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Abstract
Guidance is necessary for leadership and Imamate, and the guides, with
divine care and attention, consciously and steadfastly fulfill their role in this
position. What is certain is that the necessity of such guidance includes
special knowledge and understanding of all aspects of the world and the
characteristics of human beings. The title of the column of light is indicative
of one of the foundations and methods of the impeccable Imam'’s knowledge
of hidden and unseen matters. Understanding the truth of the column of light
and explaining its function and the reasons for using this title by the
institution of Imamate are the three main axes of the present study, which has
been organized in an analytical method and library approach. The result of
the insight into the transferred knowledge in this area is that the column of
light is a reality that signifies the relationship of angels with the center of
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guidance to achieve the issue of the Imam's knowledge to the actions of the
servants, and therefore the internal guidance of the believers by the Imam,
alongside other forms of guidance. The two issues of the Holy Spirit and
challenge (Tahaddi) also play a complete role in shaping the third side of the
triangle, namely the column of light, and in fact, on the one hand, it provides
the Imam with the benefit of a pure and sacred spirit and creates the ground
for the angels' communication with them, and on the other hand, it provides
the spiritual vessel of the Imam as a channel for the spiritual evolution of the
believers.

Keywords: Imam, Column of Light, Guidance, Holy Spirit, Angels,

Servants’ Deed.

Introduction

One of the fundamental issues in the field of knowledge and cognition
is the discussion of sources of knowledge. Sources of knowledge can
be divided into religious and non-religious sources; religious sources
can be further categorized into specific and general sources of
knowledge. In other words, religious sources of knowledge can be
divided into two groups from a religious perspective, and the criterion
for this division is the reception of knowledge. Sometimes the
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channels of acquiring or receiving religious knowledge are examined
based on the type of human being, and sometimes sources of religious
knowledge are considered for selected individuals in human society,
such as religious leaders and scholars. The criterion for this division is
the acceptance of the possibility of distinguishing between the sources
of religious knowledge for followers and leaders, and the realization
of this distinction. Therefore, in order to achieve religious knowledge,
in addition to common channels and sources such as senses, reason,
136 intuition, revelation, memory, testimony, or narrative reasons, specific
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sources such as inspiration, revelation, and religious experience are
also mentioned in this area. It is necessary, after becoming aware of
these sources, to recognize the scope of each of these sources and
channels, especially the extent of specific sources. Revelation is one
of the most important sources of religious knowledge, and this tool
and gateway of knowledge is specific to a particular group of people
called messengers and divine prophets, and it embodies the realization
of scientific and religious authority and divine guidance in its various
layers. However, specific sources also encompass a wider range, and a
review of Quranic teachings reveals that the relationship between
humans and the Creator and angels is not only realized for the
prophets and divine messengers, and the scope of this connection
extends geographically beyond the title of messenger and prophet.
One of the paths of religious knowledge and cognition is "Tahdith,"
which means speaking about the means of awareness of the unseen,
symbolized by angels with the impeccable Imams. This concept,
within the framework of Shia thought and ideology, provides various
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avenues for the attainment of knowledge, including inspiration, to
continue divine guidance and religious and scientific authority after
the seal of the Prophet.

Therefore, the science of the Imam goes beyond ordinary science
and has access to hidden and celestial sources and channels. In
addition to fulfilling the role of giving perfection and fulfilling the
continuation of divine guidance in the era of the seal of prophethood,
the Imam also has the responsibility of specific guidance or Imamate,

and this position and role of guidance requires appropriate science and 137
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awareness. Titles such as bearing witness and presenting deeds to the
Imam and daily reporting, which are emphasized in verses and
narrations (cf. Shaker, 2011 AD/1390 SH: 155-176), are examples of
this guidance and the role of the Imam in it. The sources of Imam's
knowledge are extensive and diverse, which can be divided into
sciences transmitted from the Prophet and knowledge derived from
communication with angels. Titles such as complete exegesis of the
Quran, Alfu Babin, al-Jami‘ah Book, Fatimah's Mushaf, Suhuf and
books of prophets, Tahdith, and column of light can be substituted
under these two streams.

One of the titles that stand out for one of the sources of Imam's
knowledge, mentioning its characteristics and consequences in some
narrations, is column of light (‘Amidi Nur). In a narration with a valid
sanad in Basa’ir from Imam Sadiq (AS), which mentions the
characteristics of the Imam, it is narrated by Ishaq ibn ‘Ammar: "Al-
Imam Yasma“ul Sawta fi Batni Ummihi faidha Saqata ilal Ardi Kutiba
‘ala ‘Adudihil Ayman “Wa Tammat Kalimatu Rabbika Sidgan wa
‘Adlan 12 Mubaddila 1i Kalimatihi wa Huwa al-Sami‘ul ‘Alim” faidha
Tara‘ra‘a Nasaba lahii ‘Amiidan min Narin min al-Sama’ ilal Ardi
Yara bihi A‘malul ‘Ibadi." (Saffar, 1984 AD/1404 AH: 431)

Similarly, in the collection of narrations of this group, similar titles
such as "Minaret of Light" or "Lighthouse of Light" have been used.
Kulayni quotes a valid document, stating: "La Tatakallamt fil Imam
fainnal Imama Yasma‘ul Kalama wa huwa fi Batni Ummih1 faidha
Wada‘athu Katabal Malaku bayna ‘Aynayhi wa Tammat Kalimatu
Rabbika Sidgan wa ‘Adlan 1a Mubaddila li Kalimatihi wa huwa al-
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Sami‘ul ‘Alim faidha Qama bil’amri Rufi‘a laht fi Kulli Baldatin
Manarun Yanduru minhu ilal A‘malil ‘Ibadi." (Kulayni, 1986
AD/1365 SH: 1, 388)

The narrations that can be examined below these titles have a
common point, which is the effect and consequence of this source.
Although differences and variations in words and phrases of narrations
are observed in the title, time, or expression of the word and verb used
for what is related to column of light. The commonality among the
narrations is the connection of the vertical or lighthouse or lamp of
light with the actions of servants and creatures. In other words, it can
be claimed that the narrations in this regard indicate the Imam's
knowledge of human actions and deeds. This common issue will help
the collector of hadiths to summarize and draw conclusions from this
source of Imam’s science.

The present study, after a brief look at the arrangement of column
of light narrations in hadith books and semantics of the keywords of
column of light narrations, namely column, minaret, and light, refers
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to the applications of these words in narrations and, more generally, in
the words of predecessors. Then, it examines the historical and

documental aspects and finally analyze its concepts.

1. Background

The following articles have been done on this subject: "The Essence
of Column of Light" in the Works of Muhammad Taghi Shaker and
Rasool Razavi; "An Analysis of Kohlberg's Method in Understanding
the Visual Powers of the Imams with a Focus on the Figh al-Hadith of 139
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the Imamiyah" by Mahyar Khani Moghadam. This work has made a

significant effort and progress in this field using these sources.

2. Arrangement of Column of Light Narrations in the
Hadith Books

The abundance of column of light narrations (about thirty-five
narrations) and the difference in wording has led the late Saffar to
present these narrations under several chapters in his "Basa’ir al-
Darajat." Some of them refer to the time, some to the quality, some to
the place, some to the realization, some to the consequences and
results, and some to the reasons for having column of light (Saffar,
1983 AD/1404 AH: 431-443).

Kulaynt in "al-Kafi" in a chapter titled "Mawalid al-A’immah"
presents eight narrations, five of which are about the issue of column
of light, and most of them are expressed with words similar to
"Minaret of Light." (Kulayni, 1986 AD/1365 SH: 1, 385-389) The
occurrence of column of light narrations under this chapter in "al-

Kaft" shows that the issue of column of light has a close connection
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with the nature and creation of the Imams in the narrations.

The reporting of these narrations in "Bihar" is dedicated to the book
"al-Imamah," and from this collection, most are under three chapters
titled: "Ahwalu Wiladatihim ‘Alayhimussalam wa In‘igadi Nutafihim
wa Ahwalihim fil Rahimi wa ‘indal Wiladati wa Barakati Wiladatihim
Salawatullahi ‘alayhim wa fthi Ba‘du Ghara’ibi ‘Ulimihim wa
Shu’tinihim," (Majlisi, 1983 AD/1404 AH: 25, 36) "Jami {1 Sifatil

140 1mam wa Shara’it al-Imamah," (MajlisT, 1983 AD/1404 AH: 25, 115)
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"Annallaha Ta‘ala Yarfa‘u lil Imam ‘Amidan Yanduru bihi ila
A‘malil ‘Ibad" (Majlist, 1983 AD/1404 AH: 25, 132) that according to
the content of the hadiths, Allamah has put forward some of them in
accordance with the manner of Imam's birth, a group of them in line
with the characteristics and conditions of the Imam, and some of them
in the discussion of the Imam's awareness of human deeds and how
this is done.

3. Terminology

In the narrations of column of light, the mind is more associated with
three words: Column (‘Amiid), minaret (Minarah) and light (Nr).

1) Column: It is a wooden pole on which a tent or canopy is
supported. The plural of it is "‘Umud (columns)" and "‘Amad" it is
also used to refer to something made of iron or wood that a person
holds onto while leaning on it (Farahidi, 1989 AD/1410 AH: 2, 58).
Ibn Athir in the "al-Nihayah" after explaining the meaning of column
considers the essence of column to be strengthening and preserving,
similar to a column (lbn al-Athir, 1985 AD/1364 SH: 3, 297). In fact,

column is a support that holds and preserves what is leaned on it,
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which is why it is referred to as "Column™ for the pillars of houses and
tall buildings, most of which were cylindrical in shape and formed the
structure's strength.

2) Minaret: Ibn Manzir in Lisan al-‘Arab considers Minaret to be a
place of light and a signpost. He writes: Minaret, which is the plural of
Manarah, means a sign placed between two boundaries. Minar al-

Haram is a signpost that Ibrahim placed around the sanctuary to 141
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distinguish the boundaries of the Haram from the Hill (Ibn Manziir,
1993 AD/1414 AH: 5, 242). These signposts were made in a
cylindrical and tall shape to be visible from a distance.

3) Light: In the definition of Nir, this words and illumination are
commonly used (Farahidi, 1989 AD/1410 SH: 8, 276). Raghib in Mufradat
divides light into two groups: Worldly light and hereafter light, and
worldly light into two types: Rational light and sensory light. He writes in
the definition of rational light: Light that helps the eye of the heart and
insight. Examples of Quranic rational light can be found in verses such as
(al-Ma’idah: 15; al-Zumar: 22; al-Nar: 35; al-An‘am: 122; al-Shura: 52;
Raghib Isfahani, 1990 AD/1412 AH: 4, 407- 406).

4. Applications of the Term Column of Light

The applications of column of light in narrations can generally be
divided into two categories.

First Category: Narrations in which a common theme cannot be
found and the term "Column of Light" has been used in various and
diverse issues. For example:
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1) The issue of the events surrounding the creation of Ibrahim and
the display of a vertical light in the middle of the earth to the horizons
of the sky, which is known as the light of the Prophet (Masoudi, 2005
AD/1384 SH: 96);

2) In the ‘Ilal al-Sharayi‘, a narration is mentioned in which the
term column of light is used in relation to the physical creation and the
appearance of the Prophet and the Ahl al-Bayt (Ibn Babawayh, 2006

142 AD/1385 SH: 1, 209);
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3) In a narration about the events of resurrection and paradise, the
issue of the presence of the column of light in the hands of the angels
is mentioned. "Biyadi Kulli Malakin ‘Amidun min Nur hatta
Yadkhulal Jannah" (Ibn Babawayh, 1983 AD/1362 SH: 52);

4) In Tafsir Qumi, at the beginning of Surah "Saffat," about verse
"Inna Zayyanna al-Sama’a al-Donya bi Zinatinil Kawakib," it is
narrated from Imam Ali (AS): "Lihadhihil Nujimi allati fissama’i
Mada‘ini allat1 fil Ardi Marbutatun Kulla Madinatin bi ‘Amudin min
Nirin Tulu Dhalikal ‘Amudi fissama’i Masiratun Mi’atayni wa
Khamsina Sanatun" (Qumi, 1988 AD/1367 SH: 2, 219; 4, 591),

5) From Ibn Jurayh in the story of the food of the Children of Israel in
the divine favors, it is mentioned: "Wa Kana Yanzilu ‘Alayhim fillayli
minassama’i ‘Amiidun min Nirin Yudi’u lahum Makanal Siraji."
(Majlist, 1983 AD/1404 AH: 13, 167) In the Book of Exodus, there is
also a reference to a pillar of fire that guided them: "And the Lord went
before them by day in a pillar of cloud to show them the way, and by
night in a pillar of fire to give them light, that they might travel by day
and by night ..." (Exodus: 13-21 and cf. Nehemiah: 9-19);

6) In Bihar al-Anwar, Allamah Majlisi writes below verse 18 of
Surah al-Hijr: "Illa man Istaraga al-Sam‘a fa Atba‘ahti Shihabun
Mubin" writes: "Al-Shahabu ‘Amiudun min Nirin Yudi'u Diya’ al-
Nar la Shiddatu Diya’ih1" (Majlist, 1983 AD/1404 SH: 55, 68);

7) In relation to Imam Zaman and the quality of his appearance, the
issue of "Column of Light" has been raised in these narrations. After the
call of Imam to his followers, it is mentioned: "Faya’murullahu ‘Azza wa
Jalla al-Nura fa Yasiru ‘Amiidan minal Ardi ila al-Sama’i fa Yastadi’u bihi
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Kullu Mu’minin ‘Ala Wajhil Ardi" (Bihar al-Anwar: 53, 7);

8) In a narration from Jabir ibn ‘Abdullah, the Prophet said, "God
has a standard and a vertical pillar of light, which He created two
thousand years before the creation of the heavens and the earth” (ibid:
26, 318; 27, 129);

9) In the story of Lot's departure, it is mentioned that when Gabriel
asked him to leave his land, Lot asked how he could leave while
people had gathered around his house. Gabriel placed a vertical pillar
of light in front of him and said, "Follow this column so they cannot
reach you" (ibid: 12, 158);

10) The Prophet has referred to the beneficiaries of the bright column
under the Throne as only Ali and his followers, "Inna lillahi ‘Amudan
Tahtal ‘Arshi Yudi'u li Ahlil Jannati kama Tudi’ul Shamsu li Ahliddunya
12 Yanaluhii illa ‘Aliyyun wa Muhibbtihu" (ibid: 39, 269);

11) Another usage of the term "Column of Light" is to express
Spiritual connection and ascension. For example, "Innal ‘Abda idha
Sajada Imtadda min A‘nani al-Sama’i ‘Amudun min Nir ila Mawdi‘a
Sujidiht faidha Rafa‘a Ahadukum Ra’sahii minal Sujidi fal Yamsah
bi Yadihi Mawdi‘u Sujudihi." (Mufid, 1992 AD/1413 AH: 109) When
a servant prostrates, a vertical column of light extends from the
heavens to the place of his prostration. So, when one of you raises his
head from prostration, let him wipe the place of his prostration with
his hand. This narration indicates a truth that is realized in a specific
state for a person, even if he cannot see this truth himself.

In conclusion, the usage of "Column of Light" in these narrations
and other mentioned expressions is in a real sense, referring to
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tangible light and brightness, symbolized by the term "Column of
Light,” signifying greatness and magnificence.

Second Category: The narrations that discuss the issue of the Imam's
knowledge and awareness of the actions of his followers and the use of the
term "Column of Light" to explain the Imam's knowledge of human deeds
are significant. To further explain this matter, first, an examination of the
historical and documentary evidence is conducted, followed by the
categorization of the narrations of column of light, and then an analysis of
the nature of column of light.

5. Historical and Documentary Examination of the Column

of Light Narrations

It has been stated that approximately thirty-five narrations regarding
the issue of column of light have been transmitted. Among them,
"Muhammad ibn Marwan" transmits nine narrations, except for three
narrations transmitted through Fudayl ibn Yasar, the rest are directly

from the Imam. "Yinus ibn Dibyan" is also considered a significant
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narrator in this field, transmitting eight narrations.

In the historical and general analysis of the issue of column of
light, based on the documents and the paths of the narrations, it is
clear that this issue was raised during the time of Imam Bagqir (AS)
and reached its peak during the time of Imam Sadiq (AS). However,
the narrations indicate that the issue of column of light, its essence,
and a precise understanding of it, was a new issue and was being
developed in the minds of the Imams' companions. It was during the
time of Imam Rida (AS) that it was clearly explained, to the extent 145
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that the explicit explanation of the truth of the column of light by
Imam Rida (AS), brought the Shia community out of confusion about
its explanation, as narrators such as lbn Faddal, Muhammad ibn ‘Isa,
Yinus ibn ‘Abdul Rahman, and consequently the Shia community,
were rescued from the confusion regarding its explanation.

The phrase "La Tazalu Taji’u bil Hadithil Haqq" (Kulayni, 1986
AD/1365 SH: 1, 388) in the narration of Muhammad ibn ‘Isa ibn
‘Ubayd indicates the existence of ambiguous, Mujmal, and even
fabricated narrations in this field, to the extent that this has provided
the ground for misunderstanding and mistakes, even among the great
companions of the Imams.

Another point that is evident in the narrations of the column of light is
the narration of this issue by some of the prominent jurists among the
companions of the Imams. Fudayl ibn Yasar, with three narrations
regarding the issue of the column of light, two of which are from Imam
Bagir (AS) (Saffar, 1983 AD/1404 AH: 436, 437) and one narration
without the Imam'’s name (ibid: 435), is one of the individuals described
as being knowledgeable in jurisprudence. Allamah Hilli, after verifying
and honoring him, writes about him: "He is one of those whose
verification has been agreed upon and is accepted by the great scholars in
the field of jurisprudence.” (Hilli, 1990 AD/1411 AH: 132) Kashshi,
under the title "F1 Tasmiyatil Fugaha’i min Ashabi Abt Ja‘far wa Abi
‘Abdillah," writes: There is a consensus on the verification and
knowledge of six individuals among the companions of Imam Bagqir (AS)
and Imam Sadiq (AS), and among them, Fudayl ibn Yasar is mentioned
(Kashshi, 1969 AD/1348 SH: 238).
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Likewise, the behavior of Hasan ibn ‘Ali ibn Faddal in the
authentic narration of Muhammad ibn ‘Isa ibn ‘Ubayd, regarding the
report of Yunus ibn ‘Abdul Rahman from Imam Rida (AS), indicates
another intellectual concern of the Imami jurists regarding this issue
(Kulayni, 1986 AD/1365 SH: 1, 388). Kashshi has considered him as
one of the jurists among the companions of the Imams and the most
prominent scholars (Najashi, 1986 AD/1407 AH: 120; Kashshi, 1969
AD/1348 SH: 345). Allamah Hilli introduces him as one of the
specialists of Imam Rida (AS) (Hilli, 1990 AD/1411 AH: 37).

6. Different Type of the Column of Light Narration

One of the issues that have been mentioned in various ways in the
narrations of the column of light is the topic of the time or the point of
the beginning of the bestowal of the column of light upon the Imam. If
we want to use this as a criterion to divide the narrations, we can refer
to six groups of hadiths:

1) The first category of narrations, which mentions the closest time
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after the formation of the sperm, are the narrations that introduce the
receiving of the Imam's sperm as the recipient of the column of light
from the Almighty God on the fortieth night after being in the womb
(Saffar, 1983 AD/1404 AH: 439, 440);

2) Narrations that have focused on the time after the birth and
coming into the world of the Imam (ibid: 433, 431, 434; ‘Ayyashi,
2001 AD/1380 SH: 1, 374);

3) A narration that considers the time of the Imam's speaking as the 147
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beginning. However, considering that some narrations have mentioned
the time of the Imam'’s speaking after his birth with the recitation of
verses from the Quran, this narration can be placed in the same group
as the previous narrations. "Faidha Hiya Wada‘athu Sata‘a laha Nirun
Sati‘un 1ilassama’i... faidha Huwa Takallama Rafa‘allahu laha
‘Amiudan" (ibid: 431);

4) Narrations that mention a later time than the time of birth and
speaking of the Imam, that is, the time of "Tara‘ra‘ (growth)."
"Tara‘ra‘," which is mentioned in this category of narrations, as
Allamah Majlis1 explains, is the time of the child's walking and
growing. "Faidha Tara‘ra‘a Nusiba laht ‘Amidun min Narin
minassama’i ilal Ardi Yara bihi A‘malal ‘Ibadi;" (ibid: 431, 434, 435)

5) Narrations that consider the time of the establishment of the
column of light to be during the youth and to some extent the
adolescence of the Imam (ibid: 433, 435, 437);

6) The last category of narrations introduces the time of this event as
coinciding with the time of the Imamate: "Faidha Mada Dhalikal
Imam alladhi Qablahi Rafa‘a lahti Manaran." (Kulayni, 1986
AD/1365 SH: 1, 387, 388; Saffar, 1983 AD/1404 AH: 434) In most of
these narrations, the phrase "Faidha Qama bil Amri" has been used
(Saffar, 1983 AD/1404 AH: 435, 436, and 437).

Furthermore, it is possible to add narrations in which one of the
mentioned times in the previous categories is not mentioned, but by
using the term "Imam" in an absolute sense, they have considered the
Imam to be the recipient of the column of light. This can be added to
the sixth category of narrations because using the term "Imam" in an
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absolute sense and the lack of mention of a specific time for it implies
the appearance and even the explicit mention of the time of the divine
Imamate and leadership.

A recurring issue in the various categories of these narrations is the
matter of hearing the voice or speech from the Imam in the womb of
the mother and before birth (Kulayni, 1986 AD/1365 SH: 1, 388;
Saffar, 1983 AD/1404 AH: 435). However, the narrations have not
considered this issue related to the column of light. Among the
narrations, two of them refer to the vision of the Imam before birth,
one of which considers it related to a column of light that is set for the
Imam on the fortieth night after the transfer of the sperm. "Faidha
Istagarrat fil Rahimi Arba‘ina Laylatin Nasaballah laht ‘Amtdan min
Narin fi Batni Ummihi Yanduru minhu Madda Basarihi: When He
took residence in the womb for forty nights, God installs a vertical
pillar of light for him in his mother's abdomen, allowing him to see
and behold the world with that gaze." (Saffar, 1983 AD/1404 AH:
440) Another narration presents the issue of the vision of the Imam
before birth in an absolute sense and considers it specific to him and a
gift from the divine power (ibid: 438).

Regardless of the examination of the sources of the two mentioned
narrations, it can be said that the discussion of the vision of the Imam
before birth is the starting point for the stages and degrees of vision
and the column of light after birth until the time of Imamate. Just as
the narration explicitly states that the vision of the Imam before birth
encompasses a specific measure and a limited place (Yanduru minhu
Madda Basarihi), it seems that the content and effects of these two
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stages of the column of light cannot be compared in terms of breadth
and limitation. The statements about the reason for mentioning the
hearing of the sound by the fetus can be considered as evidence of the
claim of the difference between the two expressions of the column of
light before and after birth. These statements have mentioned to the
close ones and the companions about the type of speaking to the fetus,
which implies that this hearing is also limited and, in fact, necessitates
behavioral and verbal care for those who are in contact with the fetus.

7. The Target Society and the Challenge of Explaining
Teaching

One of the thought-provoking statements in examining the hadith and
history of the period of the impeccable Imam presence was the
creation of a collective reaction and sensitivity towards certain words
or titles. To put it more clearly, sometimes a misunderstanding or
incomplete understanding of a doctrine would lead to the closure of

the path for expressing other doctrines, and in the event of presenting
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those doctrines, an attack on inappropriate relationships would be
raised. For example, the issue of knowledge of the unseen and the
interpretation that has been found in this title during the period of the
Imam's presence can be mentioned (cf. Shaker, 2012 AD/1391 SH:
67-68).

At a certain point in time, the general interpretation, far from a
correct understanding of the position of Imamate, was that with the
end of prophethood and the passing of the Holy Prophet, the path of
150 hyman communication with the unseen world and angels was also
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closed.! Furthermore, after the Prophet, the common ignorance of any
knowledge of hidden affairs, due to being associated with angels or
the unseen world, was considered unacceptable and contrary to
the principles of religious foundations. Sometimes, among the
believers in true Imamate, belief in such knowledge for the
impeccable Imam was also mistakenly dismissed as exaggeration (cf.
Shaker, 1394: 187-211).

One example of this discourse is the issue of presenting deeds,
which is also found in the prophetic narrations and is familiar to the
religious community. Analyzing the prophetic discourse in this area,
considering the realization of divine revelation for the Prophet, is
understandable and comprehensible for the audience. However, the
nature and the result of the realization of presenting deeds, which the
Quran has addressed, were facing doubt and denial in the continuity of
prophethood, that is, the chain of Imamate. Therefore, explaining the
superior layers of the teachings related to the institution of Imamate is

necessary for creating the groundwork for accepting these teachings
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and establishing the position of Imamate for benefiting properly from
this institution, because true knowledge and understanding are

1. To acquire knowledge of the historical evidence supporting this discourse, one
may refer to the extensive and valuable account by Nubakhti regarding the
Imamiyyah divergence on the means of acquiring awareness and the intellectual
development of Imam Jawad at such a tender age. It is noteworthy that this matter,
namely the Imamate of a young and tender-aged Imam, was a novel phenomenon,
necessitating an evaluation of the Imam's knowledge in various fields, the
intellectual foundation of his companions, and the quality of the Imam's
knowledge in preceding eras based on established principles from the past (cf.

Nubakhti, 1983 AD/1404 AH: 88-90). 151
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necessary and the first step towards traversing the path and
understanding the capability and ultimate goal. However, this matter
faced challenges that required the adoption of certain methods. One of
these methods included the use of various expressions, sometimes
accompanied by similes (reasonable simile to the perceptible) and ironic
phrases, which perhaps the interpretation of the "Column of Light" and
similar terms such as "Misbah of Light" and "Minaret of Light" were used

to consider the level of understanding of the audience.

8. Nature of the Column of Light

To understand the nature of the column of light, relevant hadiths can
be divided into two general categories. This division, based on
generality and detail or ambiguity and clarification in defining the
column of light, includes a group of hadiths in explaining another
group.

The first category includes hadiths that have focused more on the
consequence, result, and effect of the column of light, rather than
explaining the nature and elaborating on the subject of the column of
light. These hadiths have used the title of the column of light or
similar titles to convey the message that the Imam is a witness and
observer of the deeds of God's servants, and no explanation is seen in
them regarding the essence of the column of light.

The second category includes hadiths that, in addition to explaining
the path of the column of light, have also explained the purpose of the
column of light, although limitedly.

These hadiths can be placed in the following cases:
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1) Expressions that refer to the granting of the column of light to
the Imam. The content and tone of these expressions show that the
column of light is not a separate matter from the Imam, but it is a
feature and ability in the Imam that God has provided for him to
protest against His creatures. For example, the second hadith in this
category, which refers to the constant companionship of the Holy
Spirit with the Imam, is another reason for this issue. Like the hadith
that, after referring to the existence of the minaret of light, says,
"Fabihadha Yahtajjallahu ‘ala Khalqihi." In the following hadith,
Mazandarani refers the separate pronoun "Hadha" to the Imam
(Kulayni, 1986 AD/1365 SH: 1, 387; Saffar, 1983 AD/1404 AH: 432;
Mazandarani, 2009 AD/1388 SH: 6, 360).

2) Narrations that introduce the column of light alongside the Holy

Spirit and the specific Imam.

Shaykh Sadtiq narrates from Hasan b. Jahm in "“Uytin Akhbar al-
Rida" that in a gathering that Ma’miin had arranged in the presence of
Imam Rida (AS), various scholars and sects of Ahl al-Kalam were
present. They asked the Imam ‘How he could know the intentions and
hearts of people?” The Imam, referring to a prophetic narration,
"Ittaqii Firasatal Mu’min fainnahii Yanduru bi Nurillah," explained
that believers, according to their level of faith, insight, awareness, and
knowledge, are endowed with divine light that reveals the truths to
them. Then, the Imams, who are endowed with all that is distributed

among believers, are introduced as a complete example of the verse,
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"Inna f1 Dhalika la Ayatun lil Mutiwassimin."

The narrator of the hadith says that Ma’miin looked at the Imam and
asked him to elaborate on the unique characteristics of the Imams that
God has given them more than anyone else. Imam Rida (AS),
completing what he had said, added, "Innallaha ‘Azza wa Jalla qad
Ayyadana bi Rahin minhu Mugaddasatin Mutahharatin laysat bi
Malikin lam Takun ma‘a Ahadin mimman Mada illa ma‘a Rasilillah
wa Hiya ma‘al A’immati huna Tusaddiduhum wa Tuwaffigahum wa
huwa ‘Amidun min Nirin baynana wa baynallahi ‘Azza wa Jalla."
(Tbn Babawayh, 1999 AD/1378 SH: 2, 200)

In this narration, after a preamble on faith, knowledge, insight, and
complete possession of the Imams, the Imam attributes his success
and guidance to a spiritual rank where only sanctity and purity exist.
To dispel the misconception of being a ruler or having a connection
with angels, he denies the concept of dominion and calls it a special
and distinct spiritual rank for the Prophet and his pure family. In fact,
this is the same spirit that, with the help of the column of light, gains
awareness of the intentions and hearts of people.
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The following narration, in light of the previous narration and the
interpretation of the Imam regarding the concept of the column of
light, can confirm the claim that the column of light is a means by
which the Imam, due to possessing a special soul, has the ability to
use it to see and witness the actions of all servants.

Shaykh Sadiiq quotes Imam Rida (AS) as saying: "The Imam is
supported by the Holy Spirit, and between him and Allah, there is a

154 column of light in which the actions of the servants are seen, and
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everything that is needed is indicated to him, and it is expanded for
him so that he knows and understands, and then it is withdrawn so that
he does not know." (Ibn Babawayh, 1982 AD/1403 AH: 2, 528; Ibn
Babawayh, 1378: 1, 213)

Furthermore, the narration of Mufaddal b. ‘Umar from Imam Ja‘far
Sadiq, in addition to confirming the connection of the column of light
with the Holy Spirit in the above narration, attributes knowledge and
vision of the east and west of the world to the Holy Spirit, "Wa Rahul
Qudus Thabitun Yara bihi ma {1 Sharqil Ardi wa Gharbiha wa Barriha
wa Bahriha." (Saffar, 1983 AD/1404 AH: 454)

Similarly, the narration of Jabir from Imam Baqir (AS) indicates
this point where he says: "The Holy Spirit is from God ... The Holy
Spirit does not have fun, change, or play and it is the Holy Spirit that
is aware of everything." (ibid: 453)

There are also many other narrations that attribute the Imam's
knowledge of the unseen or the Imam's knowledge to the absolute
attribution of the Imam's soul (ibid: 455, 456, 458, and 459).

The conclusion of these narrations could be that the Imam, through
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the Holy Spirit which is a gift from God, gains knowledge of the
actions of the servants by looking at the column of light.

3) Narrations that introduce light as the descended soul on the Night
of Qadr: From Imam Bagqir, it is narrated in response to a question
about Surah al-Qadr: "We have sent it down as a light to the prophets
and the successors. They do not seek anything from the sky or the

earth except to remember it. Therefore, that light is given to them." 155
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(ibid: 280, 442) In this narration, the Imam attributes the divine
abilities to the light that is with them, based on the Surah al-Qadr and
the discussion of the soul and its being from God (min ‘ind1), which
the Imam speaks of in the narration, the connection between light,

Imam, and the Imam's soul becomes clear.

4) Some narrations have interpreted the issue of "Nugirr” in hearing
as "Column." Ishaqg Qumi quotes Imam Bagir (AS) at the end of a
long narration: "Another column of light is raised from Allah to the
ear of the Imam to fulfill his further needs.” (ibid: 442) Imam Sadiq
(AS) says in this regard: "For Allah, it is a column of light that is
hidden from the sight of His creatures, one end is with Allah and the
other end is in the ear of the Imam. When Allah wills something, He
reveals it to the ear of the Imam." (ibid: 439) From the collection of
Tahdith narrations, it is understood that the indications of this are
"Hearing" and "Inspiration” in the heart, which indicates that the
executor of the realization of Tahdith for the Imam is an angel
(Shaker, 2018 AD/1397 SH, 20-230).

Allamah Majlisi, in the context of the narrations about the column
of light, despite the apparent differences, denies the contradiction
between the narrations and suggests several possibilities for the title of
the column of light:

- It may indeed refer to light, meaning that God creates a light for
the Imam in which the actions of His servants become apparent to
the Imam;

- The column of light may be a reference to the Holy Spirit;
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— It could refer to an angel bringing news and awareness to the
Imam;

— It could mean that God has placed the Imam as the place and
source of divine inspirations and effusions (Majlisi, 1983
AD/1404 AH: 25, 40).

However, it seems that among the possibilities mentioned by the
Allamah, there is a possibility of overlap, as the Holy Spirit is a
spiritual rank that is a condition and prerequisite for the manifestation
of the channels and sources of knowledge for the Imam (cf. Shaker,
The Nature of the Holy Spirit and Its Effects).

The mentioned narrations also address the issue of the Holy Spirit
and link it with the concept of the column of light, indicating that the
Imam's knowledge of the actions of God's servants has its roots in the
specific position and status of the Imam. According to the narration of
Imam Rida (AS) and the narrations about the Holy Spirit, the pure and
divine spirit of the Imam, which is a divine matter, benefits from the
capacity and power to gain knowledge of the actions based on the
divine will and desire and this same spirit provides the power and
capability for the Imam's vision and knowledge. This matter is not
only supported by narrations but is also entirely provable and
confirmable with Quran verses.

Undoubtedly, this light will be a means for the Imam to utilize, and
without the Holy Spirit, the existence of this light will be ineffective,
just as a narration explicitly states that other people are deprived of
seeing this light. In other words, all the knowledge and sciences of the
Imam have their roots in his utilization of the Holy and Pure Spirit
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that God bestows upon him. However, by accepting that the result of
the Holy Spirit is knowledge and awareness, it must be said that, as a
result of this Holy and Pure Spirit, two effects occur:

1) Knowledge and awareness that the Holy Spirit directly acquires
and adorns, or in other words, along with the utilization of the Holy

Spirit, this knowledge is also present for the recipient of the spirit;

2) The knowledge and awareness that may be possible to achieve
and benefit from the Holy Spirit may have divine intermediaries, such
as revelation through Gabriel, or other sciences that are fulfilled for
the Imam through the Prophet (PBUH).

The narration of Imam Rida (AS) clearly responds to this issue.
Muhammad ibn ‘Isa narrates that we were sitting with Faddal when
Yinus ibn ‘Abdul Rahman came to us and said, "I have arrived in the
presence of Ali ibn Miisa and I mentioned to him that people talk a lot
about the column! The Imam said to me, “What do you mean by the
column, do you mean the iron column?’" Mulla Salih Mazandarani
writes about this statement of the Imam: "Dhikrul Hadid ‘ala Sabil al-
Tamthil wa illa fagad Yakiinul ‘Amtd min Khashab wa Nahwih1"
(Mazandarani, 2009 AD/1388 SH: 6, 364) which is raised for your
Imam. | said, "I don't know." The Imam said, "Rather, the column of
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light is an angel who is responsible for every city, and through him,
God elevates and makes visible the actions of the inhabitants of that
city." Ibn Faddal, upon hearing Yuinus's words, became very happy,
kissed his head, and said, "Always bring the speech and words of
158 truth, and so that God may create openings for us through it."



Muhammad Tagi Shaker, Rasool Razavi

(Kulayni, 1986 AD/1365 SH: 1, 388)

Firstly, the beginning and the end of the narration clearly indicate
that the issue of the column of light was a well-known and discussed
topic among the people, and it was used with various interpretations
and contradictions. In such a way that one of the prominent
companions of the Imams was led to investigate the truth of it and
question the confusion of the people about it.

In any case, the narration explicitly relates the column of light to the
work and actions of the servants, meaning it can be claimed that the
column of light is the result of the actions of humans, and the Imam,
with the possession of the Holy Spirit and the observation of these
columns, which radiate from every city and settlement, becomes
aware of the actions of the servants (Radawi, 1964 AD/1343 SH:
261); and the narrations interpret it as Yara, Yabsur, Yanzur, Yashruf,
Ya‘lam, Nasb and Ya‘rif (Saffar, 1983 AD/1404 AH: 431-438).

As the narrations emphasize, all of these continuous and immense

events are related to the elevated and holy spirit of the Imam, which
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provides the possibility of divine oversight and encompassment of the
actions of the servants of God. Therefore, in the discussion of the
observation of actions, emphasis is placed on their holy spirit, so as to
explain the impossibility of simultaneous awareness of this extensive
knowledge, considering the capacity and power granted by God to the
Imam.

9. The Quranic Foundations of the Column of Light

The subject of witnessing, as the Allamah has stated in al-Mizan, is 159
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one of the complex and intricate subjects of the Quran (Tabataba’1,
2011 AD/1390 SH: 12, 322). Witnessing in the Holy Quran can be
divided into different categories, as mentioned by commentators,
among the witnesses and testifiers mentioned in the Quran, it is
necessary to refer to the testimony of the Prophet and the witnesses
after him. The forty-fifth verse of Surah al-Ahzab and the eighth verse
of Surah al-Fath indicate one of the missions of the Prophet as the
issue of being a witness: "O Prophet! Indeed, We have sent you as a
witness." But ‘Do these witnesses exist after the end of prophethood,
and do they testify to the actions of humans?’

Numerous narrations under the verses of witnessing that indicate its
continuity have explained the instances of witnesses. For example, a
narration from Imam Baqir (AS) quotes verse 141 of Surah al-
Bagarah: "We are the nation of moderation and we are the witnesses
of God over His creation and His proof on His earth." (Kulayni, 1986
AD/1365 SH: 1, 191; Saffar, 1983 AD/1404 AH: 63-83; ‘Ayyashi,
2001 AD/1380 SH: 1, 62) Additionally, in other narrations, the Imams
(AS) are introduced as examples of believers in the verse "Say, Work,
for Allah will see your work, and His Messenger and the believers."
(Kulayni, 1986 AD/1365 SH: 1, 220; Tust, 1993 AD/1414 AH: 409)

It is also reported from the Sama‘ah that Imam Ja‘far Sadiq (AS)
said in reference to the verse ‘So how [will it be] when We bring from
every nation a witness and We bring you, [O Muhammad], against
these [people] as a witness?’: "It was revealed specifically about the
nation of Muhammad, and in every century, there is an Imam from us
as a witness against them, and Muhammad is a witness against us."
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(Kulayni, 1986 AD/1365 SH: 1, 190)

It is also reported from Abt Hamzah Thumali from Imam Baqir
(AS) that he said in reference to the same verse: "We are the witnesses
over this nation." (Ibn Shahr Ashiib, 2000 AD/1379 SH: 4, 179)

Allamah Tabataba’1, based on the phrase "Min Anfusihim" in the
verse "Wa Yawma Nab‘athu f1 Kulli Ummatin Shahidan ‘alayhim min
Anfusihim wa Ji’na bika Shahidan ‘ala Ha’ula’," (al-Nahl: 89)
believes that the witness referred to is a human who has the capability
of observation and impeccability; because if there is no observation,
the phrase "from among themselves™ would lose its significance, as
the Prophet is not contemporaneous with every individual. The
apparent restriction of "Min Anfusihim™ implies that the testimony is
not based on rational or intellectual evidence, but rather on
observation and perception. Therefore, there must be a witness from
among themselves for every nation. Otherwise, the testimony would
not be valid, as a witness without observation is not a true witness.
Furthermore, according to the verse related to the story of Jesus, a
witness is someone who is alive and can see. Also, considering the
verse "Wa JT’a binnabiyyina washshuhada’i," it emphasizes the non-
equivalence of being a witness and being a prophet (Tabataba’1, 2011
AD/1390 SH: 12, 466-467).

The concept of observation, perception, and presentation of deeds
to the Prophet and the believers of the Islamic community is related to
the issue of guidance, specifically post-guidance or the delivery of the
desired outcome and the specific role of the Imam in this stage.

The issue of the "Column of Light,” mentioned in narrations as a
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form of awareness of the deeds of the servants of God, is completely
consistent with the presentation of deeds as a Quranic doctrine.
According to the narrations, the content and subject of this title are the
deeds of the servants that are under the control of the Imam, and the
subject and content of presenting the deeds are precisely the behavior
and actions of the servants.

The consequence of the existence of the column of light for the Imam
is, in general, the ability to observe and see the deeds of human beings.
This concept is mentioned in similar phrases in all groups of hadiths related
to the column of light. The emphasis on the column of light's significance
is the Imam's awareness and knowledge of the behavior, actions, and
reactions of human beings and God's servants. Expressions like "Yu‘rafu
bihi al-Damir," "Yushrafu bihi ‘ala Ahlil ARd," "Kullu ma Ihtajja ilayhi li
Dilalati Attali‘u ‘alayh,”" and "La Yasturu ‘anhu minha Shay’un" (Saffar,
1983 AD/1404 AH: 431-441) show that the illusion of mere observation
without knowledge and awareness of the truth of deeds and intentions is
invalid. Similarly, the difference in the interpretation of the Imam's
knowledge and awareness with verbs such as Yara, Yabsur, Yanzur,
Yashruf, Ya‘lam, and Ya‘rif (ibid.) aims to elucidate the quality and
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method of the Imam's knowledge and awareness beyond the apparent
actions, namely hearts and intentions. Of course, the most common verb
used in hadiths is "Yara," which is consistent with the Quranic doctrine of
observing deeds, and other verbs should be considered as another
expression of observation and its interpretation.

10. Some Functions of the Column of Light

162 |t was clear that the foundation of the column of knowledge among



Muhammad Tagi Shaker, Rasool Razavi

other ways of bestowing knowledge on the Imams, providing the
Imam with awareness of the actions of God's servants on the path of
guidance. By reviewing the narrations related to the Imams'
supervision over the actions of God's servants, this issue becomes
clearer, and the range of the column of light's meaning also expands.
Some examples of such narrations are:

"The column of light is a helper and a bestowed of success that
informs the impeccable Imam of the hidden faith and hypocrisy in
people's hearts unless God Almighty, for the sake of their benefit,
conceals knowledge from the Imam?. Through this light, the inner self
becomes apparent to him without any veil. Therefore, Imam Rida
(AS) wrote in a letter to some of his companions, "When we see
people, we recognize their true faith or true hypocrisy." (‘Atarudi,
2012 AD/1391 SH: 1, 159-160) For someone who has taken the
column of light from the tent of the natural world and is filled with it
to the realm of the unseen, the hearts of God's servants are as clear as
their bodies, without any veil.

Furthermore, the narration of Imam Baqir (AS) also reveals the
message of the column of light when a column of light appeared
between the impeccable Imam and the Almighty God. He said,
"Anyone who calls us Ahlul Bayt liars and lies to us is the most
dishonest person compared to God and His Messenger; because when

they deny us or lie to us, they actually call God and His Messenger

1. As God almighty says about the Prophet: "Wa mimman Hawlakum minal A‘rabi
Munafiqiina wa min Ahlil Madinati Maraduwwan ‘alannifaqi 1a Ta‘lamuhum
Nahnu Na‘lamuhum." (al-Tawbah: 109)
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liars, as we speak on behalf of the Almighty God and His Messenger."
(‘Atarudi, 2012 AD/1391 SH: 1, 160)

Therefore, the Imam does not need a narrator or transmitter to
convey the news from the Messenger of Allah, as there is a luminous
connection between the Imam and the Prophet. Also, when narrating
something from Allah that is not related to practical laws and
regulations, the narrator or storyteller is not needed.

This claim is supported by Shaykh Mufid's narration from Salim
ibn Abi Hafsah: "When Imam Baqir (AS) passed away, I told my
friends to wait for me to go to Ja‘far ibn Muhammad and offer my
condolences to him. When | went to his service and expressed my
condolences for his father's passing, I said, "Inna lillah wa inna ilayhi
Raji‘tn," I swear to God, someone has passed away who, when he
said, "The Messenger of Allah said, he did not need to ask for an
intermediary between him and the Messenger of Allah. | swear to
God, he will never be seen again." Salim says, "Aba ‘Abdillah

remained silent for a moment. Then he said, "God Almighty says,
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"Some of my servants give charity with half a date, and I increase it
for him as if he were raising his own horse until it becomes as big as
Mount Uhud." (Mufid, 1992 AD/1413 AH: 354; Jawadi Amoli, 2012
AD/1391 SH: 59 and 60)

Conclusion

The title "Column of Light" refers to a form of transcendent knowledge
and awareness possessed by the Imam, which is found within the realm of

164 intermediary sciences with the angelic intermediary.
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The central and common theme in the narrations of the column of
light links the knowledge derived from this source to the behavior of
individuals and society. Based on this, the benefit of the Imam from
the source of knowledge called the column of light enables the
observation and ability to see the behavior and actions of humans. The
reason for this is itself a significant and fundamental issue after
proving and explaining the principle of this source and channel of
knowledge. The reason for granting this source of knowledge to the
Imam is expressed as "So that God may have an argument against His
creatures."

Therefore, the Imam's possession of this source is in line with the
oversight that God has established over the behavior of humans, and it
serves as evidence for the behavior of individuals in the path of
evolution chosen by each individual and group.

With the above clarification, the issue of the column of light,
emphasizing the concept of observing actions, explains the method
and means of the Imam's awareness of the actions of the servants as a
Quranic doctrine. Hence, the origin of this doctrine can be counted as
Quranic verses. In fact, the title "Column of Light" is a narrative title
for the Quranic issue of awareness of the actions of the servants and
the presentation of actions, to which attention is also given to the
source and instrument of awareness.

The reason for the establishment of the term "Column of Light"
returns to elements that necessitated the establishment and foundation
of this title and the gradual explanation of its truth to prevent the
challenging consequences of its nature.
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