (2003 AD/1424 AH). Dawr al-Mar’at fi
al-Usrah. 1 Ed. Beirut: Markaz al-Imam al-Khumayni al-Thagqafi.
18. Ibn Athir, M. (n.d). al-Nihayah fi Gharib al-Hadith wa al-Athar.

(Tahir wa Mahmiud). Beirut: al-Maktabah al-‘IImiyyah.

19. Ibn Bari, A. (1985 AD/1405 AH). F1 al-Ta rib wa al-Mu ‘arrab.
1% Ed. (Ibrahim). Beirut: al-Risalah Institute.

20. Ibn Manzar, M. (1988 AD/1408 AH). Lisan al- ‘Arab. Beirut: Dar
Ihya’ al-Turath al-*Arab.

The Journal of Hadith Studies and Researches | Vol. 1| No. 2| Spring 2024

65



The Journal of Hadith Studies and Researches | Vol. 1| No. 2| Spring 2024

66

Investigating the Process of Transforming the Word "Qahramanah" from Persian to Islam Hadith Sources

21. Ibn Qutaybah, A. (1994 AD/1373 SH). al-Maarif. 1% Ed. Qom:
Manshurat al-Sharif al-Rad.

22. 1bn Rustah, A. (1986 AD/1365 SH). al-4 ‘lag al-Nafisah.(Husayn).
18'Ed. Tehran: Amir Kabir Publication.

23. Ibn Shahin al-ZahirT, Kh. (1992 AD/1413 AH). al-Isharat fi ‘Ilm
al- ‘Ibarat. Beirut: Dar al-Kutubi.

24. Isfahani, M. (1941 AD/1320 SH). Complete Diwan of Professor
Jamaluddin Isfahani. (Hasan). (n.p.): Armaghan printing house.

25. Istar Abadi, M. (2009 AD/1388 SH). Turkish to Persian
Dictionary (Sanglakh). (Husayn). 1% Ed. Tabriz: Iran Publishing
Institute.

26. Jeffery, A. (1993 AD/1372 SH). Foreign Words in the Holy
Quran. (Fereydoun). Tehran: Tus Publication.

Journals

27. Kashant, F. (1987 AD/1366 SH). Tanbith al-Ghafilin wa
Tadhkarah al-‘drifin. Vol. 2. (Mansiir). 1% Ed. Tehran: Miqat
Publication.

28. Kezazi, M. (2008). "Champion.” Journal of Faculty of Literature
and Human Sciences. University of Tehran. No. 189.

29. Khagani, B. (1996 AD/ 1375 SH). Diwan Khagani Shirwani. (Mir
Jalal al-Din). 1% Ed. Tehran: Markaz Publisher.

30. Lazara, G. (1995). La Formation de la Langue Persane. Paris.
(49-79, 141-148).

31. Mashkour, M. (1978 AD/1357 SH). Arabic Comparative
Dictionary with Semitic and Iranian Languages. 1% Ed. Tehran: Iran
Culture Foundation.



Sayyid Muhammad Hussein Musavipour, Sayyid Saeid Reza Montazeri

32. Muntazari, S. (2010 AD/1389 SH). Zandiq wa Zanadig. 1% Ed.
Qom: Publications of the University of Religions and
Denominations.

33. Pour Davood, A. (2001 AD/1380 SH). Ancient Iranian
Dictionary. Tehran: Asatir Publishing House.

34. Qaim Magami, A. (2010 AD/1389 SH). "Points about the Hero
Article (Its Background, Origin and Gem)." Journal of Faculty of
Literature and Humanities. University of Tehran. No. 191.

35. Qubadiyani, N. (1978 AD/1357 SH). Diwan Poems of Hakim
Naser Khosrow Qubadiyani. (Mujtaba and Mahdi). 1% Ed. Tehran:
Institute of Islamic Studies.

36. Sadeghi, A. (1996 AD/1375 SH). The Development of the Persian
Language. 1% Ed. Tehran: Iran Azad University Press.

37. Salman, M. (1985 AD/1364 SH). Diwan Ash‘ar Mas ‘ud Sa‘d
Salman. (Mahdi). 1% Ed. Tehran: Kamal Esfahani Publications.

38. Schmitt, R. (1989). Compendium Linguarum lranicarum.
(Schmitt, R. Ed). Wiesbaden. Pp. 56-85.

39. Sha‘rawi, M. (n.d.). Makanah al-Mar’ah fi al-Islam. (Ahmad).
Beirut: Dar al-Qalam.

40. Subhi, S. (2016 AD/1395 SH). Nahj al-Balaghah. Qom: Markaz
al-Buhuth al-Islami.

41. Taghi Zadeh, H. (n.d.). "The History of Arabia and the Arab
People.” Collection of Speeches. Vol. 2. University of Tehran;
reasonable and movable faculty.

42. Tamimi, A. (1987 AD/1366 SH). Ghurar al-Hikam wa Durar al-
Kalim. (Mir Jalal al-Din). 4" Ed. Tehran: Tehran University Publication.

The Journal of Hadith Studies and Researches | Vol. 1| No. 2| Spring 2024

67



The Journal of Hadith Studies and Researches | Vol. 1| No. 2| Spring 2024

68

Investigating the Process of Transforming the Word "Qahramanah" from Persian to Islam Hadith Sources

43. ‘Unsuri, H. (1962 AD/1341 SH). Diwan ‘Unsuri. (Yahya). 1% Ed.
Tehran: Ibn Sina Library.

44. Watwat, R. (1960 AD/1339 SH). Diwan Rashid al-Din Watwat.
(Sa‘id) 1 Ed. Tehran: Barani Library.

45. Zadspram. (2006 AD/1385 SH). Blisters of Zadspram, 1% Ed.
(Rashid). Tehran: Publications of the Institute of Human Sciences
and Cultural Studies.

46. Zare, P. (2009 AD/1388 SH). Persian Turkish Dictionary of
Shahmarsi. 2" Ed. Tarbriz: Akhtar Publisher.



