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Abstract

The details of the life of Muhammad ibn Ibrahim ibn Ja ‘far Nu ‘mani
(b. 342 AH) are not entirely clear, and significant information about
him is not readily available. Furthermore, one of the unclear aspects
surrounding Nu ‘mani's life is the extent to which Imamiyyah writers
and scholars paid attention to Nu‘mani's narrations and the current
book al-Ghayba attributed to him. Therefore, since some consider
Nu‘mani to be among the prominent Imamiyyah scholars, it is
necessary to investigate and research the "Status of Nu‘mani's
narrations and narrators in early Shi'a hadith sources": ‘What

narrations from Nu ‘mani exist among early Imamiyyah Shi'a hadith
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sources?’ ‘Who are Nu‘mani's narrators among the Imamiyyah
Mashayikh?” And, focusing on Nu‘mani's narrations and narrators,
‘What is the extent of the attention paid by Imamiyyah scholars to
Nu‘mani and his works and narrations?’ The present study was
conducted using a library-based approach, employing an inductive
strategy and a descriptive-analytical method. Existing Shi'a hadith
sources were explored, ultimately revealing that only sixteen
narrations (repeated and unrepeated) from Nu ‘mani exist in a few
sources from the regions of Iraq and Syria. On the other hand, and
separate from common Imamiyyah sources, in examining the heritage
of the Ghulat (extremists), sources were found containing narrations
from Nu‘mani; however, none of these are found in Imamiyyah
sources or Sunni sources. The majority of the narrators in the chains
of transmission of Nu‘mani's narrations in these sources are
disreputable narrators, leaders of the Ghulat, or those interested in the
Ghulat heritage.

Keywords: AI-Ghayba, Nu ‘mani's Narrators and Students, Mahdism,
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Imamiyyah Sources, Ghulat Nasiriyyah.

Introduction

Muhammad ibn Ibrahim ibn Ja ‘far Nu ‘mani (d. 360 AH), also known
as "Ibn Abi Zaynab," was a Shi'a scribe, hadith scholar, and possibly a
theologian of the fourth century AH. It is said that during the time
Muhammad ibn Ya'qib Kulayni resided in Baghdad, Nu ‘mani also
lived there, benefiting from his presence and being among his students
112 (cf. Nu‘mani, 1976 AD/1397 AH: 14-18). It has even been claimed
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that Muhammad Nu ‘mani transcribed a significant portion of Kulayni's
al-Kdfi; some suggest this may be the reason for his fame as a scribe
(cf. Tehrani, 1987 AD/1408 AH: 16, 79). However, according to some
Shami and Nasiri sources, Nu ‘mani served for a time as a government
scribe or minister in Antioch; this may also account for his reputation
as a scribe (for example, cf. ‘Ismat al-Dawla, 2016: 665).

Several individuals have discussed Nu‘mani and his status (for
example, cf. Majlist, 1983: 14 and 40). However, perhaps the first
person to mention Nu ‘mani, albeit briefly, and describe his position
was Ahmad Najashi (d. 450 AH), who even praised him, writing: "A
Shaykh among our companions, of great stature, noble rank, sound
creed, and knowledgeable in hadith. He came to Baghdad, then went
to Syria, and died there." (Najashi, 1986 AD/1407 AH: 383)

Several works have also been attributed to Muhammad Nu ‘manr: 1.
al-Radd ‘ald al-Ismailiyya; 2. al-Fara’id; 3. Nathr al-Li’al1; 4. al-
Tasallt wa al-Taqwa; 5. al-Dala’il; 6. al-Muhkam wa al-Mutashabih;
7. Risala fi Asnaf al-Qur'an; 8. Tafsir Nu‘manit;, 9. Kitab al-Ghayba
(cf. Najashi, 1986 AD/1407 AH: 383; Nu‘mani, 1976 AD/1397 AH:

Introduction).
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The first five books are currently unavailable, and there is no reliable
information about their content, quantity, or quality. The mentioned
Qur'anic titles also appear to be unique, similar to 7afsir Nu ‘mani, which
is considered a spurious attribution to Nu‘mani (cf. Ostadi, 1990
AD/1369 SH: entire text), meaning that there is strong evidence refuting
this attribution (cf. for example: Shubayri, 2006 AD/1385 SH: 18).

Furthermore, a work titled Rasala al-Muhkam wa al-Mutashabih from 113
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the tenth century has been published under the name of Sayyid Murtada
(cf. ‘Alam al-Huda, 2010 AD/1389 SH: entire text). Some researchers
even deny that these titles belong to either Sayyid Murtada or Nu ‘manit
(cf. Musawi, 1989 AD/1368 SH: 28).

While numerous books have been attributed to Nu ‘mani, his works
apparently did not receive much attention among early Imami scholars,
although his book al-Ghayba enjoyed some degree of recognition (e.g.,
Tast, 1990 AD/1411 AH: 127). Currently, however, Nu ‘mani's most
famous and accessible work is his book al-Ghayba. It was written in
the early period of the Greater Occultation, as the Imam's absence
lengthened and intellectual confusion and wavering faith spread
among Shi'a. Nu ‘mani authored it to address this problem (Nu‘mant,
1976 AD/1397 AH: 19). In this book, he explains the matter of
Imamate and the mystery of the twelfth Imam's occultation. Some
extant manuscripts and printed editions contain approximately 26
chapters and 478 hadiths. However, the few surviving manuscripts

vary somewhat in content (Ostadi, 2022 AD/1402 SH (b): Entire text).
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1. Statement of the Problem

Based on available documents and biographies of Nu‘mani (e.g.,
Nu‘mani, 1976 AD/1397 AH: Introduction; Shubayri, 2001 AD/1380
SH: Entire text), the dates of his birth and death, as well as details of
his life, remain unclear, and significant information about him is
lacking.

Furthermore, examination of extant manuscripts of al-Ghayba

114 attributed to Nu ‘mant reveals that only a small number (around 23)
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exist, all but one being relatively recent (Ostadi, 2022 AD/1402 SH
(a): Entire text). This contrast sharply with Kamal al-Din, a similar
work by Sadiiq (d. 381 AH), which has over 150 extant manuscripts
(Diraiti, 1391 SH: 4, 682). This situation raises a significant question:
‘Were the manuscripts of al-Ghayba (or, more generally, the
narrations attributed to Nu ‘mani) not valued among Imami scholars, or
were these manuscripts and narrations lost over time?’

Therefore, one of the unclear aspects surrounding the life and works
of Nu‘mani is the extent to which Imamiyyah writers and scholars have
paid attention to Nu ‘mani's narrations and his book al-Ghaybah. Since
Muhammad Nu‘mani is considered one of the prominent Imamiyyah
scholars of the fourth century AH, it is now necessary to investigate and
research the "Status of Nu ‘mani's narrations and narrators in early Shi'a
hadith sources," addressing the following questions: 1. ‘What narrations
from Nu ‘mani exist among the early Imamiyyah Shi'a hadith sources?’
‘Who are the narrators of Nu ‘mani among the Imamiyyah scholars?’
And, focusing on Nu ‘mani's narrations and narrators, ‘What is the extent
of the attention paid by Imamiyyah scholars to Nu ‘mani and his works
and narrations?’

The present study, considering these questions, aims to examine
Nu‘mani's narrations and narrators in Shi'a sources up to the tenth
century AH; to provide a concise summary of the status of these

Nu ‘mant narrations.

2. Background

Regarding Nu ‘mant, the book al-Ghaybah, and its hadiths, apart from 115
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the introduction to the printed edition of al-Ghaybah, various articles

and works have been written; for example, some of them are:

- Tabast, Najm al-Din (2001 AD/1380 SH), "A Look at Nu ‘mani's Book
of Occultation," Expectation of the Promised One, Autumn, no. 1;

- Shubayri Zanjani, Muhammad Jawad (2001-2006 AD/1380-1385
SH), "Nu ‘mani and the Sources of Occultation (1-10)," Expectation
of the Promised Imam Journal, nos. 2-18;

- Mokhtari, Ali Reza, and Kazim Ghazi Zadeh (2007 AD/1386 SH),
"An Analysis of the Hadiths of Occultation in Nu‘mani's al-
Ghaybah," Hadith Sciences, no. 45;

- Ma‘rifat, Muhammad (2017 AD/1397 SH), "Re-identification of the
Sources of the Hadiths of Nu‘mani's al-Ghaybah," Shi'a Studies
Journal, vol. 4, no. 10, Spring;

- Shariati, Fahimeh (2017 AD/1397 SH), "A Comparative Analysis of
the Differences in the Report of Occultation among Nu ‘mani,
Shaykh Sadiig, and Shaykh Tiisi," Mahdavi Studies, winter, no. 27;

- Ostadi, Kazim (2022 AD/1402 SH), "Introduction and Analysis of
the Manuscript Copies of the Book al-Ghaybah Attributed to
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Nu ‘mani," Journal of Manuscript Studies, vol. 1, no. 2.

Apart from some writings that have addressed the content of the
narrations and the sources of the book al-Ghaybah itself, no
independent and coherent research has been conducted so far on the
examination of narrations quoted from Nu ‘mani and his narrators in
Shi'a sources; therefore, this present writing is apparently the first

116 article of its kind.
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3. The Status of Narrations and Narrators from Nu‘mani in

Sources up to the Tenth Century

To better understand the narrations of Nu ‘mani in Shi'a sources, it is
appropriate to examine the status of the narrators of Muhammad ibn
Ibrahim Nu ‘mani from two perspectives: First, by searching through
commonly used Shi'a sources; second, through the sources of the
Ghulat of Sham, which have been published and made available to
researchers in recent decades, since the golden years of Nu ‘mani's life
were spent in Aleppo (cf. Najashi, 1986 AD/1407 AH: 383), an area
where the Nusayri Ghulat were concentrated.

We will first examine the commonly used sources in Imami

Shi'ism.

3-1. Narrations and Narrators from Nu‘maniin Common Shi'a Sources
According to codicological evidence, manuscripts of al-Ghayba only
reached the Eastern Mesopotamian region (i.e., the Iranian plateau and

Khorasan) around the ninth and tenth centuries. Apparently, they
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were not accessible to scholars in these hadith centers before that time
(Ostadi, 2020 AD/1400 SH: 28). Therefore, to examine the status of
Nu‘mani's narrators in Shi'a hadith sources, it is necessary to search
and analyze at least the Shi'a hadith sources up to the tenth century.
After examining all available Shi'a hadith sources (based on hadith
software), it was determined that no narration or hadith quoting
Nu ‘mant or his books exists in hadith sources from the 4th and 6th
centuries. Only a few limited narrations are found in some limited

sources from the 5th, 7th, 8th, and 9th centuries. 117
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However, there are also ambiguous and unknown cases where
references to "Nu ‘mani" are unclear; that is, it is not certain which
Nu ‘mani is meant, and with what meaning. For better understanding,
an example, which is not related to messianic discussions, is provided.
In the book "Jawabat al-Masa’il al-Tarablusiyat al-Thaniya," by
Sayyid Murtada, under al-Mas’alah al-Hadiya ‘Ashar (discussion of
what has been narrated concerning Masitkh), the questioner, while
discussing metamorphosis, states: "...And Nu ‘mani has narrated much
on this matter, that the possibility of both abrogation and
metamorphosis exists. Among the narrations he has cited is a long
narration mentioned in the book al-Tasallt wa al-Tagwd and attributed
to [Imam] Sadig (AS); at the end of this narration, he says: And when
an unbeliever is dying, the Messenger of God (PBUH), Ali (AS),
Gabriel, and the Angel of Death are present beside him..."! (‘Alam al-
Huda, 1984 AD/1405 AH: 1, 350)

The book "al-Tasallt wa-I-Tagwa" no longer exists; more
importantly, there is no clear and acceptable evidence to show that this
book was actually written by Muhammad ibn Ibrahim Nu ‘mant, the
author of al-Ghaybah. Furthermore, Nu ‘mani's name in this reference
by al-Murtadd is not a strong or clear indicator of which Nu ‘mani is

intended.

1. The original text is: Wa qad Rawa al-Nu‘mani Kathiran min Dhalik, Yahtamil al-
Naskh wa al-Maskh ma'an, famimma Ruwah ma Awradahi fi kitab al-Tasalii wa
al-Taqwa; wa Asnada ilal Sadiq (AS) hadith Tawil, Yaqilu fi Akhirihi: Wa idha
Ihtadara al-Kafir Hadarahu Rastil Allah (PBUH) wa Ali (AS) wa Jabra’ll wa
Malak al-Mawt.
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Therefore, aside from these uncertainties, the findings regarding

Muhammad ibn Ibrahim Nu ‘mant in Shi'a sources are as follows:

3-1-1. Narrations Attributed to Nu‘mani in the Fifth Century AH
In the fifth century AH, only two sources mention a limited number of

narrations from Muhammad ibn Nu ‘manr:

A) Al-Ghaybah by al-Tiist
Shaykh al-Tiist's al-Ghaybah (d. 460 AH), written in Baghdad around
444-447 AH, contains approximately 505 narrations; however, only 9
narrations out of the 478 narrations in Nu‘mani's al-Ghaybah
(according to the printed edition) are found in Sheikh al-Tisi's al-
Ghaybah. Two of these are duplicates, and one is not available in the
edition of Nu ‘mani's al-Ghaybah currently accessible to us.

In Nu‘mani's al-Ghaybah, at the end of Chapter Four, there is a
section titled "On what has been narrated that the Imams are twelve,
according to the Sunni," containing ten narrations. Eight of these are

attributed to Muhammad ibn ‘Uthman, and the texts of the narrations
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are quite similar. Two narrations (from al-Walabi from Jabir ibn
Samura) are almost identical (cf. Nu‘mani, 1976 AD/1397 AH: 102-
111). Seven of these narrations by Muhammad ibn ‘Uthman are found
in al-Tust's al-Ghaybah; one of these seven is repeated twice in al-
Tisi's al-Ghaybah. All of Muhammad ibn ‘Uthman's narrations
(except the almost identical narration of Jabir ibn Samura in
Nu ‘mani's al-Ghaybah) are included in the section "From what has
been narrated on this matter from the perspective of the opponents of

the Shi'a." In the Isnad of the first narration, its chain of transmission 19
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is fully cited back to Nu'‘mani's al-Ghaybah; in the subsequent
narrations, the Isnads are cited with the phrase "With this Isnad."
These are:

Narration 1. Ma Akhbarani bihi Abu ‘Abdillah Ahmad ibn ‘Ubdin
al-Ma ‘riif  bi ibn al-Hashir, Qala Haddathani Abii al-Husayn
Muhammad ibn Ali al-Shuja‘t al-Katib, Qala Akhbaranad Abii
‘Abdillah Muhammad ibn Ibrahim al-Ma ‘riif bi ibn Abi Zaynab al-
Nu‘mani al-Katib, Qala Akhbarand Muhammad ibn ‘Uthman ibn
‘Allan al-Dhahabi al-Baghdadi bi Dimashq, Qala Haddathanda Abii
Bakr ibn Abi Khaythama, Qala Haddathani Ali ibn al-Ja'd, Qala
Haddathani Zuhair ibn Mu ‘awiya ‘an Ziyad ibn Khaythama ‘an al-
Aswad ibn Sa’id al-Hamdani, Qala Sami‘tu Jabir ibn Samura Yagqiil
Sami ‘tu Rasil Allah (Tust, 1990 AD/1411 AH: 127; also cf. Similar
hadith: 120 and 123; also cf. Nu‘mant, 1976 AD/1397 AH: 102).

Narrations 2 to 7. And with this Isnad (chain of transmission) from
Muhammad ibn ‘Uthman, he said... (Seven consecutive narrations; two
are repeated; making a total of eight narrations) (Tusi, 1990 AD/1411
AH: 128-133; also cf. Nu‘mani, 1976 AD/1397 AH: 103-107).

Several points regarding these narrations are noteworthy:
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First: All eight narrations in Tiisi's al-Ghaybah, which are also
present in Nu ‘mani's al-Ghaybah, are identical in terms of order and
wording; only the eighth narration in 7iisi's version adds the phrase,
"Allah the Almighty said, and We sent among them twelve chiefs."
(cf. Tust, 1990 AD/1411 AH: 134) Furthermore, the eighth narration
from this consecutive series in Nu ‘mani's al-Ghaybah is not included

120 in Tisi's al-Ghaybabh.
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Therefore, considering the order of presentation in the two works,
the textual consistency of these narrations with Nu ‘mani's al-
Ghaybah, and the absence of any indication of these narrations being
newly written in the manuscript copies of Tisi's al-Ghaybah, it can be
strongly suggested that Shaykh Tiisi directly took these narrations
from Nu‘mani's book; however, despite some differences, it is
currently unclear which edition of Nu ‘mani's book he utilized.

On the other hand, assuming this possibility, it needs to be
explained ‘Why Shaykh Tiist did not include other narrations from this
work?” And if he used some of them, ‘Why did he not mention
Nu ‘mani's name in his Isnads?’

Second: Two narrations (in both al-Ghaybah of Nu‘mani and al-
Ghaybah of Tisi) from this group of Muhammad ibn ‘Uthman are
repeated. (cf. Tas1, 1990 AD/1411 AH: 129; Nu‘mani, 1976 AD/1397
AH: 106). However, the type of repeated narration differs in both works.

Narration 8. Also, in Tisi's al-Ghaybah, there is another narration

with the Isnad of "Abul Husayn Shuja‘7," which is not present in the
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current copies of Nu ‘mani's al-Ghaybah:

Wa Akhbarani Aimad ibn ‘Ubdiin al-Ma ‘raf bi ibn al-Hashir ‘an
Abt al-Hasan Muhammad ibn Ali Shuja T al-Katibi ‘an Abt ‘Abdillah
Muhammad ibn Ibrahim al-Nu‘mani ‘an Yisuf ibn Ahmad
[Muhammad] al-Ja ‘fart, Qala:... (cf. Tus1, 1990 AD/1411 AH: 257)

B) Kanz al-Fawa’id
Abul Fath Muhammad ibn ‘Ali Karajaki Tarabulsi (d. 449 AH) in

Kanz al-Fawa’id cites only one narration from Nu ‘mani concerning 121
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"What is Halal is Halal until the Day of Judgment, and what is Haram
is Haram until the Day of Judgment," which is not found in Nu ‘mani’s
al-Ghaybah:

Haddathant al-Shaykh Abu al-Marji Muhammad ibn Ali ibn Abi
Talib al-Baladiyy bil Qahirah, Qala Haddathana Ustadhi Abii
‘Abdillah Muhammad ibn Ibrahim ibn Ja'‘far al-Nu ‘mani Rahimahii
Allah ‘an Abi al-‘Abbas Ahmad ibn Muhammad ibn Sa ‘id ibn ‘Ugda
al-Kufi... (Karajaki, 1989 AD/1410 AH: 352)

3-1-2. Narrations Cited from Nu‘manrin the 7th Century
In the 7th century, only two narrations are cited from Muhammad ibn
Nu ‘mant in two sources, both by Ibn Tawiis (d. 664 AH):

A) Faraj al-Mahmim
In Ibn Tawiis’s Faraj al-Mahmiim, only this narration was found:
Arwihi bi Asanidr ila Abt ‘Abdillah Muhammad ibn Ibrahim ibn
Ja'far al-Nu ‘mani al-Thigah fi Kitab al-Dala'il fi al-Juz' al-Tasi”
fima fih min Dala'il Mawlana Abt al-Hasan ‘Alt ibn Musa al-Rida
‘alayhi al-Salam Qala Haddathana Muhammad ibn Hammam
Qala... (Ibn Tawis, 1948 AD/1368 AH: 95)

The Journal of Hadith Studies and Researches | Vol. 2 | No. 1 | Winter 2025

B) Mahj al-Da‘awat
In Ibn Tawiis’s Mahj al-Da‘awat, only this narration was found:
Al-Shaykh ‘Alt ibn Muhammad ibn Yisuf al-Harrani Qala al-
Shaykh Abu ‘Abdillah Muhammad ibn ‘Abdillah ibn Ibrahim ibn
Ja far al-Nu'mant al-Katib Radiva Allahu ‘anhu Qala Haddathana
Abu ‘Alt ibn Hammam Qala Haddathani Ibrahim ibn Ishaq al-
122 Nuhawandr ‘an Abt ‘Abdillah al-Husayn ibn ‘Alt al-Ahwazi ‘an Abthi
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‘an ‘Al ibn Mahziyar Qala Sami ‘tu Mawldaya Miisa ibn Ja far (AS)
Yadu ‘u bi Hadha al-Du ‘a’ (Ibn Tawis, n.d.: 233).

3-1-3. Narrations Cited from Nu‘manrin the 9th Century
In the 9th century, only two sources cite a few limited narrations from

Muhammad ibn Nu ‘mant:

A) Mukhtasar al-Basa’ir

In Mukhtasar al-Basa’ir by Hasan ibn Sulayman Hilli (d. after 802

AH), four narrations are cited from Nu ‘mani’s al-Ghaybah:

1. Wa min Kitab Muhammad ibn Ibrahim al-Nu‘mani fi al-Ghaybah,
Akhbarana ‘Al ibn al-Husayn, ‘an Muhammad ibn Yahya, ‘an
Muhammad ibn al-Hasan al-Razi, ‘an Muhammad ibn ‘Ali, ‘an
Muhammad ibn Sinan, ‘an Dawiid ibn Kathir al-Raqiyy Qala: Qultu
li Abi “‘Abdillah Ja‘far (AS) ... (Hill1, 2000 AD/1421 AH: 427; also
cf. Nu‘mani, 1976 AD/1397 AH: 90)

2. Ma Rawaynahu ‘an al-Nu'mani min Kitab al-Ghaybah lahii Rafa‘a
al-Hadith ‘an Hamzah ibn Humran, ‘an ibn Abi Ya‘ftr, ‘an Abi
‘Abdillah (AS) annaht Qala... (Hilli, 2000 AD/1421 AH: 460; also
cf. Nu‘mani, 1976 AD/1397 AH: 331)

3. Wa min Kitab al-Ghaybah li Muhammad ibn Ibrahim al-Nu‘mani,
Akhbarana Ahmad ibn Muhammad ibn Sa‘1id, Qala: Haddathana
Yahya ibn Zakariya ibn Shayban, Qala: Haddathana Ytsuf ibn
Kulayb, Qala: Haddathana al-Hasan ibn ‘Alt ibn Abl Hamzah, ‘an
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‘Asim ibn Humayd al-Hannat, ‘an Abi Hamzah al-Thumali, Qala:
Sami‘tu Aba Ja‘far (AS) ... (Hill1, 2000 AD/1421 AH: 494; also cf.
Nu‘mani, 1976 AD/1397 AH: 234) 123
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4. Wa min Kitab al-Ghaybah lil Nu‘mani: Akhbarana Ahmad ibn
Muhammad ibn Sa‘id ibn ‘Uqdah, Qala: Haddathana Muhammad
ibn al-Mufaddal ibn Ibrahim ibn Qays ibn Rummanah al-Ash‘arT wa
Sa‘dan ibn Ishaq ibn Sa‘id wa Ahmad ibn al-Husayn ibn ‘Abd al-
Malik al-Zayyat wa Muhammad ibn Ahmad ibn al-Husayn al-
Qatawani, ‘an al-Hasan ibn Mahbiib, ‘an ‘Amr ibn Thabit, ‘an Jabir
ibn Yazid al-Ju'fi, Qala: Sami‘tu Aba Ja‘far (AS)... (Hilli, 2000
AD/1421 AH: 496; also cf. Nu‘mani, 1976 AD/1397 AH: 331)

B) al-Sirat al-Mustaqim
In al-Sirat al-Mustagim by °‘Ali ibn Muhammad ibn Yinus Nabati
Bayyadi Baqa‘t (d. 877 AH), a part of one narration is cited from
Nu ‘mant’s al-Ghaybah:

Wa Asnada Muhammad ibn Ibrahim al-Nu‘mani fi Kitab al-
Ghaybah ila al-Sadig (AS)... (‘Amili Nabati, 1964 AD/1384 AH: 2,
263; also cf. Nu‘mani, 1976 AD/1397 AH: 331; Thalath ‘Ashrah

Madinata wa Ta’ifatun Yuharibu al-Qa’im...)

3-4-1. Summary

1. The total number of narrations (repeated and unrepeated) cited from
Muhammad ibn Nu‘mani in Shi‘i sources up to the 10th century is
sixteen; of these, three narrations are not related to the issue of
occultation; and one narration related to occultation is not found in
the current extant manuscripts of Nu ‘mani’s al-Ghaybah.

2. All these narrations exist in these five sources "al-Ghaybah (al-Tiisi),
Kanz al-Fawa'’id, Faraj al-Mahmiim, Mahj al-Da ‘awat, Mukhtasar

al-Bassa’ir, al-Sirat al-Mustagim" in four forms: 1) A narration cited
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from Nu'‘mani’s al-Ghaybah; 2) A narration cited from A4bi al-
Husayn Shuja‘t Katib, which is not found in the current extant
versions of al-Ghaybah; 3) A narration cited from Nu ‘mani’s Dala’il;
4) Narrations cited from Nu ‘mani himself, as an absolute narrator.

3. The names of the direct narrators from Nu ‘mani in these Shi'a
hadith sources are as follows:
1. Abi al-Husayn Muhammad ibn “Alr al-Shuja‘t al-Katib (TdsT,
1990 AD/1411 AH: 127); or Abi al-Hasan Muhammad ibn ‘Al1 al-
Shuja ‘T al-Katib (TasT, 1990 AD/1411 AH: 257).
2. Abi al-Marjiyy Muhammad ibn ‘Al1 ibn Abi Talib al-Baladiyy
(Karajaki, 1989 AD/1410 AH: 352).
3. ‘Al1 ibn Muhammad ibn Yasuf al-Harrant (Ibn Tawis, n.d.: 233).

4. Examining the hadith field and the lives of the authors who quoted
Nu‘mani reveals that these writers belonged to the regions of Iraq
and Syria. Shaykh Tist belonged to the Baghdad school of hadith
and is buried in Najaf (cf. Tehrani, 2009 AD/1430 AH: 2, 161 and
162). Kardjaki, a student of Shaykh Tist and from the same school
of hadith, died in Najaf (cf. Karajaki, 2014 AD/1394 SH: 11). Ibn
Tawis, with a time gap, was in the same hadith field and the region
of Baghdad and Hillah (cf. Ibn Tawts, 1996 AD/1417 AH: 30).
Hasan ibn Sulayman and Ali Nabati also both belonged to the Jabal
Amel region and the Levant (cf. Tehrani, 2009 AD/1430 AH: 3, 41
and 89).

5. Apart from the codicological evidence of the manuscripts of the
book al-Ghaybah (mentioned earlier), considering the geographical

locations of Nu ‘mani's limited narrators and the absence of
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Nu ‘mani's narrations in Shi'a sources outside the hadith field of Iraq
and Syria, it seems that Nu ‘mani's works and narrations did not
reach the hadith field of eastern Mesopotamia (i.e., the Iranian
plateau and Khorasan) until the tenth century AH.

6. Given the small number of his narrations, it appears that even in
Iraq and Syria, the narrations of Muhammad Nu‘mani were not
widely considered by scholars and authors of hadith works. This
hypothesis is strengthened by the very few copies of al-Ghaybah in
Iraq and the absence of any copies of this book in the Levant (cf.
Ostadi, 2022 AD/1402 SH: A, entire text), even though the origin of
the composition and copying of al-Ghaybah was the Levant (cf.
Ostadi, 2020 AD/1400 SH: 29).

3-2. Nu‘mani's Narrations and Narrators in Ghulat of Sham Sources
In recent decades, a collection of Ghulat texts, such as those of the
Nusayris and Alawites of Sham, have been published and made

available (e.g., Abii Musa, 2006: entire text). Given that Nu ‘mani
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traveled to Sham and remained there until the end of his life (cf.
Najashi, 1986 AD/1407 AH: 383), and this life in Aleppo coincided
with the golden age and rise to power of the Nusayri sect and similar
sects during the reign of Sayf al-Dawla (333-356 AH) of the
Hamdanid dynasty (e.g., Ghalib Tuwayl, 1966 AD/1386 AH: 259,
316, 318); therefore, it is necessary to consider the status of Nu ‘mani's
narrators in these Ghulat texts.

For example, by examining the available tradition and hadith

126 sources of the Nusayris, sources are found in which narrations from
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Muhammad ibn Ibrahim Nu ‘mani are cited. To avoid lengthening the
writing, and as an example, we will address one of the most important

Nusayri sources containing numerous narrations from Nu ‘mant:

3-2-1. Nu‘mani's Narrations in the Book Haqa’iq Asrar al-Din

The hadith book Haga’iq Asrar al-Din is an ancient text from the

Nusayri heritage; attributed among them to Abi Muhammad Hasan

ibn Ali ibn Shu‘ba Harrani (4th century AH) (cf. Bageri, 2015

AD/1394 SH: 163); and it includes many quotations from early

Ghulat, and clearly contains the special esoteric beliefs of the Nusayri

Ghulat such as: Metamorphosis, transmigration, the Lordship of the

Proofs (Hujaj), permissiveness, and exaggeration (Ghuluw) (e.g., Abt

Misa, 2006: 4, 78, 97, 139, 141, 157, 158, 164).

In the book Hagqa’ig, there are more than twenty-two narrations
related to Muhammad ibn Ibrahim Nu ‘mant, the Isnads of most of
them, in order of transmission, are as follows:

4. Wa Ruwiya ‘an Ahmad ibn ‘Ali ‘an Muhammad ibn Ibrahim ‘an
Ishaq Yarfa ‘uh ila Muhammad ibn Sinan fi Kitab al-Tawhid ‘an al-
‘Alim Qadla... (Harrani, 2016: 16).

5. Wa Haddathant Muhammad ibn Ibrahim ‘an Abt ‘Al al-Basrt
Qala: Haddathani al-Razi ‘an Abt al-Haytham ‘an Hisham ‘an al-
Mufaddal ‘an Jabir Qadla: Su'ila Abii Ja far minhu al-Salam ‘an
Tafsir al-Sa ‘b al-Mustas ‘ab Qala... (Harrani, 2016: 24).

6. Haddathant Muhammad ibn Ibrahim ‘an Abi al-Basri ‘an
Muhammad ibn Miisa ‘an al-Karkhi ‘an ibn Sadagah ‘an ibn Sinan

Qala: Qala al-Sadiq... (Harrani, 2016: 34).
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7. Wa Haddathant Muhammad ibn Ibrahim ‘an al-Basri ‘an al-
‘Udsant ‘an Muhammad ibn Ja far al-Barsi ‘an al-Armani ‘an
Muhammad ibn Sinan ‘an Yinus ibn Zabiyan Qala: Qala al-Sadig
minhu al-Salam... (Harrani, 2016: 44).

8. Wa ‘anhu ‘an al-Basrt ‘an Muhammad ibn Musa ‘an al-Karkhi ‘an
Abt Saminah ‘an Muhammad ibn Sinan ‘an al-Mufaddal Qala: Qala
Sayyidi... (Harrani, 2016: 44).

9. Wa Haddathant Muhammad ‘an al-Karkhi ‘an Isma ‘il ‘an ibn
Sadaqah Qala: Qala al-Rida... (Harrant, 2016: 44).

10. Wa Haddathani ‘an ‘Abdillah ‘an Idris ‘an Zayd ‘an Yinus Qala:
Qala al-Sadig minhu al-Salam... (Harrani, 2016: 44).

11. Wa Haddathant Muhammad ibn Ibrahim ‘an al-Basri ‘an
‘Abdillah ibn al-‘Alda’ ‘an Idris ibn Ziyad ‘an Abt Sa‘id ‘an ‘Al ibn
al-Husayn ‘an ibn Sinan Qala: Qala al-Sadig minhu al-Salam...
(Harrani, 2016: 67).

12. Wa Haddathant ‘anhu Qala: Haddathani Muhammad ibn Miisa al-
Karkhi ‘an Ismd‘il ibn ‘Ali ‘an ibn Sadaqah ‘an Hdshim ‘an al-
Mufaddal Qala: Qala al-Sadig minhu al-Salam... (Harrani, 2016: 67).

13. Wa Haddathant Muhammad ibn [brahim ‘an Abt ‘Alr al-BasrT ‘an
‘Abdillah ibn al- ‘Al “an Idris ‘an Zayd ibn Talhah ‘an al-Mufaddal
ibn ‘Umar Qala: Qala Sayyidi Abii ‘Abdillah minhu al-Salam...
(Harrani, 2016: 83).

14. Wa bil Isnad ‘an Zayd ibn Talhah ‘an ‘Ali ibn ‘Abd al-Malik ‘an
al-Mufaddal ibn ‘Umar Qala: Qala Sayyidi... (Harrant, 2016: 83).

15. Wa bil Isnad ‘an ‘Abdillah ‘an Idris al-Kafartiuthi ‘an ibn Sinan

Qala: Su’ila al-Sadiq minhu al-Salam ‘an Kalamihim Fagala...
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(Harrani, 2016: 83).

16. Wa Haddathant Muhammad ibn Ibrahim ‘an Abt ‘Alr al-Basrt ‘an
Abt Muhammad al-Hamdani ‘an Abt Sa‘id ‘an Muhammad ibn
Miisa ‘an ‘Alt ibn al-Hasan ‘an Muhammad ibn Sinan Qala: Kana
al-Mufaddal wa Jamd'ah min Ashabih fi Ghurfati Mujtami in
Yashrabiun wa Yatadhakarian idh Habat al-Sayyid min al-Saqf wa
Biyadihi Baqah Adharyin fa Qala lahum... (Harrani, 2016: 128).

17. Wa Haddathant Muhammad ibn Ibrahim ‘an Abi ‘Al ‘an
Muhammad ibn Miisa wa ‘Abdillah ibn Sinan wa Zayd ibn Talhah
‘an al-Mufaddal ‘an Jabir wa Abi Hamzah Qali Jami ‘an Qala al-
‘Alim... (Harrani, 2016: 141).

18. Haddathant ‘anhu ‘an Muhammad ‘an al-Karkht ‘an Abt Saminah
wa ‘Abd al-Rahman wa ‘an ibn Sinan ‘an al-Sadiq minhu al-Salam
Qala... (Harrani, 2016: 141).

19. Wa bil Isnad ‘an al-Karkhi ‘an Abi Hashim ‘an Hisham ‘an al-
Mufaddal Qala: Qala Sayyidi... (Harrani, 2016: 142).

20. Haddathant Abii ‘Abdillah Muhammad ibn Ibrahim ‘an Abi Basir
Qala: Haddathant Muhammad ibn Musa ‘an ibn Mahran ‘an Abi
Saminah ‘an al-Mufaddal Qala: Jda’a Samd ‘ah ila al-Bagir minhu
al-Salam Qala lahu... (Harrani, 2016: 146).

21. Wa haddathant Aydan ‘anhu Qala: Haddathant Hamzah ibn al-
Qasim ‘an al-Rabi* Qala: Qala al-Sayyid Muhammad (PBUH)...
(Harrant, 2016: 147).

22. Haddathant Abu ‘Abdillah ‘an ‘Alr ibn Muhammad ibn Misa ‘an
al-Karkht ‘an Muhammad ibn Sinan ‘an Sharik al-Fadl ‘an al- 129
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Mufaddal Qala: Qultu i Sayyidi: Kayfa Na'lam Halu man
La ‘antumith fa Kanat ‘alayh Sakhta? Qala... (Harrani, 2016: 148).
23. Haddathani Abii ‘Abdillah Muhammad ibn [Ibrahim] ‘Ali al-Basri
Qala: Haddathani Muhammad ibn Musa ‘an al-Karkhi ‘an Abi
Saminah ‘an Muhammad ibn Sinan Qala: Qala al-Sadig minhu al-

Salam... (Harrani, 2016: 152).

24. Wa Haddathani Aydan ‘anhu ‘an ‘Abdillah ibn al-"Ala’ ‘an Idris
ibn Ziyad ‘an Zayd ibn Talhah ‘an al-Mufaddal Qala: Qala al-Sadig
minhu al-Salam... (Harrani, 2016: 152).

25. Wa bil Isnad ‘an Zayd ibn Talhah ‘an Abi ‘Ali ibn ‘Abd al-Malik
‘an Sharik ‘an al-Mufaddal Qala: Qala al-Sadig minhu al-Salam...
(Harrani, 2016: 152).

3-2-2. Analysis and Summary of the Narrations in Haqa’iq Asrar al-Din
The narrations of Nu ‘mani in Haqa'’iq Asrar al-Din can be examined
and analyzed from at least several aspects: "Isnads, narrators, and

subject matter."

3-2-2-1. Isnads of Nu‘mani's Narrations in Haqa’iq

1. Nu‘mani's name is not consistent in all the isnads of the book
Hagqa’ig; the most frequent attribution is "Muhammad ibn Ibrahim."
Three instances use "Abii ‘Abdullah Muhammad ibn," omitting the
word Ibrahim; two of these three are counted with additional and
elevated isnads. Of all the isnads mentioned previously, one
narration's isnad is attributed to "Abi ‘Abdullah," which is unclear
whether it refers to Abii ‘Abdullah Khasib, Hafs, or Abui ‘Abdullah

Nu ‘mant; based on similar isnads and comparison with other
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narrators, it seems that Muhammad Nu ‘mani is intended.

2. Of the 22 narrations of Nu‘mani in Haqd’ig (disregarding minor
variations in transmission paths), approximately 18 narrations are
transmitted through two chains: "Muhammad ibn Mihran al-Karkhi
from Muhammad ibn Musa" and "Idris ibn Ziyad al-Kafartithi ‘an
‘Abdullah ibn al-‘Ala’," both ultimately from "Abi ‘Ali al-Basri."
Only one isnad of a third narration lists the narrator as "Abi al-
Basri," omitting " ‘Al1."

3. None of the twenty-two narrations of Nu‘mani in Haqga’iq were
found in Shi'a or Sunni sources. Only a portion of narration number
11 of Nu‘mani in Haqa’ig (Harrani, 2016: 83) exists in a part of a
narration by Shaykh Sadiiq in Ma ‘ani al-Akhbar as follows:
Haddathana Ja‘far ibn Muhammad ibn Masrir ‘anhu Qala
Haddathana al-Husayn ibn Muhammad ibn ‘Amir ‘an ‘Ammihi
‘Abdillah ibn ‘Amir ‘an Muhammad ibn Abi ‘Umayr ‘an Ibrahim al-
Karkhi ‘an Abi ‘Abdillah (AS) annahu Qala: "If you fully
understand one hadith, it is more valuable than a thousand narrations
you repeat parrot-like; and none of you will be a jurist unless he
understands the ambiguities of our speech. Truly, each sentence of
our speech can be interpreted in seventy ways, and the way out of

each is open to us.!" (Sadiiq, 1959 AD/1379 AH: 1, 2)

1. The original text is: "Hadithun Tadrithi Khayrun min Alfi Hadithin Tarwihi wa 1a
Yakiinu al-Rajulu minkum Faqgthan hatta Ya'rifa Ma‘arida Kalamma wa inna al-
Kalimata min Kalamma li Tansarifu ‘ala Sab‘ina Wajhan lana min Jami‘iha al-
Makhraja."
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4. The chains of narration in Nu ‘mani's Haqd iqg exhibit weaknesses in
many instances, which become clearer when all the chains are
examined together. However, some of these chains have unclear
weaknesses, such as: "And he also narrated to me from him, saying:
Hamza ibn al-Qasim narrated to me from al-Rabi‘ saying..."
(Harrani, 2016: 147)

5. All the narrations in Haqd'’iq are directly attributed to Nu ‘mani,
except for one narration which is from Ahmad ibn ‘Ali, from
Muhammad ibn Ibrahim, from Ishag. Apparently, this is Abi al-
‘Abbas Ahmad ibn ‘Ali al-Razi al-Khadib al-Ayady; the scholars of
Rijal (men of Hadith) considered him weak and an extremist (cf.
Najashi, 1986 AD/1407 AH: 97; Ibn Ghada’ir1, 2001 AD/1422 AH:
43; Amin ‘Amili, 2000 AD/1421 AH: 4, 349). For example,
Najash1 wrote: "Our companions said: He was not like that, and it
was said: He had extremism and arrogance, and he has the book al/-
Shifa’ wal Jald@’ in al-Ghaybah..." (Najashi, 1986 AD/1407 AH: 97)

Some also mentioned his name among those known for extremism

(Esfandiyari, 1995 AD/1374 SH: 206).
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Therefore, the narrators of these narrations of Nu‘mani are two
individuals:

1) Hasan ibn ‘Al ibn Shu ‘ba Harrani

2) Abul ‘Abbas Ahmad ibn ‘Ali al-Razi

To better understand the five points mentioned above, and to
observe some of the weaknesses in the chains of narration of

132 Nu‘mant's Haqa'ig, a table of these chains is included.
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Table of Nu‘man1’s narrations in Haqa’iq Asrar al-Din

350 AH 325 AH 300 AH 275 AH 250 AH 225 AH 200 AH 175 AH 150 AH 125 AH
1 Muhammad Ishaq ? ? Muhammad in al-*Alim -
ibn Ibrahim (d.286) Sinan (d.220)
Muhammad ~ AbT Ali al-Razi Abi al- Hisham al-Mufaddal Jabir Abui Ja‘far
2 ibn Ibrahim al-BagrT Haytham (d. around
185)
3 Muhammad Abial- Muhammad al-Karkht Ibn Sadaqa Ibn Sinan al-Sadiq
ibn Ibrahim Basri ibn Musa
Muhammad al-BasrT al-‘Udasa’t Muhammadibn  al-Armani Muhammad Yiinus ibn Al-Sadiq (d.
4 ibn Ibrahim Ja‘far al-Barst ibn Sinan Zabyan 148)
(d.220)
Wa ‘anhu al-BasrT Muhammad al-Karkht Abi Samina Muhammad Al-Mufaddal Sayyidi
5 ibn Miisa ibn Sinan (d. around
(d.220) 185)
Muhammad al-Karkht Isma’il Ibn Al-Rida
6 Sadaqah
»adaqal
7 ‘anhu ‘Abdullah Idris Zayd Yinus Al-Sadiq
3 Muhammad al-Basgri1  ‘Abdullah ibn Idrs ibn Abi Sa‘id “Alf ibn al- Ibn Sinan Al-Sadiq
ibn Ibrahim al-‘Ala’ Ziyad Husayn n
Muhammad Al-Karkht Isma‘il ibn Ibn Hashim Al-Mufaddal Al-Sadiq S
9 L A B
ibn Musa AlT Sadaqah )
10 Muhammad  Abi ‘Ali  ‘Abdullah ibn Idris Zayd ibn Al-Mufaddal Sayyidi =
ibn Ibrahim  al-Basr1 al-‘Alt Talhah ibn ‘Umar §
11 Wa bil Isnad Wa bil Wa bil Isnad Wa bil Isnad Wa bil Isnad Zayd ibn ‘Aliibn ‘Abd  Al-Mufaddal Sayyidi -
Isnad Talha al-Malik ibn ‘Umar —_—
12 ‘Wa bil Isnad Wa bil ‘Abdullah 1dris al- Ibn Sinan Al-Sadiq o
Isnad Kafartatht Z
Muhammad  AbI ‘Al AbT AbI Sa‘id Muhammad “Alf ibn al- Muhammad al-Sayyid )~y
13 ibn Ibrahim al-Bagri  Muhammad al- ibn Miisa Hasan ibn Sinan —_
Hamdant §
Muhammad ~ AbT ‘Al Muhammad ‘Wazid ibn Al-Mufaddal  Jabir and Al-*Alim
14 ibn Ibrahim ibn Miisa and Talha Abi -
“Abdullah ibn Hamzah $
Sanan §
‘anhu Muhammad Al-Karkht Abi Saminah Ibn Sanan Al-Sadiq :S
15 and *Abd al- 2
Rahman é
16 Wa bil Isnad Wa bil Wa bil Isnad Al-Karkht Abi Hashim Hisham Al-Mufaddal Sayyidi ~
Isnad §
Abil Abl Muhammad Ibn Mihran 'AbT Saminah Al-Mufaddal Al-Baqir %
‘Abdillah Basir ibn Musa =
17 3
uhammad =
ibn Ibrahim ©
Haddathani ‘anhu Hamza ibn al- Al-Rabr* Al-Sayyid :§
18 Aydan Qasim Muhammad 'g
(PBUH) =
Abi Ali Muhammad Al-Karkht Muhammad Sharik al- Sayyidi S~
19 ‘Abdillah ibn Musa ibn Sinan Fadl ‘an al- .3
Mufaddal s
Abi Ali al- Muhammad Al-Karkht Abi Samina Muhammad Al-Sadiq ’5
20 M/\bdlllah Basri ibn Miisa ibn Sinan ,,2
uhammad Y
ibn Ibrahim £
Wa ‘anhu ‘Abdullah ibn 1dris ibn Zayd ibn Al-Mufaddal Al-Sadiq
21 Haddathani al-“Ala Ziyad Talha
Aydan
22 Wabil Isnad ‘?;‘;:: Wabil lsnad ~ Wabil Isnad  Wa bil Isnad Z“Ty;fh‘:" . g\sé a’l“;/l‘:l‘l‘k als_lﬁf‘f‘a di:_i‘;l Al-$adiq

3-2-2-2. Isnad Narrators

By summarizing 22 chains of narration of Nu ‘mani, it becomes clear
that approximately 17 narrations have similar chains in two ways: the
Karrkhi and Idris routes. On the other hand, all of Nu‘mani's
narrations are narrated from someone named "Abii ‘Al7 al-Basri"; who

may be Abii Ali Muhammad ibn Hammam (d. 336 AH) known as the 133
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scribe and teacher of Muhammad Nu ‘mani, or Abii Ali Muhammad ibn
Hammam (d. 306 AH).

Also, the chains of five other narrations are either different from the two
routes above or are corrupted and have scribal errors. A table summarizing

the chains of narration of Nu ‘mani in Haqaiq is as follows:

+350 AH +325 AH +300 AH +275 AH +250 AH +225 AH +200 AH +175 AH
9 Muhammad Abt Muhammad Muhammad Abt ? Hisham / Al- Tmam
ibn Ibrahim ‘AlT al- ibn Miisa ibn Mihran Saminah Hashim Mufaddal Bagir,
0 al-Nu‘mant Basr1 al-Karkhi Muhammad (d. Sadiq, Rida
< ibn Ali around (AS)
5 Siraft 185)
g Isma’il ibn Ibn
= Ali Sadagah
- AbT Hashim
)
E 8 Muhammad Abi ‘Abdullah Idris ibn Abi Sa‘id Ali ibn Muhammad Yinus al-Sadiq
N ibn Ibrahim ‘AlT al- ibn al-‘Ala’ Ziyad  al- al- ibn  Sinan ibn (AS)
E Basri Kafarttith Husayn (d.220) Zabyan
g 2 Zayd AbT Ali ibn Al
3 ibn ‘Abdul Mufaddal
§ Talha Malik (d
g around
X 185)
E 1 Muhammad Abi Muhammad Wazid Al- Al-‘Alim
@ ibn Ibrahim ‘Ali al- ibn  Misa ibn Mufaddal
% Basri and Talha ‘an Jabir
= ‘Abdullah wa  Abl
“© ibn Sinan Hamza
5§ 1 Muhammad Abt Ishaq ? ? Muhammad Al-‘Alim
3 ibn Ibrahim ‘Al al- (d.286) ibn  Sinan
T Bagii (d.220)
? 1 Muhammad Abi Al-Razi Abi al- Hisham ‘an Al- Abu Ja‘far
§ ibn Ibrahim ‘All al- Haytham al- Mufaddal
5 Basri Mufaddal ‘an Jabir
.§ (d.around (ibn
N 185) Yazid al-
£ Ju‘fi)
1 Muhammad Abt Al-‘Udsant Muhammad (Muhammad Muhammad Yiinus al-Sadiq
ibn Ibrahim ‘AlT al- ibn Ja‘far ibn Yahya) ibn  Sinan ibn (AS)
BasrT al-BarsT al-Armaniy (d. 220) Zabyan
1 Haaddathani ‘anhu Hamza ibn Al-Rabi* Al-Sayyid
Aydan al-Qasim Muhammad

(PBUH)

In the documents of these narrations, apart from Nu ‘mani and Abii

Ali al-Basri, we encounter these names: Muhammad ibn Misa al-
Samman, ‘Abdullah ibn al-‘Ala’ al-Madhart, ‘Abdullah ibn Sinan, al-
Razi, al-Adasani, Muhammad ibn Mihran al-Karkhi, Idris ibn Ziyad
al-Kafartiathi, Ishaq, Abu al-Haytham, Muhammad ibn Ja'far al-

134 Barsi, Hamza ibn al-Qasim, Abi Samina Muhammad ibn Ali Sirafi,
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Isma‘tl ibn Ali, Abt Hashim, Abt Sa‘id, Muhammad ibn Yahya al-
Armani, al-Rabi’, ibn Sadqa, Ali ibn al-Husayn, Zayd ibn Talha,
Hisham/ Hashim, Muhammad ibn Sinan, (Abi) Ali ibn ‘Abdul Malik,
al-Mufaddal, Yinus ibn Zabyan, Jabir, Abi Hamza.

Most of these individuals are among the disreputable narrators, or
leaders of the Ghulat (extremists) and Nusayris, or those sympathetic
to the legacy of the Ghulat and their hadith circles. A few are
individuals whose names and biographies are not found in Rijali
books, and these narrators are likely fabrications of the intellectual and
practical tradition of the Shi'a Ghulat; they have been disregarded by
the experts in the field of Rija/l and hadith scholars of the
Mesopotamian schools of hadith.

Importantly, the three primary narrators of these traditions who
directly narrated from the impeccable Imams (AS) or someone close
to him—namely, Muhammad ibn Sinan, Yinus ibn Zabyan, and
Mufaddal al-Ju ‘fi—were narrators who were highly regarded by the
Ghulat; and among the experts in the field of Rijal, significant
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disputes regarding their Ghulatic biographies are evident (cf.
Shamshiri, 2018 AD/1398 SH: entire text; Hilli, 1891 AD/1311 AH:
412; Khu’1, 1992 AD/1413 AH: 17, 169).

For example, Yinus ibn Zabyan al-Kifi can be cited. Najashi
considers him extremely weak and regards all his books as fabricated (cf.
Najashi, 1986 AD/1407 AH: 448). Ibn Ghada’irt considers him a Ghali,
liar, and fabricator of hadith (Ibn Ghada’ir1, 2001 AD/1422 AH: 101).
Kashshi quotes Imam Kazim (AS) as having cursed him thousands of
times (Kashshi, 1988 AD/1409 AH: 2, 275). The experts in the field of 132
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Rijal collectively describe him as a "Liar, weak, fabricator, and forger of
hadith." (cf. Mamaqani, 1990 AD/1369 SH: 269)

Apart from these three well-known individuals, for the sake of
brevity, we will now only consider the biographical status of some of

the narrators of Nu ‘mani's narrations in Haqa'ig:

1. Aba Ja‘far Muhammad ibn Miisa ibn ‘Isa al-HamdanT al-Samman
Najashi reports that the people of Qom weakened his authority due
to his extremism (Ghuluw); Ibn Walid also stated that he fabricated
hadiths (cf. Najashi, 1986 AD/1407 AH: 338). Shi'a scholars of Rijal
generally consider him a weak narrator, accused of extremism,
fabrication of hadiths, and unsound principles (cf. Mamaqani, 1990

AD/1369 SH: 269).

2. Muhammad ibn ‘Abdullah ibn Mihran al-Karkhi
He is a well-known figure among the extremist (Ghular) Shi'a, and he
was particularly noted in the traditions of the Nasiri extremists (for

example, cf. Khasibr, 1990 AD/1411 AH: 76, 187, 286-287, 362).
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Najashi said of him: "He is from among the non-Arabs, an extremist, liar,
and corrupt in religion and hadith, and this is well-known." (cf. Najashi,
1986 AD/1407 AH: 350) Ibn Ghada’iri also called him "An extremist,
weak, and liar." (cf. Ibn Ghada’ir, 2001 AD/1422 AH: 95) Tiisi,
following his predecessors, also considered him weak and wrote: "He is

accused of extremism (Ghuluw)." (cf. Tis1, 1994 AD/1415 AH: 391)

3. Abul Fadl Idris ibn Zayd ibn ‘All Kafarthuthi (Kafartuthi)

136 1bn Ghada’iri expressed doubt about his narrations, writing that he
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narrated from among the weak (cf. Ibn Ghada’ir1, 2001 AD/1422 AH:
39). Some also consider him a Wagqifi (cf. Shushtari, 1989 AD/1410
AH: 1, 697). Evidence of his extremism (Ghuluw) also exists (for
example, cf. Ibn Shahr Ashiib, 1959 AD/1379 AH: 4, 428).

4. Ishaq ibn Muhammad Ahmar Nakha’t

He was an extremist and the leader of the Ishaqgiyya sect (for example, cf.
Zirakli, 1980: 1, 295; Ghalib Tuwayl, 1966 AD/1386 AH: 209-211), and
was among the teachers of /bn Hammam (apparently Abii Ali Basri).
Najashi and Hilli called him "A mine of mixing" (Ma‘din Takhlit) (cf.
Najashi, 1986 AD/1407 AH: 73). Ibn Ghada’iri considers him corrupt in
religion, a liar, and a fabricator of hadiths, saying: "Do not pay attention
to what he narrated, and do not elevate his hadiths." (cf. Ibn Ghada’irT,
2001 AD/1422 AH: 41) Scholars of Rijal generally consider him
"Corrupt in religion, a liar, a fabricator of hadiths, and essentially a mine

of mixing." (cf. Mamaqani, 1990 AD/1369 SH: 266)

5. Muhammad ibn Ja‘far al-Barsi
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He is among the narrators of the traditions of the Ghulat (extremists) (cf.
Khasibi, 1990 AD/1411 AH: 226). He also has numerous narrations from
Muhammad al-Armani, a leader of the Nasiriyah (cf. Zayyat NishaburT,
n.d.: 29, 30, 39, 52, 60, 69, 79, 94, 105, 113, 132, 135, 137, and 138).
Even the well-known extremist narration, "Khabar al-Khayt," is attributed

to him (cf. Ansari, 2007 AD/1386 SH: 5).

6. Abii Saminah Muhammad ibn ‘Al Sirafi

Najashi considers him "Extremely weak, corrupt in belief, unreliable 137
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in anything, known for lying... then known for extremism." (cf.
Najashi, 1986 AD/1407 AH: 332) Ibn Ghada’iri wrote: "A liar,
extremist, he entered Qum and his matter became known there, and
Ahmad ibn Muhammad ibn ‘Isa al-Ash ‘arf — may God have mercy on
him — expelled him, and he was famous for his extremism, and his
hadith was not considered or recorded." (cf. Ibn Ghada’iri, 2001
AD/1422 AH: 94) Tiisi, with explanations, also considered him an
extremist (Tast, 1996 AD/1417 AH: 223).

7. Isma‘ll ibn ‘Ali Khuza‘t

Najashi and Tiist consider him unreliable (cf. Najashi, 1986 AD/1407
AH: 32). Ibn Ghada’irt considers him a liar and fabricator of hadith
(cf. Ibn Ghada’ir1, 2001 AD/1422 AH: 42). TsT also says that he does
not narrate hadith from the Imams (AS). (cf. Tis1, 1994 AD/1415 AH:
469). In summary, the scholars of Rijal consider him a "Liar,
fabricator of hadith, unreliable in hadith." (cf. Mamagani, 1990
AD/1369 SH: 266).

8. Muhammad ibn Yahya al-Armani
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He is not known in the Shi‘a sources on Rijal. He has narrations in 7ib
al-A’immah from the legacy of the Ghulat, as mentioned earlier (cf.
Zayyat Nishaburi, n.d.: 29-138). According to a narration in the same
book, Muhammad is considered a "Bab" (leader): "Muhammad ibn Ja ‘far
ibn ‘Alt al-Barst said: He narrated to us Muhammad ibn Yahya al-
Armant, and he was a Bab for Mufaddal ibn ‘Umar, and Mufaddal was a
Bab for Abii ‘Abd Allah al-Sadig (AS)." (Zayyat Nishabiri, n.d.: 128)
The meaning of "Bab" clearly indicates his affiliation with the extremist
138 traditions of the Nasiriyah (cf. Ansari, 2007 AD/1386 SH: 5).
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9. ‘Abbas ibn Sadaqah

Kashshi narrates two traditions from al-Fad! ibn Shadhan and Nasr ibn
al-Sabbah, in which ‘Abbas ibn Sadaqah is mentioned as one of the
"Great cursed extremists" (cf. Kashshi, 1988 AD/1409 AH: 1, 522); later
scholars of Rijal also reflect the same in their works and write: "From the
great cursed extremists, and he preceded in the leadership of a group."

(For example, cf. Khu’1, 1992 AD/1413 AH: 246)

3-2-3. Summarizing the Relationship between Nu‘mani, Haqa’iq Asrar
al-Din, and the Ghulat

1. The book Haga'iq is a book in the Ghulat tradition; and even from
the narrators of Nu ‘mani's narrations, this point is clearly evident in
this book.

2. Due to the extensive use by the author of Haqd'ig of Nu ‘mani's
narrations and other evidence such as the narrators of Nu ‘mani's
chains of transmission, it appears that Nu ‘mani's connection with the

Ghulat, and specifically the Nasiriyyah Ghulat of the Sham region
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was strong; and conversely, Nu‘mani's narrations were given
attention by them.

3. Given the extensive use by Muhammad Nu ‘mani of the works and
narrators of earlier Ghulat in this book, it can be concluded that
Nu ‘mani paid attention to the tradition of the earlier Ghulat; and he
had no qualms about utilizing these works and narrators. Even some
of these Ghulat narrators appear in the chains of transmission of his
narrations in al-Ghaybah (for example, cf. Nu‘mani, 1977 AD/1397
AH: 111, 276, 285, 326). 139
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Conclusion

1. After examining all available Shi'a hadith sources, it became clear
that there are no significant narrations or hadiths quoted from
Nu ‘mant or his books in Shi'a sources; and until the tenth century,
only sixteen narrations (repeated and unrepeated) exist in a few
sources from the 5th, 7th, 8th, and 9th centuries. The names of the
direct narrators of these narrations are: Muhammad al-Shuja T,
Muhammad al-Baladiyy, Ali al-Harrani.

2. By examining the hadith field and the lives of the authors who
quoted Nu ‘manti, it becomes clear that these authors belonged to the
regions of Iraq and Sham; and essentially, Nu ‘mani's narrations did
not reach the hadith field of eastern Mesopotamia until the tenth
century. Also, given the small number of narrations quoted by the
authors of Iraq and Sham, it appears that Nu ‘mani's narrations were
not given much attention by the scholars and authors of hadith works
in Iraq and Sham.

3. Examination of the available Nusayri hadith heritage reveals
sources containing narrations attributed to Muhammad al-Nu ‘mani.
For example, the book Haqa’iq Asrar al-Din, attributed to Abi
Muhammad Hasan ibn Ali ibn Shu‘bah Harrani (4™ century) was
examined. This work includes numerous quotations from early
Ghulat (extremists), and explicitly contains the distinctive esoteric
beliefs of Nusayri Ghulat, such as metamorphosis (Maskh),
transmigration (7andsukh), the Lordship of the Proofs (Rubiibiyyat

Hujaj), permissiveness (/bahah), and exaggeration (Ghuluw). In
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Haqa’iq, there are more than twenty-two narrations related to
Muhammad ibn Ibrahim Nu‘mani. Disregarding a few narrations
with minor variations in transmission, approximately eighteen
narrations are transmitted through two chains: "Muhammad ibn
Mihran al-Karkhi from Muhammad ibn Miisd" and "Idris ibn Ziyad
al-Kafartithi from ‘Abdullah ibn al-‘Ala’," both ultimately tracing
back to "Abt Ali al-Basrt." None of these Nu‘mani narrations were
found in either Shi'a or Sunni sources.

4. All the narrations in Haqd'’ig from Nu‘mani are directly attributed
to him, except for one narration which is transmitted through Ahmad
ibn Ali from Muhammad ibn Ibrahim from Ishag. Therefore, the
narrators of these Nu ‘mani narrations ultimately end with these two
individuals: Hasan ibn Shu ‘bah Harrani and Ahmad ibn Ali al-Razi.

5. Based on the chains of narration in Haqa iq, Nu ‘mani narrated his
traditions from someone named "Abi Ali al-Basri," who may be
either Abit Ali Muhammad ibn Hammam (d. 336 AH), known as the
scribe and teacher of Muhammad Nu‘mani, or Abii Ali Ahmad ibn
Hammam (d. 306 AH). Furthermore, summarizing the twenty-two
chains of narration from Nu‘mani reveals that approximately
seventeen narrations share similar chains through the Karkhi and
Idris routes. Moreover, the majority of the narrators in the chains of
Nu ‘mani's narrations are disreputable narrators, leaders among the
Nusayri Ghulat, or those sympathetic to the Ghulat heritage and
their hadith circles.

6. From the extensive use of other facts and evidence by the author, it

becomes clear that Nu ‘mani's connection with the Ghulat of the
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Nusayriyah in the Levant region was strong; and conversely,
Numayni's narrations were highly regarded by them. Furthermore,
given Nu ‘mani's extensive use of the works and narrators of early
Ghulat in this book, it can be concluded that Nu ‘mani paid attention
to the tradition of the early Ghulat; and he had no qualms about

utilizing these works and narrators.
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