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Abstract
In narrative sources and Sirah books, numerous narrations about the physical
characteristics of the impeccable Imams have been reported. In some of them,
there are narrations indicating denial of their physicality. Among these
narrations, there are reports in which the existence of a shadow for the Imams
has been denied. In other words, when the Prophet and Imams were in front
of light, they had no shadow. The narrators of these hadiths have considered
this characteristic as a part of the miracles and virtues of the Imams,
attributing it to their "Being of Light," as mentioned in other narrations. The
narrations transmitted in Sunni sources are without Sanad. In the narration
chain of some Shia narrations, there are unknown narrators and sometimes
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even exaggerators (Ghulat). According to the Figh al-Hadith science, these
hadiths face various challenges. Asserting this belief contradicts the Quran,
which explicitly describes the Prophet as a human being like others and only
distinguishes him in receiving revelation. This fundamental weakness is also
evident from a rational perspective, as a permanent feature for a physical
being with physical needs such as food, sleep, etc., which are mentioned in
the impeccable Imams' definite Sirah, is not acceptable. The Imams' being of
light, emphasized in the Quran and hadiths, refers to their giving illumination
in darkness and guidance towards perfection, just as it applies to God.
Therefore, the luminosity of the impeccable Imams does not imply their non-
physicality. Finally, disregarding the weakness of the narration chain and the
content, it can also be suggested that the lack of shadow for the impeccable
Imams is a metaphor for their exalted status and does not refer to their
physical body. The present study, using a descriptive-analytical method and
with a critical approach, examines the narrations indicating the absence of a
shadow for the impeccable Imams in the sources of both sects, utilizing
library sources.

Keywords: Narrations, Physicality, Light, Impeccable Imams, Shadow,
Exaggerate, Farigayn (Two sects).

Introduction

In the Sirah books and narrative sources of both sects, there are
descriptions attributed to the impeccable Imams which require
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examination and contemplation from various perspectives.
Undoubtedly, the exaggerators, who have always been condemned by
the religion leaders, are among the groups that have fallen into this
issue. However, not all of these reports can be attributed to the
exaggerators or extremist lovers; perhaps the process of transmission
and understanding of the hadith in the next classes has led to a
misunderstanding in later generations. For example, using the
170 rhetorical devices such as simile, metaphor, and allusion by the
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narrator of the hadith has later been understood and expressed
literally. Therefore, a scientific examination of these narrations using
accepted methods of Dirayah al-Hadith and Figh al-Hadith for
validating and presenting the correct meaning is necessary.

The noble religion of Islam is a rationalist religion, far from
extremism and negligence (al-Bagarah:143); so, it has paid special
attention to reason and rationality, to the extent that it has mentioned
reason as the inner and esoteric Messenger (Kulayni, 1986 AD/1365
SH: 1, 15) and commanded to follow it. Among the issues that must
be considered using reason in understanding and criticizing them, are
the reports and hadiths. The repeated recommendations of the
impeccable Imams are based on this principle (Sayyid Radi, Hikmat
98). Not adhering to this principle in dealing with narrations and
merely quoting them leads to the weakening of the religion and
sometimes becomes the cause of criticism from opponents (Soleimani,
2010 AD/1389 SH: 129-146). In the hadith sources of both sects, there
are narrations stating that the Prophet and the impeccable Imams did
not have a shadow when they were in the presence of light. These
scattered narrations in the sources have led some authors and
prominent scholars to introduce it as one of the miracles of the
Prophet (PBUH) (MajlisT, 1983 AD/1404 AH: 41, 166-191).

God has condemned exaggeration in religion in the Quran (al-
Nisa’: 171; al-Ma‘idah: 77), and likewise, the impeccable Imams
vehemently opposed it in any situation. Imam Rida (AS) described
them as irrelevant to the religion, quoting the Prophet (PBUH) (Sadiq,
1999 AD/1378 SH: 2, 203), and Imam Ali (AS) referred to them as
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the worst creatures of God (Sadiuq, 1982 AD/1403 AH: 1, 72).
However, all exaggerators are not the same; some claim divinity for
the Prophet and Imams, while others attribute superhuman qualities
and characteristics to them.

In the face of such discussions, the Quran is the best criterion. God
in the Quran never considered the Prophet (PBUH) to have different
physical characteristics from others; rather, He introduced him as a
human being to whom revelation is sent (al-Kahf: 110). However, in
contrast, the Quran speaks of the greatness and excellence of the
Prophet's (PBUH) soul, his ethical and intellectual qualities that set
him apart from everyone else. He is considered to have great morals
(al-Qalam: 4) and is described with the attribute of mercy for all the
worlds (al-Anbiya’: 107) and as a shining light and a guide for
humanity (al-Ahzab: 21).

Therefore, what makes the Prophet the noblest of creatures is his
boundless servitude and knowledge of God, so human attention and
care should be focused on emulating his ethical and worshipful model.

The writer's entire effort in this research was to critically analyze
the narrations in accordance with scientific standards and criteria
without trying to impose their mindset on understanding the hadith.
Therefore, after extensive examination of the Shia and Sunni sources
and extracting the narrations related to this subject, steps have been
taken in accordance with what scholars and hadith experts have
presented in the standards of criticism and understanding of the hadith.
Hence, both the chain of narration and the content of the hadith have

been scrutinized in the examination of the narrations.
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1. Background

Since the doubt about the supernatural nature of the Prophet (PBUH)
by the followers of exaggerators and the doubt about the Prophet's
distinction in all physical and spiritual aspects from other people by
the deniers have always been raised, research has been conducted in
this regard. For example, Hadi Zeini Malekabad, Nosrat Nilsaz, and
Hossein Khakpour in an article titled "Investigating the Doubt of
Being Human of the Prophet (PBUH)" published in the Research in
the Interpretation of Quran magazine have responded to these two
doubts and emphasized that the physical characteristics of the Prophet
do not differ from other humans, and the difference lies in spiritual
attributes and the connection with the unseen and the ability to receive
revelation. Mohammad Taghi Shaker and Mahdi Yarmohammadi, in
an article titled "Rereading the Essence of Prophets Being
Supernatural” published in the Islamic Theology and Religious Studies
journal, have examined various perspectives and ultimately concluded
that it can be inferred from the total verses of the Quran that the
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prophets had a human essence, and fundamentally, the possibility of
sending a non-human prophet to humans does not exist.

The distinction of the prophets from other human beings lies not in
their specific worldly abilities, but in their spiritual superiority and
divine selection. In relation to the specific case discussed in the article,
there has not been an independent research effort, except for an article
by Muhammad Ziyad b. ‘Amr al-Takle in the al-Watan Kuwaitiyya
journal in 2007. However, the main topic of this article was the
rejection of Sufism and their belief that the Prophet's (PBUH) body is 173
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luminous. The majority of this research focused on examining the
narrations regarding the absence of a shadow for the Prophet (PBUH),
which the author believes to be fabricated and invented.! Nevertheless,
the present study distinguishes itself from the aforementioned article
by not only examining Sunni traditions but also scrutinizing Shia
traditions regarding the absence of shadow, particularly concerning
the hidden Imam. All these traditions have been analyzed from both a
documentary and critical perspective.

2. Method

This research utilized a descriptive-analytical method with a critical
approach and relied on library resources. Additionally, various editions of
the book "Nawadir al-‘Ustl," which is the primary source for most of the
Sunni narrations about the Prophet's lack of a shadow, were examined and
compared considering the research’s specific needs.

Before delving into the evaluating the narration chain and content
of the discussed narrations, it is essential to review the transmission of
these narrations in Shia and Sunni sources.

3. Examination of Sunni Sources

Sunni sources that have transmitted the narrations about the Prophet's
(PBUH) lack of a shadow often refer to the book "Nawadir al-‘Usul fi
Ma‘rifati Ahadith al-Rasiil" by Hakim al-Tirmidh1, which is one of the
oldest books to mention this hadith, albeit with different wording.

After careful examination of various editions of this book, no

1. www.alwatan.kowait.tt
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narration with this content was found.! However, it can be inferred
through scholarly references that such a hadith did exist in this book,
as prominent authors such as Suytti, Qastalani, and Qadi ‘Ayad have
referred to this book when quoting the narration (further references to
these books will be made in the continuation of this article). One
possibility is that the hadith may have existed in the handwritten
manuscripts of this book but was lost during the printing process.

Despite the importance of quoting from this source considering the
author's precedence (d. 320), since the narration with the discussed
content was not found in it, we refrain from discussing it and focus on
later sources from this book.

In the book "Al-Wafa’ bi Ahwal al-Mustafa" by Ibn Jawzi (d. 597),
it is mentioned: "‘An Ibn ‘Abbas Qala: Lam Yakun li Rasilillahi
Zillun wa lam Yaqum ma‘a Shamsin Qittun illa Ghalaba Daw’uhii
Daw’u al-Shams wa lam Yagum ma‘a Sirajin Qittun illa Ghalaba
Daw’uhii ‘ala Daw’u." (Ibn Jawzi, 1997 AD/1418 AH: 412)

This hadith has been transmitted without mentioning any source
from Ibn ‘Abbas.

In the book "Al-Shifa’ bi Ta‘rif Huquq al-Mustafa," which was
also compiled in the same sixth century AH, it is narrated without
mentioning a chain of narration that: "Innaht Kana 1a Zillun

Shakhsuhii fi Shamsin wa 1a Qamarin liannahti Kana Niran." (‘Ayad,
1988 AD/1409 AH: 1, 368)

1. Three editions have been published: (1) With an edition by Isma’il Ibrthim
Mutawalli ‘Awad, published by Maktabat al-Imam al-Bukhari, Cairo, 2008 AD;
(2) With a preface by ‘Abd al-Rahman ‘Umayrrah, published by Dar al-Jayl,
Beirut, 1992 AD; and (3) Published by Dar al-Sadir, Beirut.
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This statement is also transmitted without mentioning a chain of
narration, although it includes a reference to the reason for this
occurrence. Considering the forthcoming textual criticism of the
narrations, we refrain from discussing the statement in this context.

Such narrations are also found in two works from the ninth century
AH. Firstly, in the book "Imta‘ al-Asma‘" who writes in a chapter titled
"The Characteristics of the Prophet (PBUH) as a Light, and When
Walking Under the Sun and Moon, He Has No Shadow™ by quoting lbn
Sab‘ as saying: "Innahii Kana Niran wa Kana Idha Masha fishshamsi
wal Qamari 1a Yuzharu laha Zillun." (al-Magqrizi, 1999 AD/1420 AH: 10,
308) Then, to document this narration, the book refers to verses and
narrations that refer to the Prophet (PBUH) as a light.

Secondly, in the book "al-Insaf" by al-Mardawi (d. 885 AH), it is
narrated from Ibn ‘Aqil that: "Wa Dhakara b. ‘Aqil Innahii lam Yakun
lah@i Fay’un fiShamsin wa 1a Qamara li annahii Naraniyyun wal Zillu
Naw‘u Zulmihi." (al-Mardawi, 1985 AD/1406 AH: 8, 43)

These narrations have also been transmitted in later Sunni sources.
For example, the book "Subul al-Huda wa al-Rashad" has a chapter
titled "F1 Mashyihi Sallallahu ‘Alayhi wa Sallam wa innahi lam
Yakun Yara laht Zillun," which includes two narrations with similar
content from different sources.

1) It is narrated from Dhakwan that "Lam Yara li Rasilillahi Zillun
fT Shamsin wa 1a Qamar." (Salih1 Shami, 1993 AD/1414 AH: 2, 90) It
is likely that this narration was taken from the book of Tirmidhi
without mentioning the source, and then Dhakwan was mentioned as

the source.
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2) It is narrated from Ibn Sab‘ in his book "al-Khasais al-Kubra"
that "In Zillihi Kana 1a Yaga‘ ‘alal Ardi wa innahti Kana Nuran wa
Kana Idha Masha fil Shamsi wal Qamari 1a Yazharu laha Zillun." It
should be noted that in another place, this narration is attributed to Ibn
Jawz1 from Ibn ‘Abbas (ibid: 40).

Suytti also narrates this hadith in his book "Khasais al-Kubra" from
Hakim Tirmidht and Ibn Sab‘ (Suyut, 1984 AD/1405 AH: 1, 117).
Additionally, Qastalani mentions in his book "Al-Mawahib al-
LadunniYyah" that during a discussion on the quality of the Prophet's
(PBUH) walking, it was mentioned that he did not have a shadow when
walking under the sunlight or moonlight (Qastalani, (n.d.): 2, 85).

In his commentary on the book "al- Mawahib al-LadunniYyah,"
Zurqani, without referring to the sources of these narrations and
attempting to authenticate them, only uses verses from the Quran and
the sayings of the elders to argue that the Prophet (PBUH) was a light,
S0 as not to weaken the above-mentioned narrations (Zurgani, 1996
AD/1417 AH: 5, 524-525). Additionally, Imam Burhan al-Din Halabi
in "Sirat al-Halabiyyah" (Halabi, 2006 AD/1427 AH: 3, 381) and
Bahiitt in "Kashf al-Qina‘" (Bahiiti, 1968: 5, 32) have also addressed
this topic.
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4. Evaluating Shia Sources

Contrary to the Sunni tradition, where there is no narration in their six
books and other authentic works about the Prophet (PBUH) not
having a shadow, we encounter such narrations in reputable Shia

books. Continuing the discussion in chronological order, we will 177
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quote the narrations in these books:

The book "al-Kafi" is a source that first narrates a hadith in the
chapter on "Bab Mawliid al-Nabi wa Wafatiht" that refers to the
Prophet (PBUH) not having a shadow:

"‘Ally b. Muhammad wa Ghayruhti ‘an Sahl b. Ziyad ‘an
Muhammad b. al-Walid Shabab al-Sayrafi ‘an Malik b. Isma‘il al-
Nahdi ‘an ‘Abdissalam b. Harith ‘an Salim b. Abi Hafsata al-‘Ijli ‘an
Abi Ja‘far Qala Kana f1 Rasulillahi Thalathatun lam Takun f1 Ahadin
Ghayrihi lam Yakun lah@i Fay’un wa Kana 1a Yamurru f1 Tariqi fa
Yamurru fthi Ba‘da Yawmayni aw Thalathatin illa ‘Urifa annahia qad
Marra fihi litibi ‘Arfihi wa Kana l1a Yamurru bi Hajari wa 12 Bishajari
illa Sajada laht." (Kulayni, 1986 AD/1365 SH: 1, 442)

This narration has also been found in important late Shia sources,
as Allamah Majlist in the chapter "Fada’ilihi wa Khasa’sih1 wa ma
Imtanna Allah bihi ‘ala ‘Ibadihi" book "Bihar al-Anwar" directly
quotes this narration from the book "al-Kafi" and then briefly explains
it (Majlisi, 1983 AD/1404 AH: 16, 368). We will discuss and critique
it in the textual criticism section.

It should be noted that Majlisi also mentions this same narration
without a source, and with additions compared to the narration quoted
in al-Kafi, in another part of Bihar al-Anwar (ibid: 249). Additionally,
in the chapter "Jawami‘ al-Mu‘jizatih" he repeats this same narration
verbatim (ibid: 17, 346).

After al-Kafi and before the emergence of the late hadith
collections, other late sources have also quoted this narration. Sources
such as "Makarim al-Akhlaq" by Tabarst (Tabarsi, 1991 AD/1412
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AH: 34) and "al-Managqib" by Ibn Shahr Ashiib Mazandarani" (Ibn
Shahr Ashiib, 2000 AD/1379 SH: 1, 124), both written in the sixth
century AH, have narrated this hadith with changes in wording and
without a source. Ibn Shahr Ashiib also has a brief argument, which
we will address in the textual criticism section. The author of the
supplement to the book "Sunan al-Nabi" also discusses this hadith,
quoting it from al-Kafi (Tabataba’1, 1995 AD/1416 AH: 406-407).

The second early hadith researcher who has addressed this topic is
Shaykh Sadiiq, with the difference that he introduces this
characteristic as one of the signs of the Imam in a hadith. Considering
the definition of hadith in Shia and the complete relevance of the
topic, we will address it further:

Shaykh Sadiq in the book "Man la Yahduruhul Faqih" narrates a
hadith from Imam Rida (AS), part of which is as follows:

"Wa Rawa Ahmad b. Muhammad b. Sa‘id al-Kafi Qala
Haddathana ‘Ali b. al-Hasan b. Faddal ‘an Abibi ‘an Abi al-Hasan
‘All b. Masa al-Rida Qala lil Imam ‘Alamatun Yakiinu A‘lamannasi
wa Ahkamannasi wa Atqannasi wa Ahlamannasi wa Ashja‘annasi wa
Askhannasi wa A‘badannasi wa Yiladu Makhtinan wa Yakiinu
Mutahharan wa Yara min Khalfiht Kama Yara min Bayni Yadayhi wa
1a Yakiinu laht Zill." (Sadtq, 1992 AD/1413 AH: 4, 418)

Shaykh Sadiiq has also quoted this same narration with the same text
and sanad in his other works (Sadig, 1999 AD/1378 SH: 1, 212; Sadig,
1982 AD/1361 SH: 2, 527). Other authors such as Rawandi (Rawandi,
1988 AD/1409 AH: 314; 1988 AD/1409 AH: 2, 507), Tabarsi (Tabarsi,
1982 AD/1403 AH: 2, 346), and Irbilt (Irbilt, 2002 AD/1381 SH: 2, 209)
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have also mentioned this narration in their books.

Shaykh Sadiq has also narrated another hadith in his book "al-
Khisal" in the chapter on the ten characteristics of the Imam:

"Haddathana Ahmad b. Muhammad b. al-Haytham al-‘Ajli Qala
Haddathana Ahmad b. Yahya b. Zakariya al-Qatan Qala Haddathana
Bakr b. ‘Abdallah b. Habib Qala Haddathana Tamim b. Buhlal Qala
Haddathana Abu Mu‘awiyah ‘an Sulayman b. Mihran ‘an Abi
‘Abdallah Ja‘far b. Muhammad Qala ‘Ashara Khisalin min Sifat al-
Imam al-‘Ismah wa al-Nusiis wa an Yakiina A‘lamannas wa Atqahum
Lillah wa A‘lamahum bi Kitabillah wa an Yaktina Sahibal WasTyyati
al-Zahirati wa Yakiina lahti Fay’un wa Yara min Khalfihi Kama Yara
min Bayni Yadayhi..." (Sadiq, 1983 AD/1403 AH: 2, 428)

He has also provided an explanation for this narration, and Allamah
Majlist has mentioned this hadith along with its explanation in "Bihar
al-Anwar." (Majlisi, 1984 AD/1404 AH: 25, 140-141)

In his book "Kamal al-Din," Shaykh Sadiiq narrates a hadith about
the signs and characteristics of the awaited Imam (AJ), part of which
we have mentioned here:

"Haddathana Ahmad b. Ziyad b. Ja‘far al-Hamdani Qala Haddathana
‘All b. Ibrahim b. Hashim ‘an Abihi ‘an ‘Ali b. Ma‘bad ‘an al-Husayn b.
Khalid Qala Qala ‘Ali b. Miasa al-Rida:... Yawma Khurtija Q’imuna
Ahlal Bayt faman Taraka al-Taqiyyata Qabla Khurdji Qa’imuna fa Laysa
minna Faqila lahti ya Ibna Rasilillah wa minal Qa’imi minkum Ahlal
Bayti Qala al-Rabi‘u min Waladi Ibn Sayyidah al-Ima’ Yatharullahu bihil
Ardu min Kulli Jawrin wa Yaqdisuha min Kulli Zulmin wa Huwalladht
Yashukkunnasa fi Wiladatihi wa Huwa Sahibul Ghaybati Qabla Khurijiht
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fa Idha Kharaja Ashragat al-Arda bi Nirihi wa Wada‘a Mizanal ‘Adli
Baynannasi fala Yazlima Ahadun Ahada wa Huwalladhi Tatwa lahul Arda
wa 1a Yakiina laht Zill..." (Sadiiq, 2016 AD/1395 SH: 2, 371-372)

5. Critique and Analysis

In the previous sections, we briefly reviewed the narrations found in
Shia and Sunni sources regarding the topic of the Prophet's (PBUH)
having no shadow. The above narrations evaluate in terms of their
chain of narration and text.

5.1. Chain of Narration (Sanad) Critique

To evaluate the authenticity or weakness of sanad, we will discuss the
transmitted narrations separately for Shia and Sunni sources.

5.1.1. Narrations Transmitted in Sunni Sources
Looking at the narrations mentioned regarding the Prophet (PBUH)
lack of shadow, we notice that none of them have any sanad.
Moreover, they do not trace back to the Prophet (PBUH) himself, but
rather some of them are narrated by Ibn ‘Abbas, who is one of the
companions, and others are narrated by Dhakwan, who is a successor
and has not transmitted the chain of narrators until to this narrator.
Although some sources have mentioned a sanad for this narration in
"Nawadir al-‘Usil" by Tirmidhi, we have not found this narration
after extensive research. Therefore, it is natural that we cannot
evaluate the authenticity and reliability of this narration.

The greatness and reliability of Ibn ‘Abbas is beyond doubt, but

some scholars have explicitly stated that considering his greatness,
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efforts have been made throughout history to attribute unknown or
distorted hadiths to Ibn ‘Abbas in order to address the weaknesses and
criticisms associated with them. This has led to some doubts about the
reliability of Ibn ‘Abbas, despite the fact that this esteemed companion
and prominent student of the Ahl al-Bayt school is free from any
fabrication or distortion (Ma‘rifat, 2009 AD/1388 SH: 1, 218-227).

It is also worth mentioning that some Sunni scholars have
authenticated the narrations of Dhakwan, who was a slave of ‘Ayishah
and later freed by her (Dhahabi, 1992 AD/1413 AH: 1, 78; ‘Asqalant,
1994 AD/1415 AH: 1, 287), and praised him for the abundance of
narrations, most of which were transmitted from ‘Ayishah or Abu
Hurayrah (Suyuti, 1899 AD/1410 AH: 31).

It is notable that since the hadiths about the Prophet not casting a
shadow are not mentioned in the Six Books and other early and late
Sunni narrative collections, it can be inferred that these hadiths did not
have sufficient authenticity to be included in their books. The
possibility that these scholars did not have access to these hadiths
seems highly unlikely. Therefore, the absence of these hadiths in their

The Journal of Hadith Studies and Researches | Vol. 1| No. 2| Spring 2024

books is evidence of their sanad or their texts rejection according to
the authors.

5.1.2. Narrations Transmitted in Shia Sources

The outstanding feature of Shia hadiths is their reliance on chains of

narration. This feature is also present in the hadiths under discussion.

Considering that all the hadiths transmitted in Shia sources on the

issue of the Prophet not casting a shadow are connected to a chain of
182 narration, we will examine the authenticity of all of them:
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The first narration is transmitted in the book al-Kafi. This
connected sanad is considered weak due to the existence of some
narrators who are weakened and unreliable in the chain. For example,
Sahl b. Ziyad Adami, who is considered weak in hadith and
untrustworthy by Najashi, and is said to have been exiled from Qom
to Rey regarding exaggeration and lying (Najashi, 1986 AD/1407 AH:
185), and Ibn Ghada’iri, who introduced him as corrupt in narration
and religion and someone who narrated hadith Mursal and trusted to
unknown narrators (Ilbn Ghada’iri, 1985 AD/1364 SH: 67); also,
Muhammad ibn al-Walid Shabab al-Sirafi, whom Allamah Hilli
considered weak (Ibn Dawud Hilli, 2004 AD/1383 SH: 257). Malik
ibn Isma‘il al-Nahdi and ‘Abdul Salam ibn Harb al-Nahdi are also
unknown (Tasi, 2002 AD/1381 SH: 237). Finally, Salim ibn Abi
Hafsah, who was a Zaidi Battery, in addition to narrating a hadith,
considered him one of those who lied about Imam Sadiq (AS) and
Imam cursed him (Kashshi, 1969 AD/1348 SH: 230).

Considering the Rijali evaluation of the above hadiths, except for
Ali ibn Muhammad ibn Ibrahim ibn Aban Kulayni, who was a Shaykh
of Kulayni and is authenticated, none of the narrators of KulaynT's
narration were authenticated, but some were declared weak. Apart
from the connected chain of narration, this narration must be
considered one of the weak hadiths in al-Kaft according to the textual
criticism. Another point is that this narration is not mentioned in any
other source, either because it is single or because of its weakness, it
has not been mentioned by scholars and narrators.
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The next narration is transmitted in the book Man La Yahduruhul
Faqth, in which Imam Rida (AS) enumerates some signs of the Imam,
one of which is that the Imam does not cast a shadow. The narrators of
this hadith are all authenticated, except for Muhammad ibn Ibrahim
ibn Ishaq Taligani, whom Ayatollah Khu’t considers having a good
belief but whose reliability is not proven (Khu’1, 1989 AD/1410 AH:
14, 220; Tast, 2002 AD/1381 SH: 409; Najashi, 1986 AD/1407 AH:
94; Tbn Dawud Hillt, 2004 AD/1383 SH: 114 and 483) and remains
are authentic. Therefore, by examining the chain of narrators of this
hadith, we can judge the reliability of the narrators and the
authenticity of the sanad, and consider the hadith as authentic.
However, we should note that Shaykh Kulayni narrates a hadith from
Imam Sadig (AS) in the section Mawalid al-A’immah al-Kaft
regarding the signs of the Imam. It is important to note that in that
narration, just like the narration under discussion, ten signs are
mentioned, and multiple signs are also applicable to the narration of
Shaykh Sadiq from Imam Rida (AS), with the difference that the
phrase "Wa la Yakiinu lahti Zill" is not mentioned in the narration in
al-Kafi. Considering the soundness of the sanad in Al-Kafi and all the
narrators being Imamiyyah, and the authenticity of the hadith, this
narration is in a better position in terms of the sanad compared to the
narration in al-Fagqith book. This statement does not indicate the
weakness of the narration in al-Faqth, but it raises the possibility that
either this phrase is not from an Imam source, or its meaning cannot
be a literal absence of a shadow.

Another narration is transmitted by Shaykh Sadiiq in his book al-
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Khisal from Imam Sadiq (AS). It has a connected chain of narration,
but only the reliability of Ahmad ibn Muhammad ibn al-Haytham al-
‘Ajlt (Khu’t, 1989 AD/1410 AH: 2, 323) and Sulayman ibn Mihran
(ibid: 8, 282) rather ruled implicitly (Ibn Dawad Hilli, 2004 AD/1383
SH: 177) and remain narrators are unknown (Najashi, 1986 AD/1407
AH: 109; Khu’1, 1989 AD/1410 AH: 6, 306).

Therefore, considering the lack of authentication and reliability of
some narrators of this hadith, we cannot definitively judge the
authenticity of the chain and consequently the authenticity of the
entire hadith.

The last narration that addresses the examination of its chain is a
narration transmitted from Imam Rida (AS) in the book "Kamal al-Din
wa Tamam al-Ni‘mah" regarding the signs of Imam Mahdi (AJ), one
of which is the lack of a shadow. The sanad of this narration is
connected, and there is no criticism of the narrators (Khu’i, 1989
AD/1410 AH: 2, 120).

Considering the connection of sanad and absence of the narrators’
criticism, we cannot conclude that the chain is weak or questionable.
However, a discussion of the Figh al-Hadith can be raised regarding

this narration, which will be addressed in the next section.

5.2.Textual Critique

5.2.1. Semantic Analysis of the Term "Zill"
The key term in the hadiths regarding the Prophet's (PBUH) lack of a
shadow is the word "Zill" (shadow), and sometimes "Fay’" is used.

Although there are differences in the meanings of these two words,
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such as "Zill" being more general than "Fay’," and "Zill" being used
wherever sunlight does not reach, while "Fay’"
the decline of the sun (Raghib Isfahani, 1991 AD/1412 AH: 535),
these differences do not have a significant impact on the subject under
discussion (Ibn Manzir, 1993 AD/1414 AH: 11, 465). The important

point is that both terms in the Persian language mean "Shadow," and

is not used except after

most authors and narrators who have quoted the hadiths about the
Prophet's lack of a shadow have only considered this meaning. It is the
same shadow that does not have a real existence but is rather the
absence of light regarding the prevention of light radiation.

Now, if we accept that the transmitted hadiths on the subject of the
Prophet's lack of a shadow, their issuance are definite, we need to
know whether the intention of the term "Zill" is the same as the
technical shadow, or if another meaning is also possible, and whether
it could be a metaphor or allegory.

In response to this question, and for an understanding of the usage
of the term "Zill" (shadow) in the hadiths, we refer to some
combinations in which the term "Zill" has been used and has been
narrated in authentic hadiths:

"F1 Zilli Rawagqil Qa’im," (Kulayni, 1986 AD/1365 SH: 1, 371)
"Zill al-Qa’im," (ibid: 465) "F1 Zilli ‘Arshillah Yawma la Zilla illa
Zillatun," (ibid: 2, 147) "Allahumma Azillan1 f1 ‘Arshika Yawma la
Zilla illa Zilluk," (Sadtg, 1992 AD/1413 AH: 2, 535) "Tahta Zill al-
Sayf," (Tusi, 1986 AD/1365 SH: 6, 122) "Kana fi Zilli Rahmatillah,"
(Hurr ‘Amili, 1898 AD/1409 AH: 5, 377) and many other examples
that are apparent in the hadiths. These examples indicate the fact that
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the term "Zill" is not always meant in the sense of a shadow caused by
the obstruction of light, but is sometimes used metaphorically or
allegorically. ‘Does the Throne of God or God Himself have a
shadow?’ ‘Does the mercy of God have a shadow?’ And ‘Does the
flag of Imam Mahdi (AJ) have such a shadow that thousands of people
can find shelter under it?’ It is clear that none of these are meant to be
a literal shadow, but rather the extent of God's mercy, or the protection
under the shadow of the sword.

Therefore, in hadiths where there is no weakness in their chain of
narration, the term "Zill" can be interpreted in one of these meanings. For
example, a hadith narrated from Kamal al-Din, in which one of the signs
of the Imam of the Time (AJ) is that "La Yakinu laht Zill" can be
interpreted as at the time of the Imam'’s reappearance, his power, mercy,
and justice will be so widespread that everyone will find a place within it,
or that no one will be equal to him. This interpretation is also valid for the

narrations related to the signs of the Imam.

5.2.2. Presenting Hadiths on the Quran

The most important and steadfast method of textual criticism of hadiths is
to present them on the Quran, which serves as a clear criterion for
evaluating the content of the hadiths, away from any distortion and
interpretation, as the Quran is an illuminating guide for everything (al-
Nahl: 89). Numerous narrations also emphasize the necessity of presenting
hadiths on the Quran, as narrated from the impeccable Imams (Kulayni,
1986 AD/1365 SH: 1, 69). Therefore, the first step in critiquing the content

of hadiths is to present them on the Quran.
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The Quran contains numerous verses that introduce the Prophet
(PBUH). While it is not possible to mention all of these verses,
quoting some of them seems essential for a better understanding of the
topic under discussion.

Prophets in the Quran are introduced like other people (Ibrahim:
11; al-Kahf: 11), and this fact has been criticized by the opponents.
For instance, the nobles and leaders opposing Nuh said that he was a
human like them and sought superiority, and if God wanted to send a
messenger, He would have sent angels down to them (al-Mu’mintin:
24). They also objected to the prophets and said that they were human
beings like themselves, eating and drinking what they eat and drink
(al-Mu’minitin: 33); even regarding the Seal of Prophets (PBUH), they
made sarcastic remarks, questioning ‘How he could be a prophet when
he eats food and walks in the marketplaces?’” They asked ‘Why an
angel had not been sent down to them?’ (al-Furqan: 7). In response to
these objections, God says that He did not send any messengers before
the Prophet (PBUH) except that they ate food and walked in the

marketplaces. God answers: Wa Qali law 1a Anzala ‘alayhi Malakun
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wa law Anzalna Malakan Laqudiyal Amru Thumma 1a Yunzartina wa
law Ja‘alnahu Malakan la Ja‘alndhu Rajulan wa Lalabasna ‘alayhim
ma Yalbistin (al-An‘am: 8-9).

Furthermore, the Quran emphasizes the Prophet's (PBUH)
humanity, stating that he is a human being just like the rest of us, and
the only difference is that he receives divine revelations (al-Kahf:
110). Another note is that the Quran forbids exaggeration in religion.

188 By reflecting on the verses mentioned earlier, it can be inferred that
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such claims regarding the Prophet (PBUH) would be considered as
part of exaggeration. God holds the people of the Book responsible for
exaggeration in religion (al-Ma’idah:77). In particular, Christians are
subjected to severe scrutiny due to some considering Jesus to be God
and some considering him to be one of the three Gods and his son (al-
Nisa’: 171).

It is clear from the Quranic verses and narrations that claiming
extraordinary and unproven characteristics for the Prophet (PBUH) is
a form of excessive devotion and is not compatible with the Quran.
The messengers were human beings like everyone else, and there were
no physical differences between them and other people. The essence
of the Quranic verses shows that people could not accept someone
who was just like them as a messenger of God and the leader of
society. This does not deny their impeccability, spiritual greatness,
unique qualities, and virtues. Their inner qualities are what made them
worthy of their mission. This fact was also accepted by the general

public, as they often accepted and followed the messengers before
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their proclamation of prophet hood, but they were not born with a

special and different nature from other people.

5.2.3. Evaluating the Report with Definite Tradition

Given that the hadiths on the topic of the Prophet's (PBUH) lack of a
shadow fall under the categories of similitude, miracles, and the
Prophet's (PBUH) characteristics, it is impossible to find opposing
hadiths in the sources of hadith. Therefore, it can be generally said

that the evaluation of the mentioned reports has no place in the 189



The Journal of Hadith Studies and Researches | Vol. 1| No. 2| Spring 2024

190

Validating of Belief in Luminous Bodies of Impeccable Imams in Narrative Sources of Farigayn (Shia and Sunni)...

established tradition on this matter. However, it is necessary to
mention another group of hadiths that have very close content to the
discussed reports in this research. They are contrary to the mentioned
reports regarding the Prophet's (PBUH) lack of a shadow. These
hadiths consider the Prophet's (PBUH) lack of a shadow as a result of
a perpetual cloud casting a shadow over him.! In other words, if the
Prophet (PBUH) did not have a shadow, it was not due to his
luminous body, but because a cloud specifically cast a shadow over
him, leaving no shadow of his body as the cloud obstructed the light.

Certainly, the beginning of this event goes back to the story of the
Prophet's (PBUH) journey before his Bi‘that and his encounter with
Buhayra the monk. At that time, a piece of cloud had cast a shadow
over him, and after witnessing this event, Buhayra gave glad tidings of
prophethood to his cousin, Abii Talib (Majlisi, 1983 AD/1404 AH: 15,
200-220).

There is no doubt that if this event occurred,? it would be
considered one of the miracles of the Messenger of God (PBUH).

1. According to the author, except for a few instances, this occurrence is not continuous,
and this group of hadiths is inherently weak in terms of their chains of narration and texts
and maybe there is a sign of exaggeration. However, considering the objective of this
research, we are indifferent to the authenticity or otherwise, or the reliability or
otherwise, of these reports - which do not require further scholarly investigation - and we
are merely examining the contradictory reports.

2. It should be noted that this incident is well-known, but it lacks a reliable chain of
narration. As a result, many Shia and even some Sunni scholars do not believe in
its authenticity (Zamani, 2009 AD/1388 SH: 148). However, our reference to this
occurrence is not for the purpose of endorsing it, but rather for the sake of
examining its scholarly implications and analyzing its divergent interpretations.
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However, there are also hadiths that indicate the perpetual shadow
casting of a cloud over the Prophet (PBUH). For example, Allamah
Majlisi, in Bihar al-Anwar, quotes from the book al-‘Adad al-
Qawlyyah, a detailed account of Halima Sa‘diyya, which states that
Halima said, "I never took him (the Prophet) out under the sunlight
unless a cloud cast a shadow over him." (ibid: 15, 341)

Another example is a very detailed narration found in Al-Ihtijaj by
Tabarsi, with a suspended chain of narration from Imam Kazim (AS),
who quotes Imam Husayn (AS) in a dialogue with a Jew. The Jew
said, "A cloud casts a shadow over Moses,” and Imam Ali (AS)
replied, "The Prophet of Islam (PBUH) was also like this, even more
so. The Prophet (PBUH) was superior to Moses because from the day
he was born until the day his soul was taken, whether on a journey or
at home, a cloud always cast a shadow over him." (Tabarsi, 1982
AD/1403 AH: 1, 319)

Both narrations have been mentioned in the appendices of the book
Sunan al-Nabi, chapter "Bab al-Shama’il" by Allamah Tabataba’i
(Tabataba’i, 1995 AD/1416 AH: 402). Faced with these two groups of
narrations - the narrations indicating the Prophet's (PBUH) lack of a
shadow and the narrations indicating that a cloud cast a shadow over
him - we are confronted with the following categorizations:

1) Accept both groups of narrations, which are fundamentally
impossible, with the explanation that if the Prophet (PBUH) did not
have a shadow, there would be no reason for a cloud to cast a shadow
over him;

2) Accept the second group and set aside the first group, which
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would lead us to the purpose of the research;

3) Accept the first group and set aside the second group. This would
not be acceptable, considering the firmness of the event of Buhayra
the monk and the fact that if the Prophet (PBUH) did not have a
shadow, such a phenomenon should not have occurred - while
historical narrations and quotes prove its authenticity. This means that
at least once during the Prophet's (PBUH) lifetime, a cloud cast a
shadow over him, which is evidence of his, having a shadow;

4) Set aside both groups, which would prove the hypothesis of

this research.

5.2.3. Evaluating the Khabar with Reason

As for evaluating the news with reason, just as the Quran has repeatedly
pointed out, the prophets of different nations were human beings and there
was no difference in their bodies from those of others. It is also a rational
fact that the human body is opaque and creates a shadow when light shines
on it. Therefore, rationally, the prophets also had a shadow when exposed
to light, which is considered the absence of light. Since some authors have
tried to prove rationally the phenomenon of the Prophet (PBUH) and the
impeccable Imams (AS) not having a shadow when narrating hadiths, it is
necessary to present and critically examine their reasons in this section.

Without exception, all authors who have discussed these hadiths
have reasoned their statements with verses and narrations that state
that the Prophet (PBUH) is light, including the verse:

Ya Ayyuha al-Nabit inna Arsalnaka Shahidan wa Mubashshiran wa
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Nadhiran wa Da‘tyan ilallahi bi Idhnihi wa Sirajan Muniran (al-
Ahzab: 45-46).

And also, a part of the prayer that the Prophet (PBUH) taught to
Imam Ali (AS) for the day of ‘Arafah, which has been cited by most
authors, is:

Allahumma Jj‘al fi Qalbt Niran wa fi Sam‘T wa BasarT Niran wa
Lahmi wa Dami wa ‘Izami wa ‘Urigi wa Maq‘adi wa Magami wa
Madkhali wa Makhraji Niiran wa A‘zim I1 Niran ya Rabbi Yama Alqgaka
innaka ‘ala Kulli Shay’in Qadir (Ttsi, 1986 AD/1365 SH: 5, 183).

The light mentioned by these authors is the same as the light that
radiates from shining objects like the sun and the moon, which does
not have a shadow of its own, and instead, opaque objects that are
placed in front of it create a shadow. However, it should be noted that
this meaning is only one of the many common meanings of the word
"Light." To further explain this issue, we look at the use of the word
"Light" in the Quran.

5.2.5. Application of "Light" in the Quran
Light has following meaning in the Quran:

1) God: The Almighty God has introduced Himself as "Nur" (al-
Nir: 35);

2) Heavenly books, especially the Quran: Several verses of the
Quran describe the heavenly books that have been revealed to the
prophets as "Nir." This interpretation has been used more frequently
in reference to the Quran (al-Ma’idah: 15, 44, 46; al-Nisa’: 174; al-
An‘am: 91; al-Shura: 52);
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3) Guidance: Another use of the word "Nur" in the Quran is to refer
to guidance towards happiness and perfection (al-Nar: 40; al-An‘am:
146; al-Zumar: 22);

4) Faith: The word "Nur" has also been used to describe the quality
of faith (al-Bagarah: 257);

5) The Prophet of Islam (PBUH) (al-Ahzab: 44);

6) Illumination: This use is the same as the technical and literal use
of the word "Nar" in the Quran (Yanus: 5; Nah: 16).

We see that the use of the word "Nur" in the Quran is very extensive
and broad, and it can even be said that the use of the word "Light" for
illumination is much less than other cases. It should be noted that the
reason for using the word "Light" for God, heavenly books, and guidance
is that each of them removes ignorance and darkness and shows the truth
and happiness. When God is described as "Light," it is because He is the
illuminator of the universe, and through Him, truths that were not clear
become visible (Tabataba’i, 1996 AD/1417 AH: 15, 122). The Quran is
light because it is illuminating and revealing, and guidance is light
because it guides humans towards perfection (Makarem Shirazi, 1995
AD/1374 SH: 14, 473).
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5.2.6. Conceptology of Using Word "Nur" for the Prophet

The fact that the Quran describes the Prophet (PBUH) as "A Sirajan

Munira" is because he is a shining light that testifies for himself, and

no one but Allah testifies for him, and he testifies for all nations (al-

Nisa’: 41), removing darkness and ignorance (Makarem Shirazi, 1995

AD/1374 SH: 17, 364). He, like light, is the cause of growth, movement,
194 and guidance, and he is light because through him, people are guided
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to happiness and the path of salvation from the darkness of misery and
misguidance (Tabataba’1, 1996 AD/1417 AH: 16, 330).

Therefore, as Allamah Tabataba’i believes, the interpretation of
"Light" for the Prophet (PBUH) is a metaphorical expression (ibid.),
and it is not that because the Prophet (PBUH) is light and, on the other
hand, light has no shadow, therefore, the Prophet's (PBUH) body has
no shadow. At least, the activity that a narrator or the author of a
hadith book should do is the discussion of Figh al-Lughah or the
linguistics of a narration, and one cannot attribute every word to the
first meaning that comes to mind. Neglecting this issue makes it
difficult for us to understand the hadith. ‘Was it not narrated that the
narrators who transmitted this hadith paid attention to the semantic
range of the word "Nur" so that if the hadith's sanad is authentic, they
could not find such a characteristic of the Prophet (PBUH) from its
text?” A researcher narrator is expected to, when narrating a hadith

that is likely to be misunderstood or has an incomplete understanding
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of its text, discuss the meanings, contexts, and various aspects of a
word, and after investigation and considering other possibilities, reach
its true meaning.

‘Can it be accepted that the Prophet (PBUH) had a luminous body and
no shadow remained from him, but on the other hand, he suffered from

other earthly bodily afflictions such as injuries, wounds, and death?’

5.3. Evaluating a Theory
Some believe that the Prophet (PBUH) not having a shadow was a 195
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miracle, and because a miracle is an extraordinary event, we can
accept that one of the miracles of the Prophet (PBUH) or the
impeccable Imams (AS) was that they did not have a shadow.
However, before examining and critiquing this theory, it is necessary
to become familiar with the concept of miracle and its characteristics.
It has been defined that a miracle is the proof of something that is not
ordinary and usual, or denial of something that is not ordinary and
usual, provided that it is accompanied by the breaking of established
norms and is in line with the claim of prophethood (Hilli, 1996
AD/1417 AH: 350). Additionally, a miracle is accompanied by a
challenge (Tahaddi), meaning it invites confrontation and opposition
(Subhani, 2002 AD/1381 SH: 258). Therefore, the two main
conditions for a miracle are:

1) Accompanied by the claim of prophethood,;

2) Accompanied by a challenge (Tahaddi).

The absence of a shadow does not align with either of these two
conditions. It is important to note that the Prophet (PBUH) never used this
miracle as an argument in his debates with opponents. Furthermore, there
is no evidence in any reliable source or in the biographical (Sirah) literature
that a challenge was made in this regard.

If we accept that this phenomenon is a miracle of the Prophet, we
can consider it as occurring in a specific period and for a specific
purpose, rather than as a permanent characteristic of the Prophet
(PBUH). In other words, we cannot consider the absence of a shadow
as an everlasting miracle throughout the Prophet's (PBUH) life.
Miracles occurred in specific periods and for specific purposes, and
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the only everlasting miracle of the Prophet (PBUH) is the Quran,
which preserves its miraculous nature forever. Therefore, if we accept
the miraculous nature of this event, we must consider it as a
momentary occurrence, not a permanent characteristic resulting from
the luminous nature of the Prophet's (PBUH) body.

Another point to consider is that if we accept this as a miracle, it must
have occurred after the Prophet's (PBUH) mission (Bi‘that) began. In other
words, the Prophet (PBUH) had a shadow before being chosen as a
prophet, and after his mission began, he did not have a shadow.
Interestingly, this important event has been overlooked in history.

If we consider this phenomenon as a miracle for the Prophet, ‘How
do we justify the narrations about the signs of the Imams, one of
which is the absence of shadow?’ We know that the divine proof of
the position of Imamat is not dependent on the occurrence of a
miracle. Therefore, we should consider it as a permanent honor for the

Imams, and this claim lacks sufficient evidence for acceptance.

Conclusion
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Narrations that have denied the existence of a shadow for the
impeccable Imams exist in both Shia and Sunni sources, with the
difference that in Sunni sources, this attribute is mentioned only for
the Prophet of Islam, while in Shia sources, it is also attributed to the
impeccable Imams, especially the Hidden Imam. The narrations in
Sunni sources lack a reliable chain of narration, while the narrations in
Shia sources have sanad, but these sanads are not all credible.
Additionally, among the narrators, there are individuals who are 197
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unknown in the field of hadith transmission and others who have been
described as exaggerator or corruption in their beliefs. Therefore, by
and large, the credibility of the sanad for these narrations is
questionable. From a content perspective, these narrations face serious
challenges. The Quran explicitly describes the Prophet as a human
being like others who eats food, walks in the markets, and the only
difference is that he receives revelation. In the books of Sirah and in
reliable narrations, the physical characteristics and bodily needs of the
impeccable Imams, such as food, clothing, and even the illnesses they
suffered from, have been repeatedly mentioned. These narrations are
considered certain and are strong and credible compared to the
narrations under discussion, and they should be given precedence.
Furthermore, accepting the narrations of the absence of shadow is
unacceptable from a rational perspective. The luminosity of the
impeccable Imams does not refer to a physical light or radiation
emanating from a source, but rather signifies enlightenment in the path

of human guidance, just as the luminosity of God also means
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the same. Another point is that these narrations suffer from textual
inconsistency, and from a content perspective, they are severely weak.
Accepting these narrations in a way opens the door to exaggeration
and challenges the emphasis on rationality by the leaders of the
Islamic faith. The only way to resolve the content conflict of these
narrations is to consider the absence of shadow not in a literal sense,
but as a metaphor for their elevated status, in which case, it still does
198 not negate the belief in the physical nature of the impeccable Imams.
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