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Abstract 

authoritative source for deriving Islamic teachings; however, its scope 

and degree of authority have long been subjects of debate among 

Islamic scholars. In this regard, three main viewpoints can be 

identified: "The absolute authority of the Sunnah, the authority of the 

Sunnah in religious matters but not in non-religious affairs, and the 
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prophetic mission, judiciary, and governance." Using a descriptive-

analytical method and a critical approach, this study seeks to present a 

of differentiating these roles. The findings indicate that consultation 

holds different positions in each of these three domains; in the context 

mission is sacred in nature; in the judicial role, consultation is clearly 

relevant, since judicial rulings are issued on the basis of hearing 

evidence and outward judgments, making consultation functional; but 

in the domain of governance and leadership, consultation differs from 

the previous two. Here, consultation represents the application of 

collective reasoning in non-revelatory matters and in the system of 

governance. Therefore, it is not merely educational or ceremonial but 

an effective and decisive element in decision-making. This analysis 

compatible with 

his infallibility and exalted status, but also reflect the rational 

dimension of the Prophetic practice. 

Keywords: Prophetic Practice, Authority of the Sunnah, Roles of the 

Prophet (PBUH), Consultation, Islamic Governance. 

Statement of the Problem 

Regarding the authority of the Prophetic Sunnah, that is, the authority 

viewpoints have been proposed. Accepting any of these positions 

entails specific and unavoidable consequences for other fields of 

beyond the evidence and methods used to establish each claim, 
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attention to the implications of the chosen view is also important. 

 sayings, actions, and approvals 

authoritative in every matter must accept the inevitable consequence 

of this view, namely, the authority of the Sunnah in both religious and 

non-religious affairs. They are compelled to regard governmental and 

judicial rulings issued by the Prophet as unchangeable and to interpret 

his consultations with individuals as merely formal, serving only 

educational and pedagogical purposes. 

and actions to religious matters must likewise accept the implications 

of their view and treat governmental and judicial rulings, as well as 

any opinions expressed by the Prophet in non-religious affairs, as non-

arising from need and a search for the correct course. 

However, the implications of the theory that differentiates the 

differ from the two previous views and present fewer challenges. This 

these viewpoints be analyzed in light of their theoretical premises and 

1. Literature Review 

Numerous articles have been written on the authority of the Prophetic 
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l

virtue but a necessary and obligatory governmental method; despite 

not needing consultation, the Prophet consulted to teach this 

commendable practice. Soltani Renani (2009 AD/1388 SH), in 

"Consultation in the Prophetic Practice," maintains that the Proph

consultations demonstrate that consultation in Islam is a rational 

matter requiring every Islamic ruler to consult and accept the superior 

opinion. 

Roshanzamir (2012 AD/1391 SH), in "The Authority of the Sunnah 

from the Perspective of Ma h," critiques 

Rayyah

authority. Fatemeh Rezadad (2016 AD/1395 SH) argues that all of the 

skills, are not devoid of legislative implication and indicate one of the 

five legal rulings, though some indicate primary and others secondary 

School and a Critique of Its Claim of the Non-Authority of the 

Sunnah," critiques the 

Mohammad Javad Arasta (2016 AD/1395 SH), in "Rational 

Grounds for the Necessity of Consultation in Islamic Governance with 

practice of rational agents, collective wisdom, prevention of religious 

despotism, and avoidance of individual error) to demonstrate that 
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consultation is obligatory for the Islamic ruler. Morteza Haeri (1927 

- ic, is divine instruction and authoritative. Vafa 

Hasanpour (2024 AD/1403 SH), in "Belief in the Revelatory Nature of 

the Prophetic Sunnah in the Works of Islamic Scholars," examines 

whether the Sunnah can be separated from revelation and concludes 

that Islamic scholars regard the Sunnah as revelatory. 

None of these articles, nor discussions in books and other writings 

vie

2. 

(PBUH) 

cit 

approvals, three viewpoints exist: 

2-1. First View: The Comprehensive Authority of All the 

 

Some scholars hold that the Prophet fully occupied the position of 

legislation, and that all aspects of his conduct, speech, silence, and 

approval, regardless of whether issued as Messenger, ruler, or judge, 

are authoritative; consequently, following them is obligatory for the 

- -282; 

Salafi, 1999 AD/1420 AH: 293-330). 
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Some researche

nature, consider all aspects of his conduct, even social customs such as 

dress, eating habits, and social etiquette, to fall within the sphere of 

ions to 

human nature and prevailing Arab customs, this could lead to 

excluding some of his statements or approvals from legislation, which 

would ultimately undermine the authority of the Sunnah. Since no 

action is devoid of one of the five legal rulings, t

actions, if not indicating recommendation or obligation, at least 

indicate permissibility (Nasiri, 2007 AD/1386 SH: 115-117). 

2-1-1. Implications of This View 

Some implications include: 

A)  approvals, even 

apparently ordinary behavior, are considered part of the Sunnah, 

making adherence obligatory. 

B) Governmental and judicial rulings issued by the Prophet are not 

based on ordinary human considerations such as expediency or 

circumstantial evidence but on divine command, and therefore no 

one has the right to oppose them (Salafi, 1999 AD/1420 AH: 307). 

C) Although the Messenger of God (PBUH) had no need for 

consultation, God nevertheless commanded him to consult with his 

companions, while guiding him and managing affairs in a way that 

made him independent of their opinions, so that believers after him 

would follow his example and adopt consultation as a model in their 

religious matters (cf. 
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n.d.: 5, 126).

D) The Prophet (PBUH) not only had no need for consultation, but the 

full authority of all his sayings, actions, and indications would imply 

that he should not rely on the opinions of others. Given that his 

judgment is aligned with divine revelation, he would not be permitted 

to act on opposing views. Therefore, if he sometimes consulted others, 

it was not for decision-making but for other purposes such as honoring 

companions, persuading them, or similar aims. 

2.1.1.1. Critique 

A) The concern that acknowledging the influence of human nature and 

might lead to excluding certain sayings or approvals from the sphere 

of legislation, and thereby gradually undermining the authority of 

the Sunnah, is unfounded. The discussion concerns those ordinary 

sayings and actions for which there is no indication of revelatory 

origin; wherever such an indication exists, they are unquestionably 

origins and are beyond doubt; only a small portion of the Sunnah 

may be open to uncertainty, which can be resolved through 

reflection. Even if some ambiguity remains, it does not affect the 

vast body of clear Prophetic teachings. 

B) One cannot attribute matters to revelation merely out of concern 

about doubt arising in a small part of the Sunnah. Just as it is 

impermissible to deny any part of revelation without reliable 

evidence, it is equally impermissible to label something as 
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revelatory when there is no proof of its revelatory nature, especially 

since attributing ordinary Prophetic behavior to revelation may lead 

to undesirable consequences. 

C) The Prophet (PBUH) not only consulted but also acted on the 

wn. A 

prominent example is the consultation during the Battle of Badr,

where he sought advice regarding whether to fight, the location of 

the battlefield, and the treatment of prisoners. After arriving near the 

first well, he asked: "Advise me regarding this location." 

Mundhar stood and argued that the place was unsuitable, adding that 

since no specific revelation had designated it and the matter was 

strategic, they should advance to the last well closer to the enemy 

and camp there. The Prophet responded: "Your opinion is correct." 

Other examples include his consultation in the Battle of the Trench 

(A

with the Jews of Medina (

1983 AD/1404 AH: 2, 90), at  on various issues (Ibn 

 (Ibn 

(

During the Battle of U ud, the Prophet consulted whether to remain 

in Medina or go out to face the enemy; although he personally 

followed this noble practice, consulting not only with the Prophet 
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but also with one another. The Imams of the Ahl al-Bayt likewise 

and encouraged Muslims to consult in their speech and conduct 

consultations in cultural, economic, political, social, and even 

personal and family matters. These examples show that consultation 

is not limited to governance but is a guiding principle across all 

aspects of social and individual life. Imam Ri  (AS) said: "The 

Messenger of God used to consult his companions, then resolve 

urr 
1

D)

serious intent to act on them, this would imply that consultation was 

only a formal act, which is incompatible with the integrity of 

prophets. Such artificial behavior would not have escaped the 

educational value but could produce the opposite effect. 

E) The Prophet acted upon these consultations even when they 

conflicted with his own view, and when outcomes were unfavorable, 

he did not reproach the companions. 

F)

not have expressed contrary opinions, especially since they 

1. Prophet consulted with his companion, then definitely decided.  
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sometimes asked whether revelation had been sent on the matter and 

only gave their opinions once assured that no revelation had been 

revealed. 

G) The claim that prophets and divine saints had no need for 

consultation even without revelation, because they possessed 

complete knowledge of all benefits and harms, lacks evidence; 

2-2. 

in Religious Matters but Not in Worldly Affairs 

Another group attributes two roles to the Prophet, prophetic mission 

and human nature, and assumes that his sayings and actions are 

revelatory and authoritative only in religious matters. In worldly 

affairs, however, his words and actions are neither revelatory nor 

considered comparable to, and sometimes less than, that of ordinary 

as Sunnah at all. 

knowledge, writes that what has been transmitted from the Prophet 

and recorded in hadith collections is of two kinds: 

1) Matters whose manner of expression reflects the communication 

of the prophetic message, about which t

the Messenger gives you, take it; and whatever he forbids you, refrain 

- ashr: 7) Knowledge concerning the hereafter, the 

unseen realm, and similar matters is based on revelation, while legal 
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rulings and acts of worship are partly based on revelation and partly 

revelation, since God corrects him if he errs and guides him back to 

the correct path. 

2) Matters that are not of the type of conveying the prophetic 

message. Concerning these, the Prophet (PBUH) said: "I am only a 

human being; when I command you regarding your religion, and then 

take it; but when I command you based on my own opinion, I am only 

a human." 

Likewise, in the story of pollinating the date palms, the Prophet 

said: 

"I only expressed a conjecture; do not hold me accountable for 

conjecture. But when I relate something to you from God, then take it, 

for I do not lie about God." 

Included in this category are matters the Prophet stated on the basis 

of experience, such as medical advice, the recommendation to acquire 

black horses with white markings on their foreheads (Adopt the black 

horse with a white blaze), ordinary and incidental actions, measures 

taken to achieve limited expediencies (such as commanding the 

preparation of an army, determining its banner and insignia), and 

2000 AD/1421 AH: 1, 240). 

religious matters to 



Mohammadebrahim Roshanzamir, Mohsen Nouraei
T

he
 J

ou
rn

al
 o

f 
H

ad
ith

 S
tu

di
es

 a
nd

 R
es

ea
rc

h
es

|
V

ol
. 3

| N
o.

 3
|S

um
m

er
20

26

226

worldly affairs as authoritative. His view may be summarized as 

follows: 

1)

opinion and are "Guiding Directives," not binding legislative 

commands. Since guiding directives do not require intention of 

seeking nearness to God, they are neither obligatory nor 

recommended; thus, no act can be deemed obligatory or 

recommended without specific evidence. 

2) The Prophet (PBUH) is impeccable in religious matters and in 

receiving revelation, but not in worldly affairs. 

3) In some non-religious matters, the Prophet believed something that 

was later shown to be otherwise, or he experienced doubt, for 

example, during the expedition of  he believed the slander of 

hypocrites; he affirmed certain statements of his wives; in the 

incident of Ifk (the Slander), he remained uncertain for a time until 

revelation clarified the truth; he advised against pollinating date 

palms, which led to crop damage; and other similar cases. 

4) The Prophet himself acknowledged that people were more 

knowledgeable than he in certain worldly matters and that obedience 

to him in such matters was not obligatory; he admitted the 

possibility of error in matters related to worldly life. 

5) In certain cases, such as selecting the campsite at the Battle of Badr

or negotiating to give one-

According to this view, the Prophet (PBUH), in worldly affairs, 
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like other human beings, required consultation in order to make 

decisions. 

2-2-1. Critique 

This view, which contradicts the position of many Sunni scholars and 

all scholars of the Ahl al-Bayt school, is primarily based on the 

narration of the "Pollination of the date palms," reported with slight 

variations in Sunni sources. In addition to weaknesses in its chain of 

transmission, its content itself clearly indicates its inaccuracy: 

A) How can it be accepted that such a simple and obvious matter 

would remain hidden from an Arab who had dealt with date palms 

throughout his life? 

B) Some have excused this by arguing that the Prophet resided in 

Mecca, where date palms were not prevalent, and thus he was 

unaware of pollination practices. This is unconvincing, since date 

palms did exist in Mecca to an extent sufficient for people to be 

familiar with their characteristics. Even if, hypothetically, we accept 

that the Prophet lacked such knowledge, could a wise ordinary 

person express a definitive opinion about something he did not 

understand? How much less conceivable would this be for the 

Prophet (PBUH), whose mission was to teach wisdom to humanity? 

tory 

Words and Actions 

Some scholars of the Ahl al-Bayt school, as well as some Sunni 

scholars, maintain that the Prophet (PBUH) possessed multiple roles: 

the role of messenger and intermediary of revelation, the role of leader 
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and ruler, and the role of judge. They argue that these distinct roles, 

which are the source of his sayings, actions, and approvals, render 

them diverse in nature, each with its own ruling: some are 

authoritative, others are not. 

The fundamental difference between this view and the second 

theory lies in this: although proponents of this view, like those of the 

-

religious matters to be revelatory in the absence of evidence, they 

differ in that if there is evidence indicating revelatory origin, even in 

non-religious matters, they consider them authoritative. If no such 

evidence exists, they regard such statements as those of a wise and 

prudent human being whose knowledge of worldly affairs surpassed 

that of his contemporaries, or at least equaled the wise among them, 

and who never acted contrary to wisdom and expediency. 

specific contexts; in such cases, he not only consulted but also 

committed himself to the outcome of consultation. 

3. The View of Ahl al-

Roles 

in affairs sometimes occurred in his capacity as a conveyor and 

g, this is the issuing of legal opinion; 

sometimes in his capacity as leader and ruler, such as in matters of 

jihad or management of the public treasury; and sometimes in his 

capacity as judge, such as resolving disputes between two parties on 
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the basis of 

Delbari, 2007 AD/1386 SH: 113). 

 likewise classifies matters relating to social order, 

governance, and political administration into two categories: 

1) Explicit and clearly designated legal rulings whose obligations are 

fully specified and unchangeable until the Day of Judgment, 

requiring obedience; 

2) Matters whose rulings have not been specifically determined in the 

to the discernment of the guardian jurist (or his general deputy) and 

may vary according to time and place. Even during the presence of 

the impeccable Imam (AS), rulings concerning such secondary 

matters were dependent on the judgment of the one vested with 

d

AD/1386 SH: 113). 

Boroujerdi also holds that commands and prohibitions issued by the 

Prophet (PBUH) and the Imams fall into two categories: 

1) Commands and prohibitions issued in the exercise of authority and 

governance, similar to the directives of social leaders to their 

followers, such as commands in the battlefield and matters of 

worldly administration. 

2) Commands and prohibitions issued in the capacity of conveying 

 to perform prayer or ritual 

bathing, where the exercise of authority is not at issue; rather, like a 

of divine law (Boroujerdi, 1996 AD/1375 SH: 1, 97; Delbari, 2007 
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AD/1386 SH: 114). 

Imam Khomeini, in discussing the principle of "No harm" (

arar), writes that the Prophet (PBUH) held multiple offices within 

the community: "The office of conveying religious rulings, the office 

of leadership and governance of society, and the office of 

adjudication. He further adds that in narrations, wherever the words 

"Judgment," "Commanded," and "Ruled" appear, they generally carry 

the meaning of a governmental ruling rather than a purely 

legal/religious ruling, except metaphorically." (Khomeini, 1993 

AD/1414 AH: 109; Khomeini, 2006 AD/1385 SH: 1, 50-56; 

Montazeri, 1988 AD/1409 AH: 1, 463; Subhani, 1987 AD/1408 AH: 

52; Delbari, 2007 AD/1386 SH: 114) 

Based on this, he considers the hadith of " arar" to be a 

sovereign or governmental ruling (Khomeini, 1993 AD/1414 AH: 86, 

113; Subhani, 1987 AD/1408 AH: 51; Delbari, 2007 AD/1386 SH: 

114). Elsewhere, he describes the Prophet as possessing three roles: 

"Prophethood and messengership, governance and management of 

l authority." (Khomeini, 

2006 AD/1385 SH: 1, 50-51) 

adr, in Iqti , writes: "The legislations by which the Prophet, 

not permanent rulings, because such rulings were issued by the 

Messenger of God in his capacity as ruler and guardian of the 

Muslims, not in his capacity as a conveyor of divine law." ( adr, 1987 

AD/1408 AH: 401; Mehrizi, 1997 AD/1376 SH: 4, 42; Delbari, 2007 

AD/1386 SH: 114) 
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Martyr Motahhari also considers the Prophet to have three roles: 

explaining divine rulings and instructions, judging, and general 

leadership of society (Motahhari, 2001 AD/1380 SH: 48). 

4. The View of Sunni Scholars Regarding the Different Roles 

of the Prophet 

Shaykh Ma , in a general classification, divides the 

Sunnah into two categories: "legislative and non-legislative." He 

regards non-legislative Sunnah as consisting of three types: 

1) Matters related to ordinary human needs, such as eating, 

drinking, sleeping, walking, meeting others, and the like; 

2) Matters related to personal or social experience and custom, such as 

reports concerning agriculture, medicine, or the length of clothing; 

3) Matters dependent on human planning under specific 

circumstances, such as positioning military forces in battle, 

organizing ranks, ambush, retreat, and similar actions that depend 

on particular conditions and specialized skills. 

These three categories do not constitute binding legal rulings requiring 

performance or avoidance; rather, they are human matters in which 

The fourth category is legislative Sunnah, which itself is divided 

into general and specific: 

- General legislative Sunnah refers to what was issued by the Prophet 

as Messenger for the purpose of conveying revelation, such as 

qualifying absolute statements, clarifying rulings on worship, lawful 
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and unlawful matters, beliefs, ethics, and related issues. This type of 

legislation continues universally until the Day of Resurrection. 

- Specific legislative Sunnah refers to instructions issued by the 

Prophet as the leader and public head of the Muslim community, 

such as dispatching armies, distributing public treasury funds, 

collecting revenues, and generally anything related to governance 

issued as a judge also falls under this category. Besides his roles as 

Messenger and leader, the Prophet was also a judge who adjudicated 

disputes based on evidence, oaths, or confession

AD/1421 AH: 499-500). 

5. 

Different Roles 

5-1. Characteristics of Instructions Stemming from the Role of 

Messengership 

A) Instructions from this role are direct commands of God, and the 

has no personal input in them: "He does not speak from desire; it is 

nothing but revelation revealed." (al-Najm: 3-4) In such cases, 

one may object, whether they understand the wisdom behind them 

or not.

B) Error, meaning lack of correspondence with reality, has no place in 

this category.
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C) These commandments are permanent and not restricted to a 

specific time or place; they remain valid as long as their subject and 

conditions remain, unless the Lawgiver explicitly states their 

temporariness or evidence indicates it.

D) The Prophet did not consult anyone about these instructions. 

Motahhari states that since the Prophet here is merely the conveyor 

the Prophet ever consult his companions on how to perform the 

sunset prayer? Rather, when issues arose and people spoke to him 

about them, he would say: "This matter is not up to me; it is from 

God and cannot be otherwise." (Motahhari, 2001 AD/1380 SH: 47)

E) In implementing divine law, the Prophet showed no favoritism and 

did not heed recommendations. An example is his firmness in 

applying punishment to a woman from the  tribe 

who committed theft. People asked who would dare speak to the 

Prophet; only  did. The Prophet said: "Among the 

Children of Israel, if a noble person stole, they let him go, but if a 

weak person stole, they cut off his hand. By God, even if Fatimah 

AH: 6, 127; similar in Muslim, 1991 AD/1412 AH: 3, 1316)

5-2. Characteristics of Instructions Stemming from the Role of 

Judgment and Adjudication 

A) The obligation to obey the Prophet in judicial rulings stems from 

his being appointed by God to judge between people; disobeying is 

forbidden, but his judicial ruling is not itself a revealed divine 
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ruling. Motahhari explains that when the Prophet judges between 

people, his judgment is not revelation. Two people dispute, and the 

Prophet rules according to Islamic standards. It is not that Gabriel 

reveals which party is right, except in exceptional cases; generally, 

his judgments are based on outward evidence, as others judge, though 

at a higher level. The Prophet himself said he was commanded to 

similarly in Muslim, 1991 AD/1412 AH: 3, 1316). 

 judicial decisions were based on evidence, 

documentation, and outward proofs. 

C) In this category, the possibility of error, non-correspondence with 

reality, exists. Although the Prophet was divinely appointed to judge 

and possessed superior ability in evaluating evidence, the outcomes 

even if grounded in divine principles. Divine assistance is 

exceptional rather than the constant rule. 

s judicial 

function depends on whether the underlying evidence and 

indications are later proven erroneous. 

E) Consultation in judicial matters, seeking testimony from witnesses, 

is inherent in judging on the basis of evidence. Motahhari reiterates 

that when the Prophet judged between people, his judgment was not 

revelation. Rather, a claimant and defendant appear, the claimant 

presents two just witnesses, and the Prophet rules accordingly. This 

is a judgment he issued, not something revealed to him (Motahhari, 

2001 AD/1380 SH: 48). 
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It is clear that there is no necessary connection between holding the 

rulings being revelatory. The Prophet, by divine instruction, was 

responsible for judging among people and was obligated to rule on the 

basis of evidence and outward indications. In a report attributed to him, 

he said: "Indeed, I judge between you according to clear proofs and 

oaths, and some of you are more skilled than others in presenting 

argu

property, in reality I have assigned him a piece of fire.

AD/1429 AH: 14, 656) It is also reported that prophets judged on the 

AH: 14, 656-658). 

Likewise, the judgments of the Ahl al-Bayt after the Prophet were 

based on the same principle. Interestingly, it sometimes became 

evident that these judgments did not correspond to reality. In a 

narration from Imam  (AS), it is reported that the Commander of 

the Faithful (Ali) judged a man guilty of theft based on the testimony 

of two witnesses and ordered his hand cut off. Later, the two witnesses 

brought another man and said that he was the real thief and that they 

had mistaken him for the first man. Ali ruled that the two witnesses 

must pay half the blood money and that their testimony against the 

14, 576). Thus, in the office of adjudication, consultation means using 

testimony and evidence to uncover the truth. 

5-3. Characteristics of Instructions Arising from the Role of 

Authority and Governance 

Another office of the Prophet was leadership of the Islamic 
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community and administration of Muslim affairs. This position is 

distinct from the roles of messengership, prophethood and 

adjudication. Obedience to instructions stemming from this aspect of 

the Prophet is obligatory for all. 

ruler and leader include: 

A) Statements stemming from governance are based on Ijtihad and 

consideration of public welfare; the Prophet made decisions according 

to circumstances and the interests of the people. 

B) In this category, the possibility of error, non-correspondence 

with reality, exists; others might reach conclusions different from 

those reached by the Prophet on the basis of available evidence. 

Although in matters concerning the welfare of the Muslim community 

the Prophet sometimes benefited from divine assistance, this is an 

exception rather than a constant rule. 

subject to change and substitution. They endure as long as the specific 

temporal and spatial conditions under which they were issued remain, 

the determination of which lies with the ruler. For example, to 

encourage companions to participate in jihad, the Prophet issued a 

governmental ruling that whoever killed an enemy combatant could 

Differences in the conditions for reviving barren land in Medina 

Allamah  writes that regulations issued from the seat of 
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authority are enacted according to the needs of the time and are 

implemented accordingly. Their persistence or cessation depends on 

temporal circumstances and necessities, and they inevitably change 

with the advancement of civilization and shifts in interests and harms 

(

Most of the matters on which the Prophet consulted people 

concerned the administration and leadership of the Islamic community. 

5-4. Characteristics of Statements and Actions Arising from the 

Prop  

2008 AD/1429 AH: 1, 68; Montazeri, 1988 AD/1409 AH: 1, 463; 

ordinary activities that could not be considered legislative. In other 

words, beyond the previously mentioned roles, the Prophet possessed 

a fourth dimension: his human aspect, something he repeatedly 

emphasized: "Say: I am only a human being like you, to whom 

-Kahf: 110) 

A review of the lives of prophets shows that in ordinary matters 

they lived like other human beings: "They slept, ate, interacted with 

people, worked, and had personal preferences and inclinations. 

Sometimes these ordinary behaviors took distinctive forms. Reports 

tting (ibid: 
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118), naming his mounts, weapons, and belongings (ibid: 170), 

performing household tasks (ibid: 104 and 114), liking certain foods 

or fruits (ibid: 118, 222, 226, 240 and 242), preferring particular 

colors (ibid: 114), disliking others (ibid: 178), avoiding some foods 

20, 222), all of which indicate personal taste, preference, and 

individual character." 

Therefore, ordinary statements and actions of the Prophet, without 

evidence indicating legislative intent, do not carry a specific 

sayings and actions stem from this human dimension. 

Conclusion 

After a comparative examination of the three main approaches 

concerning the authority of the Prophetic Sunnah and a historical-

coherent and rational framework for analyzing the authority of the 

Sunnah. Relying on this framework helps resolve certain apparent 

tensions in interpreting the Prophetic practice, such as the tension 

companions. 

The theory of absolute authority, by overlooking the diversity of 

consultation and tends to treat it as merely formal, whereas historical 

evidence indicates that consultation was genuine and accepted by the 
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Prophet. Conversely, restricting authority only to purely religious 

matters weakens the status of the Sunnah and ignores valid indications 

in some non-ritual domains. 

According to the third theory, consultation should not be 

interpreted in a single uniform way. Its nature, position, and purpose 

differ across the three roles of messengership, adjudication, and 

governance. In the role of messengership, due to its sacred and 

revelatory nature, there is no place for consultation; the Prophet is 

only the conveyor of revelation. In adjudication, consultation means 

hearing evidence and testimony, since fair judgment is based on 

outward indications. In governance, however, consultation is 

compatible with revelatory awareness and prophetic infallibility 

because it functions as a rational and effective mechanism in decision-

making and wise governance. Numerous historical examples, 

including consultation during the battles of Badr and U ud, attest to 

this. In such cases, the Prophet did not merely consult symbolically 

but accepted advisory opinions, even when they differed from his 

initial view. This interpretation provides a more precise understanding 

of the Prophetic model and prevents reducing consultation to 

something merely pedagogical or symbolic. 
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