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Abstract

One of the areas that has received comparatively little attention in
hadith studies concerns narrations that have become widespread in
popular culture in the form of proverbs and maxims and have been

attributed to the impeccable Imams (AS) without reliable evidence.
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The present study examines, through Rijali and textual approaches,
narrations containing the two proverbs "Afar al- Ilm al-Nisyan" (The
affliction of knowledge is forgetfulness) and "al-Tadbir Nisf
al-Ma tsha" (Prudence is half of livelihood) in both Shi‘i and Sunni
sources. The findings indicate that in the earliest available sources
these narrations were transmitted from non-Infallible individuals, and
in later sources most of the transmitters mentioned in their chains of
transmission are unknown or weak. Based on Isnmad analysis, the
primary common link of the first narration in "al-Mahasin" and "Man
La Yahduruh al-Faqth" is Hammad ibn ‘Amr al-Nasibi, an obscure
figure in hadith biographical literature. The primary common link of
the second narration is Anas ibn Malik (d. 91 AH), while its secondary
common link is Khallad ibn Isa (d. 220 AH). Accordingly, the
production of these narrations can be dated respectively to the late
second century and the early third century AH. This study
demonstrates the necessity of critically examining the attribution of

commonly circulated proverbs to the impeccable Imams (AS).

The Journal of Hadith Studies and Researches | Vol. 3 | No. 3 | Summer 2026

Keywords: Popular Proverbs, Authentication, Prudence, Forgetfulness,

Common Link.

Introduction

One of the fields in which the statements of the impeccable Imams
(AS) and those of non-impeccable have become intermingled is the
realm of proverbs. Since the sayings of the Impeccable Imams
constitute a religious source for Shi‘i Muslims and possess a value

84 higher than that of other human statements, it is evident that they must
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be distinguished from the words of scholars and sages and collected
separately as religious texts, a task undertaken by religious scholars
since early times.

However, some have assumed that every beautiful and eloquent
statement should be attributed to the Imams (AS). As a result,
educational and literary works contain many statements widely
attributed to the Impeccable Imams, yet upon investigation of their
origins; they are either absent from early sources or entered hadith
collections in later centuries without any supporting evidence.

Attempting to attribute every virtuous and wise saying to the
Imams constitutes a form of fabrication and religious innovation. Such
attribution is tantamount to exaggeration or innovation in religion,
both of which are condemned in the Qur’an:

"O! People of the Book, do not exaggerate in your religion." (al-
Ma’idah: 77; al-Nisa’: 171)

Many narrations circulating in popular culture are regarded by hadith

scholars as authentic and reliable; however, some statements that have
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become widespread as hadiths are considered fabricated and falsely
attributed, likely originating from storytellers and preachers. A number of
hadith scholars, such as Ibn al-Jawzi in "al-Qussas wa al-Mudhakkirin'
and Ibn Taymiyya in "Ahadith al-Qussas," (Ibn Taymiyya, 1971 AD/1392
AH) have pointed to some of these fabrications.

To distinguish authentic narrations from fabricated ones commonly
circulated among the public, scholars authored specialized works,
each determining authenticity based on their hadith and biographical
principles. These include Muhammad ibn ‘Abd al-Rahman al-Sakhawt 83
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in "al-Magqasid al-Hasana fi Bayan Kathir min al-Ahadith al-
Mushtahirah ‘ala al-Alsinah," (Sakhavi, 1950 AD/1370 AH) Jalal
al-Din  al-Suyiti in "al-Durar al-Munthathira fi al-Ahadith al-
Mushtahirah," (Suyitt, 1994 AD/1415 AH) Muhammad ibn ‘Ali ibn
Tilan in "al-Shadhira fi al-Ahadith al-Mushtahirah," (ibn Tultn, 1952
AD/1372 SH) Isma il ibn Muhammad al- Ajliint in "Kashf al-Khafa’
wa Mazil al-Albas ‘amma Ishtahara minal Ahadith ‘ala al-Sunnah al-
Nas," (‘Ajlint, 1987 AD/1408 AH) and Muhammad Ridwan Dayah in
"Mu jam al-Ahadith al-Mushtahara." (Dayah, 2002 AD/1423 AH)
(Moeini, 2013 AD/1393 SH: 1, 5875)

A number of prophetic sayings with proverbial characteristics were
compiled in independent works, among them "al-Amthal fi al-Hadith
al-Nabawi," in two volumes, authored by the hadith scholar Abi
Muhammad Abd Allah ibn Muhammad ibn Ja far ibn Hayyan, known
as Abii Shaykh Isfahant (d. 369 AH).

Some of these proverbs, recorded in "al-Mustatraf fi Kull Fann
Mustazraf," (9th century AH) include: "Actions are judged by

The Journal of Hadith Studies and Researches | Vol. 3 | No. 3 | Summer 2026

intentions," "A person’s intention is better than his action,” "The
affliction of knowledge is forgetfulness," "Part of a person’s good
Islam is leaving what does not concern him," "When a noble person of
a people comes to you, honor him," "Place people according to their
ranks," and "The upper hand is better than the lower hand." (Abshihi,
1998 AD/1419 AH: 37)

Other important sources of these proverbs include: "al-Tamthil wa
al-Muhadara, (Tha‘alibi, 2003: 28) "Nathr al-Durr fi al-Muhadarat,"
86 (Abi, 2003 AD/1424 AH: 3, 26) "Majma " al-Amthal," (Miydani, n.d.: 1,
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59) and "Amthal wa Hikam," (Dehkhoda, 2004 AD/1383 SH: 1, 40).

The book "al-Amthal wa al-Hikam al-Mustakhraja min Nahj
al-Baldgha," devoted to proverbs and short wisdom sayings from Nahj
al-Baldgha, contains 202 proverbs and maxims attributed to Amir
al-Mu 'minin ‘Al7 (AS) (Gharawi, 1986 AD/1407 AH).

1. Research Background

Several prior studies relate to the subject of this research. Among

them are:

- The article "Stylistic Analysis of Prophetic Proverbs in the Light of
Persian Literary Equivalence" (2019 AD/1398 SH) by Mohammad
Shaykh and Khadijeh Rigi;

- The paper "Application of Intertextuality in Understanding the
Proverbs of Nahj al-Balagha" (2016 AD/1395 SH) by Mohammad
Reza Pircheragh and Abdol Hadi Fighizadeh,;

- And "Proverb in the Prophetic Hadith" by Effat Samimi, which
discusses a number of sayings that, according to the writer, were
first uttered by the Prophet Muhammad (PBUH).

- Only one study, "Textual and Isnad Analysis of the Saying
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"al-Jannatu Tahta Aqdami al-Ummahat" (Paradise lies beneath
mothers’ feet) (2012 AD/1391 SH) by Parviz Rastegar Jozi and
Mohammad Taqi Rahmat Panah, critically examined both the text
and chain of transmission of a narration attributed to the Prophet and
concluded that its attribution to him is not genuine.

Since no serious investigation has yet been undertaken regarding

narrations containing proverbial expressions and their influence from 87
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folk culture, the present study continues the line of a previous work

titled "Authentication of Two Narrations Containing the Proverbs

"al-Shahthu A ‘dharu min al-Zalim" (The miser is more excusable than

the oppressor) and "al/-Sa idu Man Wii iza bi Ghayrih" (The Fortunate

Is He Who Takes Admonition from Others) in "Bihar al-Anwar," and

may thus be considered a relatively new effort.

Examples of sayings or phrases that have become popular among
people as hadiths include:

- "Yad Allah Ma a al-Jamd a," (The hand of God is with the
community) (Sakhawi, 1984 AD/1405 AH) not found in Shi’a
hadith collections, and in Sunni sources only transmitted by
al-Tirmidhi (1998: 3, 316), who described it as rare.

- "Honor your guest, even if he is a disbeliever," (Shu‘ayri, 1965
AD/1385 AH: 84) widely quoted among people (Majlisi, 1982
AD/1403 AH: 67, 370) though not actually transmitted as a hadith.

- "The best of  affairs are the moderate ones,"
(Khayr al-Umir Awsatuha) (Ibn Sallam, 1964 AD/1384 AH: 7, 103)

widely known among Muslims; however, in Shi‘T canonical sources
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it appears only in "Nawddir al-Kafi," and is absent from the six
principal Sunni collections, being classified as weak (“Ajluni,
1999 AD/1420 AH: 1,448).

2. Methods

This research employs an analytical-critical approach based on
historical-analytical methodology. The research stages are as follows:

88 1) Data collection: By searching key phrases, "Afat al- llm al-Nisyan"
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and "al-Tadbir Nisf al-Ma tsha," all occurrences in Shi'T and Sunni
hadith sources were identified.

2) Authentication of chains: The Isnads were assessed through
reliable Rijali references of both traditions to determine the
trustworthiness or weakness of the transmitters, continuity or
disruption of chains, and the presence of unknown or accused
narrators.

3) Textual and comparative analysis: The versions of these
narrations were examined comparatively across diverse sources to
identify textual variants.

4) Chronological dating: The probable dates of origin were deduced
from the common links (central transmitters) and the era of
compilation of the relevant sources.

This combined method, incorporating Rijali, textual, and historical

perspectives, aims to distinguish the authentic utterances of the
impeccable Imams (PBUH) from fabricated sayings or those derived

from folk traditions.

The Journal of Hadith Studies and Researches | Vol. 3| No. 3 | Summer 2026

Given that "Bihar al-Anwar" is one of the most comprehensive
collections of Shi’a hadith and "Majma " al-Amthal" by Maydani is a
significant compilation of Arabic proverbs, both works were selected

as primary sources in this study.

3. "The Affliction of Knowledge" in the Words of the
Prophet (PBUH)

Knowledge and learning are divine favors and blessings bestowed

upon humankind; yet, like other blessings, they may also be afflicted 89
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by certain harms. One such affliction, mentioned in a saying narrated
from the Prophet (PBUH), is the forgetfulness of knowledge: "The
calamity of knowledge is forgetfulness."

This expression appears in "Bihar al-Anwar," Vol. 66, presented
concisely and derived from "al-Khisal” (composed 381 AH). It also
appears in "Bihar," Vol. 74, in longer and shorter versions transmitted
from several sources: "al-Mahdasin (274 AH), Tuhaf al- Uqiil
(4th century AH),  Makarim al-Akhlaq (6th century AH),  and
Kanz al-Fawa'id (449 AH)."

Narration 1, al-Khisal (381 AH):

"Abt ‘an Sa dwa al-Himyari jamian ‘an Harin ibn Muslim ‘an
Mas ‘adah ibn Sadagah ‘anJa far ibn Muhammad ‘an Aba'ihi (AS)
who said: "The Messenger of God (PBUH) said: "The affliction of
speech is falsehood; the affliction of knowledge is forgetfulness; the
affliction of forbearance is foolishness; the affliction of worship is
weariness; the affliction of refinement is arrogance; the affliction of
courage is oppression; the affliction of generosity is reproach; the

affliction of beauty is conceit; and the affliction of nobility is
boasting." (Majlisi, 19982 AD/1404 AH: 66, 389)
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Narration 2, Mahasin (274 AH):

"Abthi ‘an Abthi ‘an Hammdd ibn Amr ‘an al-Sariyy ibn Khalid ‘an Ab

1 ‘Abd Alldah ‘an Abaihi ‘an al-Nabi (PBUH) who said to ‘Al (AS):

"O! ‘Ali! The affliction of speech is falsehood; the affliction of

knowledge is forgetfulness; the affliction of worship is weariness; and

the affliction of refinement is arrogance." (Majlist, 1982 AD/1403
90 AH: 74, 68)
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An identical version with slight difference also appears from
"Tuhaf al- Uqil." (Majlist, 1982 AD/1403 AH: 74, 61)

Narration 3, Tuhaf al- ‘Uqiil (4th century AH):

"O! “Ali! There is no poverty more severe than ignorance, no wealth
more beneficial than intellect, no loneliness more repulsive than
self-admiration, no deed comparable to good planning, no piety like
restraint, and no nobility like good character. Indeed, falsehood is the
affliction of speech, and forgetfulness is the affliction of knowledge."
(Majlist, 1982 AD/1403 AH: 74, 64)

Narration 4, from Makarim al-Akhlaq (6th century AH):

From Ja far ibn Muhammad, from his father, from his grandfather,
from ‘Al7 ibn Abt Talib (AS), from the Prophet (PBUH), that he said:

"O! “Alf, I enjoin upon you a counsel, so preserve it; and you shall
remain in goodness so long as you preserve my counsel... O! “Alf, the
affliction of speech is falsehood, the affliction of knowledge is
forgetfulness, the affliction of worship is weariness, the affliction of
beauty is vanity, and the affliction of forbearance is envy..." (Majlisi,
1982 AD/1403 AH: 74, 59)

Narration 5, from Kanz al-Fawai'id (449 AH):

"The affliction of speech is falsehood, the affliction of knowledge is
forgetfulness, the affliction of worship is weariness, and the affliction
of refinement is arrogance. There is no nobility except through
humility, no generosity except through piety, no action except with
intention, and no worship except with certainty." (Majlisi, 1982
AD/1403 AH: 74, 168)
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It is thus observed that the phrase common to all five narrations is:
"The affliction of speech is falsehood, the affliction of knowledge

is forgetfulness, and the affliction of worship is weariness."

3-1. Other Sources of Narrations Containing the Phrase "Afat
al-'Tlm al-Nisyan"

In sources predating "Bihar al-Anwar," this narration appears in three
hadith works, "Tawhid (381 AH), Man La Yahduruh al-Faqih (381
AH), and al-Sara’ir al-Hawt li Tahrir al-Fatawi (598 AH)"with
chains of transmission. It also appears, without Isnad, in "al-Durr
al-Nazim fi Manaqib al-A imma al-Lahamim" (7th century AH),
where it is transmitted from Harith al-A war on the authority of Imam
Al7 (AS), in the chapter on the sayings of Imam Hasan (AS).

The chain of transmission in "al-Faqih" and "al-Sara’ir" is
identical. Thus, taking together the two routes mentioned in
"al-Tawhid" and "al-Faqih" along with the two routes found in Bihar
al-Anwar, a total of four transmission routes for this narration can be

identified.
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Chain of transmission in a/-Tawhid:

"Muhammad ibn ‘Alt ibn al-Husayn ibn Babawayh narrated to us; Abii
al-Hasan Al7 ibn ‘Abd Allah ibn Ahmad al-Isbahant said: Makki ibn
Ahmad ibn Sa duwayh al-Bardha T narrated to us; Abi Mansir
Muhammad ibn al-Qasim ibn ‘Abd al-Rahman al- Ataki informed us;
Muhammad ibn Ashras narrated to us; Ibrahim ibn Nasr narrated to
us; Wahb ibn Wahb ibn Hisham Abii al-Bakhtar? narrated to us; Ja far
92 ibn Muhammad (AS), from his father, from his grandfather, from ‘Al7
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ibn Abt Talib (AS), from the Prophet (PBUH)." (Ibn Babawayh, 1995
AD/1416 AH:. 376)

Chain of transmission in a/-Faqih:

1) Muhammad ibn Alt ibn al-Husayn ibn Babawayh narrated: Anas
ibn Muhammad, from his father, from Ja far ibn Muhammad (AS),
from his father, from his grandfather, from ‘Al7 ibn Abi Talib (AS),
from the Prophet (PBUH), which he said to him...

2) Muhammad ibn ‘Ali ibn al-Husayn ibn Babawayh said: 1 have
narrated it from Muhammad ibn ‘All ibn al-Shah in Marw al-Rid,
he said: Abi Hamid Ahmad ibn Muhammad ibn Ahmad ibn
al-Husayn narrated to us; Abii Yazid Ahmad ibn Khalid al-Khalidi
narrated to us; Muhammad ibn Ahmad ibn Salih al-Tamim? narrated
to us; my father Ahmad ibn Salih al-Tamimi informed us;
Muhammad ibn Hatim al-Qattan narrated: Hammad ibn Amr
narrated from Ja far ibn Muhammad (AS), from his father, from his
grandfather, from ‘Ali ibn Abi Talib (AS), from the Prophet
(PBUH), that he said to him... (Ibn Babawayh, 1983 AD/1404 AH:
4,352)

In "Majma * al-Amthal," the phrase "Afat al- ‘Ilm al-Nisyan" is cited
as a saying of the genealogist Bakrr:

"Knowledge has an affliction, an ill omen, a corruption, and greed.
Its affliction is forgetfulness; its ill omen is lying concerning it; its
corruption is disseminating it among those unworthy of it; and its
greed is that the possessor of knowledge becomes covetous of it and is

never satisfied therewith." (Maydani, 2014 AD/1394 SH: 1, 180)
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In Sunni sources, narrations containing the phrase "Afat al- lim
al-Nisyan" are found in:

- al-Zuhd wa al-Raqad’ig (181 AH) (Ibn Mubarak, 1999 AD/1420
AH: 1, 285);

- Musannaf Ibn Abt Shaybah (235 AH) (Ibn Abi Shu‘ba, 1988
AD/1409 AH: 5, 286);

- Sunan al-Darimi (255 AH) (Darimi, 1991 AD/1412 AH: 1, 487);

- al-Tarikh al-Kabir (256 AH) (BukharT, n.d.: 1, 265);

- Tartkh Ibn Abt Khaythamah (279 AH) (Ibn Abi Khaythamah,
2006 AD/1427 AH: 1, 292);

- al-Nafagah ‘ala al- Iyal (281 AH) (Ibn Ab1 Dunya, 1979 AD/1410
AH: 1, 528);

- Islah al-Mal (281 AH) (idem, 1993 AD/1414 AH: 61);

- al-'Iqd al-Farid (328 AH) (Ibn ‘Abd Rabbah, 1983 AD/1404 AH:
2, 80);

- al-Kamil fi Du afa’ al-Rijal (365 AH) (Ibn ‘Adi, 1997 AD/1418
AH: 1, 110);

- Mashyakhat al-Abniist (457 AH) (Ibn al-Abniisi, 2000 AD/1421
AH: 2, 81).

The speaker to whom this phrase is attributed varies across these
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sources. In "al-Zuhd wa al-Raqa ig," the earliest extant source for this
proverb, it is attributed to ‘Abd al-Rahman ibn Ziyad ibn An am
al-Ifrigi. In "Musannaf Ibn Abt Shaybah," it is attributed in one route
to ‘Abd Allah ibn Mas ud, and in another route to the Messenger of
God (PBUH) through al-A mash. In Sunan al-Darimi, one route
94 attributes it to al-Zuhri, and another through al-4 ‘mash to the Prophet
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(PBUH). In al-Tartkh al-Kabir, it is attributed to Ibn Mas id; in
"Tartkh Ibn Abt Khaythamah," to Fudayl ibn Ilyad Abii ‘Ali; in
"al-Nafagah ‘ala al-'lyal," to Daghfal; in "Islah al-Mal," to
Mu ‘awiyah; in "al-'lgd al-Farid," to Abui Damdam al-Nassabah
al-Bakrt; in "al-Kamil fi Du ‘afa’ al-Rijal," through four routes to ‘Abd
Allah ibn al-Mukhtar, al-A ‘mash, Ibn An am al-Ifriqi, Ali (AS), and
the Prophet (PBUH); and in Mashyakhat al-Abniisi, through

al-A ‘mash.

3-2. Examination of the Chains of Transmission of Narrations
Containing the Phrase " Afat al- Tlm al-Nisyan"
Examination of the narrators of these narrations in Shi‘i sources:

In "Nukhbat al-Magqal fi Tamyiz al-Isnad wa al-Rijal," Sadiiq’s
chain to Hammad ibn Amr (al-Nasibi) and Anas ibn Muhammad 1is
regarded as weak, and no trace of the individuals appearing in this
chain can be found in the biographical Rijal works (Ibn Babawayh,
n.d.: 4, 536; Hajiyani Dashti, n.d.: 400). In "al-Mufid min Mu jam
Rijal al-Hadith," Hammad ibn ‘Amr is described as unknown, and
Sadiig’s chain to him in the narration of the Prophet’s testament to
Amir al-Mu'minin (AS) is also considered weak (Jawahiri, 2009
AD/1430 AH: 2, 195). Yahya ibn Ma in described Hammad ibn Amr
al-Nasibi as one who lies and corrupts hadith. Jizjani regarded him as
a liar, and Nasa 7 considered him Munkar al-Hadith (Ibn “Adi, 1997
AD/1418 AH: 2, 239).

In the chains of transmission found in "Tawhid," there are five

unknown narrators:
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"Abii al-Hasan Ali ibn ‘Abd Allah ibn Ahmad al-Isfahani, Maki
ibn Ahmad ibn Sa dawayh al-Bardha 1, Abii Mansir Muhammad ibn
al-Qasim ibn ‘Abd al-Rahman al- Ataki, Muhammad ibn Ashras, and
Ibrahim ibn Nasr."

In "Tangth al-Magal," (Mamagqgani, n.d.: 3, 113-114) "Rijal al-
Najasht," (Najashi, 1986 AD/1365 SH: 335) and "Rijal Ibn
Ghada'irt," (Ibn Ghada'iri, 2001 AD/1422 AH: 93) Muhammad ibn
Khalid al-Barqi is described as weak in hadith and as a transmitter
from weak narrators. 7is? likewise held that Ahmad ibn Muhammad
al-Barqi himself was trustworthy and reliable, but that he transmitted
many hadiths from weak narrators and relied on Mursal reports. He
authored numerous books on different subjects, the most famous of
which is "Mahdasin," in which both excess and deficiency have
occurred. Najashi likewise mentions these same points in his "Rijal."
Ibn Ghada'irt said: "The scholars of Qom criticized him, but this
criticism is not directed at him personally; rather, it concerns those

from whom Bargi transmitted, because Abit Abd Allah Barqi narrated
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from anyone without exercising sufficient scrutiny." (Atarodi
Quchani, 1988 AD/1367 SH: 56)

al-Sart ibn Khalid al-Naji is listed as unknown in "Tangih al-
Magqal. " (Mamagqant, n.d.: 2, 10) In "Majma " al-Rijal," the chain of the
narration in "al-Khisal" from ‘Abd Allah ibn Ja far al-Himyart, from
Harin ibn Muslim, from Mas adah ibn Sadaqah al-Raba 1, is
considered weak (Qahpayi, 1985 AD/1364 SH: 7, 279). In Rijal of Ibn
Dawid Hillt, Kashshi’s opinion regarding Mas ‘adah ibn Sadaqgah al-
96 ‘Abdi is cited as follows: "He is a Batri, and therefore he will be
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mentioned among the weak narrators." (Ibn Dawud Hilli, 1862

AD/1342 SH: 1, 344)

al-Mahasin al-Faqth al-Faqth al-Khisal al-Tawhtd
Chain Chain 1 Chain 2 Chain Chain
Muhammad b. | Muhammad b. | Muhammad b. Muhammad
‘Alib. al- ‘Alib. al- ‘Alib. al- b. ‘AlTb. al-
Husayn b. Husayn b. Husayn b. Husayn b.
Babawayh Babawayh Babawayh Babawayh
(381 AH)
Muhammad b. ‘AlTb. al- Abii al-
‘AlTb. al-Shah Husayn b. Hasan ‘AlTb.
of Marw al- Babawayh ‘Abd Allah
Rad b. Ahmad al-
Isfahant
Ahmad b. Abt Hamid Sa‘d b. "Abd MakT b.
AbT ‘Abd Ahmad b. Allah and ‘Abd Ahmad b.
Allah al- Muhammad b. Allah b. Ja‘far Sa‘dawayh
Barqr (280 Ahmad b. al- al-HimyarT al-Bardha'1
AH) Husayn (300 AH)
Abii Yazid Hartin b. Abt Mansir
Ahmad b. Muslim Muhammad
Khalid al- b. al-Qasim
Khalidt b. “‘Abd al-
Rahman al-
‘Atakt
Muhammad b. Mas ‘adah b. Muhammad
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al-Mahasin al-Faqth al-Faqth al-Khisal al-Tawhtd
Chain Chain 1 Chain 2 Chain Chain
Ahmad b. Sadaqah al- b. Ashras
Salih al- Raba‘1
Tamimi
AbT Ahmad b. Ibrahim b.
Salih al- Nasr
Tamimi
Muhammad b. Wahb b.
Hatim al- Wahb b.
Qattan Hisham Aba
al-BakhtarT
(200 AH)
Hammad b. Hammad b. Anas b.
‘Amr al- ‘Amr al-Nasibi | Muhammad
Nasibt Abu Malik
al-SarTb. his father
Khalid (185 (Muhammad
AH) Abu Malik)
Abii ‘Abd Ja‘far b. Ja‘far b. Ja‘far b. Ja‘far b.
Allah (AS) Muhammad Muhammad Muhammad Muhammad
(148 AH) (AS) (AS) (AS) (AS)
his father | his father (AS) | his father (AS) | his father (AS) his father
(AS) (AS)
his his forefathers | his forefathers | his forefathers his
forefathers (AS) (AS) (AS) forefathers
(AS) (AS)




An Analytical Approach to the Hadith Personality and Narrations of Hasan ibn...

al-Mahasin al-Faqth al-Faqth al-Khisal al-Tawhtd
Chain Chain 1 Chain 2 Chain Chain
‘AlT (AS) ‘AlT (AS) ‘AlT (AS) ‘AlT (AS) ‘AlT (AS)
the Prophet the Prophet the Prophet the Prophet the Prophet
(PBUH) (PBUH) (PBUH) (PBUH) (PBUH)

According to the table of Shi‘i chains of transmission, the common
narrator is Hammad ibn ‘Amr al-Nasibi, and no biographical entry for
him exists in the Rijal sources.

The earliest source containing the phrase "Afat al- Ilm al-Nisyan" is

"al-Zuhd wa al-Raqad’iq," composed in the late second century AH,
where it is transmitted from Abd al-Rahman ibn Ziyad ibn An um.
Ahmad ibn Hanbal, Tirmidhi, Nasa 1, Darqutni, Yahya ibn Ma n, Abii
Zur ah, and Yahya ibn Sa id al-Qattan all considered ‘Abd al-Rahman
ibn Ziyad ibn An um al-Ifrigi weak (Ibn Ab1 Hatim, 1951 AD/1271
AH: 5, 234).

In the chain through Zivad ibn An um, there appears Rishdin ibn
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Sa'd, whom all Rijal scholars, including Bukhari, Muslim, Abii
Zur ‘ah, Abui Dawiid, Abii Hatim, and Nasa 7, have declared weak
(NurTet al., 1981 AD/1412 AH: 1, 245).

In the narrations transmitted in Sunni sources, Ibn Abi Shaybah in his
"Musannaf" and Darimi in his Sunan report the tradition through 4 mash,
even though A4 mash did not hear (directly) from the Messenger of God
(PBUH) (al-Mulla al-Qar1, n.d.: 402). In the report attributed to Ibn
Mas‘td, there is a break in the chain, because Qdasim ibn ‘Abd al-Rahman 99
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did not hear from Abd Allah ibn Mas id (al-San‘ant, 2011 AD/1432
AH: 1, 202). In the report transmitted from Zuhri, Walid ibn Muslim is a
Mudallis (Darim1, 1991 AD/1412 AH: 1, 487).

In the route in which the report is transmitted from Imam Ali (AS),
Muhammad ibn "Abd Allah Abii Raja’ al-Habati relates from Shu ‘bah
ibn al-Hajjaj a statement that is not found among Shu ‘bah’s hadiths;
and ‘Uthman ibn Sa id al-Ahwal transmits from al-Habati, through
trustworthy transmitters, a report whose status as hadith has not been
established (al-Manawt, n.d.: 1, 433).

In al-Tabagat al-Kubra, al-Harith al-A war al-Hamdant is
introduced as the brother of Abii Ishag al-Sabii, and as one who
transmitted from Imam Al (AS) and Ibn Mas ud. Sunni Rijal critics
differ over whether he is trustworthy: "Some regard him as weak,"
(Ibn Sa‘'d, 1989 AD/1410 AH: 6, 208; Ibn al-Jawzi, n.d.: 1, 182) while
others, such as Yahya b. Ma in, count Harith among the trustworthy
and offer a justification regarding Sha b7’s transmission from him,
namely, that he "Lied" out of inadvertence, not deliberately (Dhahabr,
1984 AD/1405 AH: 4, 153; ‘Ijli, 1984 AD/1405 AH: 1, 278).
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Alternatively, it is said that he lied in ordinary speech but was truthful
in hadith transmission (Mizzi, 1979 AD/1400 AH: 5, 253).

Rijal scholars have evaluated Sufyan ibn Waki® as follows:
"Bukhart says that scholars criticized him because of certain materials
that had been "Taught to" Sufvan." Abii Zur ah says that Sufyan is
accused of lying. Ibn Abi Hatim reports that his father was asked about

100 Sufyan and replied: "He is careless in transmitting hadith." Nasa 7
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states that Sufyan is not trustworthy and not reliable (Dhahabi, n.d.: 2,
173; Ibn Hajar ‘Asqalani, 1905 AD/1326 AH: 123-124). Dhahabi
includes him among those who are weak in hadith transmission. /bn
Hajar says that Sufyan was compromised by his scribe, who would
write down hadtths as being from him even though they were not part
of his hadiths. Sufyan was advised about this but did not accept;

therefore, his hadiths fall from consideration as authoritative (Ibn

Hajar ‘Asqalant, 1985 AD/1406 AH: 245).
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al-Zuhd | Musanna | Musnad al- | Musann | Musnad | Musnad al- Islah al-
wa al- | fIbn AbT Darimr af Ibn al- Darimr Mal (281
Raqa’iq | Shaybah (255 AH) Abr Darimr (255 AH) AH)
81 (235 AH) Shaybah (255
AH) (235AH) | AH)
Husayn Abl Muhamma ‘Abd Muhamma | al-Hasan
b. Bakr db. Yasuf Allah b. db. al- b. Salih
Hasan al-Firyabt Sa‘ld Mubarak
Marwaz
1(246
AH)
‘Abd | Waki'b. | Sufyanal- | Waki'b. | Hamma | al-Walid | Ya'qabb.
Allah al-Jarrah Thawrt al-Jarrah db. Ishaq al-
al- (197 (161 AH) Usamah Hadramt
Mubara AH) b. Zayd
k (181 (200
AH) AH)

101
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al-Zuhd | Musanna | Musnad al- | Musann | Musnad | Musnad al- Islah al-

waal- | fIbn AbT Darimr af Ibn al- Darimr Mal (281
Raqa’iq | Shaybah (255 AH) Abr Darimt (255 AH) AH)
(181 (235 AH) Shaybah (255
AH) (235 AH) AH)
Rishdm | AbTal- Tariq b. al- al- al-Awza‘mr | Salamb.

b.Sa‘'d | ‘Umays ‘Abdal- | A‘mash | A‘mash | (157 AH) | Sulayman

(188 (141 Rahman (148
AH) AH) al-Bajlt AH)
(150 AH)
‘Abd al-Qasim al-Zuhrt ‘Amri b.
al- b. ‘Abd (124 AH) ‘Utbah
Rahma al-
nb. Rahman

Ziyad | b. Abd
b. Allah b,

An‘um | Mas‘ud
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al-Ifriqt (116

(156 AH)
AH)
Haktm b. Mu‘awiya
Jabir b. h
Tariq al-
Ahmast
(82 AH)

102
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al-Zuhd | Musanna | Musnad al- | Musann | Musnad | Musnad al- Islah al-

waal- | fIbn AbT Darimr af Ibn al- Darimr Mal (281
Raqa’iq | Shaybah (255 AH) Abr Darimr (255 AH) AH)
(181 (235 AH) Shaybah (255
AH) (235 AH) AH)

‘Abdulla | ‘Abdullah | Rasal | Rasil
hb. | b.Mas‘ad | Allah | Allah
Mas‘td (PBUH) | (PBUH)

(33 AH)

3-3. Conclusion

A search in "Bihar al-Anwar" for the narration containing the phrase
"Afat al- llm al-Nisyan" (The Defect of Knowledge is Forgetfulness)
yielded five sources: "Mahasin (d. 274 AH), Khisal (d. 381 AH),
Tuhaf al- Uqiil (4th century AH), Kanz al-Fawa'id (d. 449 AH), and
Makarim al-Akhlag (6th century AH)." Among these, only "Mahdasin

and Khisal" explicitly mention the Isnad (chain of transmission). In
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sources preceding "Bihar al-Anwar," this narration is found in four
hadith collections: "Tawhid (d. 381 AH), Faqih (d. 381 AH), Sara ir
al-Hawt li Tahrir al-Fatawa (d. 598 AH), and al-Durr al-Nazim fi
Mandagqib al-A 'immah al-Lahamim (7th century AH)." The Isnad for
the narration in "Faqih and Sara’ir" was identical. In "al-Durr al-
Nazim," the phrase "Afat al- ‘llm al-Nisyan" appears without an Isnad
in the chapter on the sayings of Imam Hasan (AS). Therefore, a total
of four transmission routes were identified for this narration.

An examination of the Ismads in terms of connection and 103
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disconnection and an assessment of the narrators’ trustworthiness
revealed that none of these Isnads are correct. This is due to the
presence of unknown individuals, narrators of a lay persuasion, and
the reporting from "Fathers" and the mentioning of Imams’ names as
ordinary individuals. The texts of these narrations, concerning the
Prophet’s (PBUH) testaments to Imam A4/7 (AS), the noble moral traits
and their defects, and the sayings of Imam Hasan (AS), were observed
at three levels of detail: "Short (a/-Khisal), medium (al-Mahasin and
al-Tawhid), and detailed (al-Fagih and Tuhaf al- Ugil)." This
indicates that truncation occurred in the text based on the motives and
objectives of the narrator.

In Sunni sources, the earliest reference for the narration containing
"Afat al- Ilm al-Nisyan" was found in the second century AH (al-Zuhd
and al-Raqa’ig), transmitted through Abdullah ibn al-Mubarak and
Rishdin ibn Sa'd from Abd
al-Rahman ibn Ziyad ibn An um al-Ifrigi. Rijal critics consider both
Rishdin ibn Sa'd and Abd al-Rahman ibn Ziyad weak. In other

sources from the third century AH, it was observed that in two routes,
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the narration is transmitted from 4 ‘mash from the Messenger of God
(PBUH), in two other sources from Ibn Mas iid, and in other sources
from individuals other than the Prophet (PBUH). Regarding 4 mash,
it was noted that due to the chronological distance from the Prophet
(PBUH), he did not hear (directly) from him (PBUH).

By chronologically dating these narrations in Shi‘i sources using
the method of Isnad analysis, it was determined that the name

104 Hammad ibn ‘Amr al-Nasibt appears in the Isnads of both Mahasin
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and Fagih, and he is considered the common link in these narrations.
Given that the author of Mahasin died in 274 AH and the author of
Faqgih in 381 AH, and by calculating the generations between the
authors and the narrator named ‘Amr al-Nasibi, this individual would
have lived approximately around 200 or 210 AH. Furthermore, no
descriptive entry for this individual is found in Rijal books. Therefore,
it is plausible to suggest that the narration was influenced by popular
culture in the late second and early third centuries AH, and a proverb

like "Afat al- llm al-Nisyan" was incorporated into it.

4. Prudence and Foresight in the Words of the Prophet
(PBUH)

Foresight is an essential prerequisite for decision-making.
Deliberating on various aspects of affairs, looking to the future, and
exercising foresight are what constitute prudence. Farahidi and
Raghib define prudence as "Reflecting and foreseeing the outcomes of
matters." (Raghib Isfahani, 1991 AD/1412 AH: 307; Farahidi, 1988
AD/1409 AH: 8, 33) Foresight is a divine gift that distinguishes

human life from animal life, imparting rationality and humanity, and
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illuminating the horizon of the future, enabling the power of planning
to achieve noble goals. One of the areas requiring prudence is
livelihood and securing sustenance. Proper management of livelihood
can compensate for a large portion of economic deficiencies.

Intellect, in the sense of the inherent faculty in human beings
through which one can discern and perceive, impelling towards

goodness and righteousness and deterring from evil and corruption, 105
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when employed as the faculty for managing life and worldly affairs,
engaging in problem-solving for life’s challenges, and directing the
current matters of material life in harmony and accordance with legal
principles to guide one towards a rational life, is called prudence in
livelihood. Thus, prudence in livelihood refers to the power of
managing life (Zamani, 1980 AD/1401 AH: 44, 47). For individuals in
society to achieve a desirable livelihood, planning must be undertaken
in two areas, earning and allocating income (consumption, savings,
investment, and spending in the way of God, according to Islamic
directives to reach the desired status (Fesharaki, 2019 AD/1399 SH:
92). The skill of how to utilize blessings, referred to as prudence in
religious literature, is essential for a successful life, and the measure of
success is proportional to the skill in prudence, not the amount of
income. Perhaps one of the most prominent components of prudence
is "Moderation" in life.

In religious literature, concepts such as extravagance and

wastefulness are presented in contrast to prudent management of life,
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while notions such as measurement and economy are placed alongside
it. "Excessive Consumption" and "Improper Expenditure" are signs of
imprudence, whereas "Measured Use" and "Moderation in
consumption" indicate sound management. For this reason, just as
prudence in managing life has been regarded as half of life,
moderation has likewise been considered half of life (Pasandideh,
2013 AD/1392 SH: 1, 159).

In narrations attributed to the Prophet (PBUH), Imam Ali (AS),
106 Imam Sadiq (AS), and Imam Misa Kazim (AS), prudence and
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moderation are described as half of one’s livelihood (i.e., the
necessities of life):

"al-Tadbir Nisf al- Aysh," (Majlisi, 1982 AD/1403 AH: 75, 326)
"Foresight is half of the comfort of life."

"al-Taqdir Nisf al- Aysh," (ibid: 75, 204, 208; 10, 99; 68, 347; 101,
71) "Moderation or measured spending is half of life."

These narrations also appear in other formulations conveying the
same meaning, such as:

"al-Taqdir Nisf al-Ma tsha," (ibid: 73, 60; 100, 238; 101, 73), and
"al-Taqdir fi al-Nafaga Nisf al- Aysh." (ibid: 1, 224; 101, 73)

In the book Majma“ al-Amthal, the phrase "al-Tadbir Nisf al-Ma isha"
is recorded as a proverb (Maydani, 1951 AD/1371 AH: 1, 150).

4-1. Other Sources of ""al-Tadbir Nisf al-'Aysh"

In Shi‘i sources, the earliest reference to the expression "al-Tadbir

Nisf al- Aysh" dates to the 4th century AH, where it also appears in the

form "al-Taqdir Nisf al-Ma‘Tsha." (Ibn Shu‘ba Harrani, 1983 AD/1404

AH: 111, 221, 403) Other sources include:

- Man La Yahduruh al-Faqih (381 AH) (Ibn Babawayh, 1992
AD/1413 AH: 4, 416);

- al-Khisal (381 AH) (idem, 1995 AD/1416 AH: 2, 620);

- Khasa'is al-A imma (406 AH) (Sharif al-Radi, 1985 AD/1406 AH: 104);

- Nuzhat al-Nazir wa Tanbih al-Khatir (5th century AH) (Halwani,
2006: 32);

- Kanz al-Fawa 'id (449 AH) (Karajiki, 1989 AD/1410 AH: 2, 190);

- al-Amali of al-Tiis1 (460 AH) (Tus1, 1993 AD/1414 AH: 614); 107
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- Majmii 'at Waram (605 AH) (Waram ibn Abi Firas, 1990 AD/1369
SH: 1, 167);

- Sharh Nahj al-Balagha by Ibn Abi al-Hadid (656 AH) (18, 338);

- Kashf al-Ghumma fi Ma rifat al-A imma (692 AH) (Irbili, 1984
AD/1405 AH: 2, 184).

In Sunni sources, the phrase "al-Taqdir Nisf al-Kasb" appears in
al-Bayan wa al-Tabyin (255 AH) as the earliest reference, attributed to
Hasan Basri (a non-infallible figure) (Jahiz, 2002 AD/1423 AH: 2,
65). Other sources include:

- "al-Iqtisad Nisf al- Aysh" in Juz  al-Baghawt (371 AH) (Baghawi,

1986 AD/1407 AH: 40);

- Amthal al-Hadith (369 AH) (Isfahani, 1987 AD/1408 AH: 128);

- Bahr al-Fawa'id (380 AH) with the phrase "al-Taqdir Nisf
al-'Aysh" (Kalabadht, 1999 AD/1420 AH: 159);

- al-Basa ir wa al-Dhakha 'ir (400 AH) (Tawhidi, 1987 AD/1408 AH:
6, 97);

- Nathr al-Durr fi al-Muhadarat (421 AH) (Abi, 2003 AD/1424 AH:

1, 25);

- Hilyat al-Awliya’ wa Tabagat al-Asfiya (430 AH) (Asbahani, 1974
AD/1394 AH: 3, 194) with the wording "al-Tadbir Nisf al- Aysh;"

- Musnad al-Shihab (454 AH) (Quda‘i, 1986 AD/1407 AH: 1, 54);

- lhya" ‘Ulim al-Din (505 AH) with the phrase "al-Tadbir Nisf
al-Ma'tsha" (Ghazali, n.d.: 3, 241);

- al-Firdaws bi Ma thir al-Khitab (509 AH) with the same phrase
(Daylami, 1985 AD/1406 AH: 2, 75);
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- al-Tadhkira al-Hamdiiyya (562 AH) with the phrase "al-Taqdir
Nisf al-‘Aysh" (Ibn Hamdun, 1996 AD/1417 AH: 1, 112);

The text of the narration in the earliest Shi‘i source (Man La
Yahduruh al-Faqih, 4th century AH) from Imam Sadig (AS) is as
follows:

"Prayer is the means of nearness for every pious person; pilgrimage
is the jihad of every weak person; the alms of the body are fasting; the
one who calls others without acting himself is like an archer without a
bowstring. Seek sustenance through charity, and safeguard your
wealth through Zakat. One who practices moderation will not fall into
poverty. Moderation is half of life, and affection toward others is half
of intellect. Having few dependents is one of the two forms of ease.
Whoever grieves his parents has disobeyed them, and whoever strikes
his thigh in grief at a calamity loses his reward. A good deed is truly a
good deed only when done for one possessing lineage or religion.
God, the Exalted, grants patience according to the magnitude of the

calamity and grants provision according to one’s needs. Whoever
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measures his livelihood, God will provide for him; and whoever
squanders his livelihood, God will deprive him." (Majlisi, 1982
AD/1403 AH: 75, 204)

In "al-Khisal, Tuhaf al- Uqiil, al-Amali, and Hilyat al-Awliya'," the
same text appears with slight additions. In a/-Khisal, within a lengthy
narration entitled "Four hundred principles for rectifying religion and
worldly life that Amir al-Mu minin (AS) taught his companions in a
single session," the phrase "al-Taqdir Nisf al-‘Aysh" is included (Ibn
Babawayh, 1995 AD/1416 AH: 2, 620). 109
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In Tuhaf al- Ugiil, concerning prayer, jihad, zakat, sustenance, and
patience, the phrase "al-Taqdir Nisf al- Aysh" appears in the context
of having prudent management in both material and spiritual matters
of life, so as to avoid difficulties. It is narrated from Imam Ali (AS) as
follows:

"Prayer is the means of nearness for every pious person; pilgrimage
is the jihad of every weak person; everything has its alms, and the
alms of the body are fasting. The best deed of a person is awaiting
God’s relief. The one who calls others without acting is like an archer
without a bowstring. Whoever is certain of divine recompense will
give generously. Seek provision through charity and protect your
wealth through Zakat. No one who practices moderation becomes
poor. Moderation is half of life, affection toward people is half of
intellect, worry is half of old age, and having few dependents is one of
the two forms of ease. Whoever saddens his parents has disobeyed
them, and whoever strikes his thigh at the time of calamity loses his

reward. A benefaction is only truly such when directed toward a
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person of lineage or religion. God grants patience in proportion to the
calamity. Whoever measures his livelihood, God will provide for him,
and whoever squanders it, God will deprive him. Trustworthiness
brings provision, while treachery brings poverty. If God intended
prosperity for the ant, He would not have given it wings." (Ibn Shu‘ba
Harranit, 1983 AD/1404 AH: 221)

In "Amali" of Tiist the narration appears as follows:

"I heard a man say to Abii ‘Abdullah (AS): "It has reached me that

110 moderation and prudence in livelihood constitutes half of earning."
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Abii ‘Abdullah (AS) replied: "No, rather it constitutes the whole of
earning; and prudent management in livelihood is part of religion."
(Tust, 1993 AD/1414 AH: 666)

In Sunni sources the narration most often appears in the following form:

"Moderation in expenditure is half of livelihood, affection toward
people is half of intellect, and asking questions well is half of
knowledge." (Baghawi, 1986 AD/1407 AH: 40; Quda‘i, 1986
AD/1407 AH: 1, 54)

4-2. The Chains of Transmission of the Report Containing the
Phrase " al-Tadbir Nist al- ‘Aysh"
Among the transmitters of this narration in al-Khisal is Hasan ibn
Rashid, the client of Bani ‘Abbas. Ibn al-Ghada 'irt considers Hasan
ibn Rashid weak (Ibn Ghada’irt, 2001 AD/1380 SH: 49; Qahpaei,
1985 AD/1364 SH: 2, 106). Ibn Dawiid lists him among the
"Criticized" narrators (Taqt al-Din Hill1, 1922 AD/1342 AH: 238), and
Majlist in his Rijal (Majlist, 1999 AD/1420 AH: 225) also declares

him weak.
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Another transmitter in this same chain, Qasim ibn Yahya ibn al-Hasan
ibn Rashid, has also been weakened in Rijal Ibn Ghada'iri (Ibn
Ghada'irt, 2001 AD/1380 SH: 86) and Rijal Hillt (Hillt, 1981 AD/1402
AH: 248). In Fihrist, Najasht describes Muhammad ibn ‘Isa ibn ‘Ubayd
al-Yagqtini, another transmitter of the Khisal chain, as weak and belonging
to the exagerators (Tust, 1999 AD/1420 AH: 402).

In "Amalt al-Tis1," two chains exist for this narration, one

transmitted from Imam Ali (AS) and the other from Imam Sadig (AS). 111
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Among the transmitters of the chain attributed to Imam Ali (AS) is
Abii al-Mufaddal al-Shaybani, who was accused by contemporary
hadith scholars, including even his own students, both Shi’a and
non-Shi’a, of fabricating hadiths, forging chains, lying, and similar
faults (Zakeri, 2020 AD/1399 SH: 67, 164).

Khatib Baghdadi reports that Abii Mufaddal would recite strange
and objectionable narrations in public gatherings of Muslims in
Baghdad. Nevertheless, the hadith scholars of Baghdad would accept
his narrations selectively through the approval of the Shafi‘1 scholar
Darquini, until during one gathering it became clear to Darquini that
Abii Mufaddal had falsely claimed to hear a certain narration. At that
point, they expelled him from their circle, after which he narrated only
to the Shi‘a (Khatib Baghdadi, 1996 AD/1417 AH: 3, 86).

Najashi, who himself had attended the sessions of A4bii Mufaddal,
states that most Imami scholars considered him weak. Najashi says that
Abii Mufaddal was initially trustworthy, but later became confused (lost
reliability). For this reason, Najashi himself refrained from transmitting
directly from him (Najasht, 1986 AD/1365 SH: 396).

Another Shi’a scholar of the same period, Ibn Ghada 'iri, refers to
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Abii Mufaddal as "A fabricator, producer of many objectionable
narrations" (Wadda * Kathir al-Manakir). In his "Kitab al-Du ‘afa’," he
reports that he personally examined the books of Abit Mufaddal and
found chains without texts and texts without chains (Ibn Ghada'irf,
2001 AD/1380 SH: 99).

Ibrahim ibn Hafs ibn Umar ibn al- Askari and Ubayd ibn

112 al-Haytham al-Anmati, other transmitters in this chain, are unknown
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(Shahroodi, 1993 AD/1414 AH: 1, 140; 5, 171). The reliability of
Husayn ibn Alwan is also unproven (Sistani, 2016 AD/1437 AH:
1, 228).

In the chain of the second narration in Amali al-Tust, Abi al-Fadl
al- Abbas ibn Muhammad ibn al-Husayn Abi al-Khitab is unknown
(Mamaqani, 2002 AD/1423 AH: 38, 460). Al-Husayn ibn Ibrahim
al-Qazwini is also unknown (Jawahiri, 2009 AD/1430 AH: 2, 161).
Alt ibn Hubasht al-Qiant, one of Sadiig’s teachers, is listed without
any evaluation of reliability in both Rijal and al-Fihrist of Tiist.
Husayn ibn Abi Ghandar is recorded as unknown in "al-Mufid min
Mu jam Rijal al-Hadith." (Jawahir, 2009 AD/1430 AH: 2, 387)

Among the narrators of the report in "Man La Yahduruhu al-Faqih"
is a transmitter named Miisa ibn Bakr al-Wasitt. He was from Wasit
but resided in Kiifa, and transmitted from Imam Sadig (AS) (Najashi,
1986 AD/1365 SH: 407, Tusi, 1994 AD/1373 SH: 162) and from
Imam Kazim (AS) (Najashi, ibid: 438). It must be noted that Miisa ibn
Bakr has no explicit authentication. 7iis7 regards him as belonging to
the Wagifiyya (Tust, 1994 AD/1373 SH: 343). Najashi and Tiist both
mention a book of his which was transmitted by Ali ibn Hakam
(Najashi, ibid: 407), Ibn Abi Umayr, and Safwan ibn Yahya (Tusi,
1994 AD/1373 SH: 162).

In "Nukhbat al-Magqal fi Tamiz al-Asanid wa al-Rijal," the two
routes of Shaykh 7iis7 to Miisa ibn Bakr in "al-Fihrist" are judged
weak (Hajiyani Dashti, n.d.: 302). In "Tartib Khalasat al-Agwal fi
Ma rifat al-Rijal," Miisa ibn Bakr Wasiti is also considered weak
(Hilli, 1961 AD/1381 AH: 415). 113
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Chain of Al-
Amalt (by
Tusi) - 1

Chain of Al-Amalt

(by Tasp) -2

Al-Faqih

Chain of Al-Khisal

Al-Shaykh Abu

Al-Shaykh Abu

Muhammad bin

Muhammad bin Ali

Ja’far Ja’far Muhammad Ali bin al- ibn al-Husayn ibn
Muhammad bin | bin al-Hasan bin Husayn bin Babawayh (d. 381
al-Hasan bin Ali Ali Tast Babawayh AH)

Tast
Jama’ah (A Al-Husayn ibn Ali bin al- Ali bin al-Husayn ibn
group of Ibrahim al- Husayn ibn Babawayh
scholars) Qazwinit Babawayh
Muhammad bin Abt ‘Abdullah Ali ibn Ibrahim | Sa’d ibn ‘Abdullah (d.
‘Abdullah Abu al- | Muhammad ibn ibn al-Hashim 300 AH)
Mufaddal al- Wahban
Shaybant (d. 387
AH)
Ibrahim ibn Abu al-Qasim Ali | Ibrahimibnal- | Muhammad ibn ‘Isa ibn
Hafs ibn ‘Umar ibn Habashr al- Hashim al- ‘Ubayd al-Yaqtint (d. 254
ibn al-‘AskarT Qunt Qumm1 AH)
‘Ubayd ibn al- Abul Fadl al- Safwan ibn Al-Qasim ibn Yahya
Haytham al- ‘Abbas ibn Yahya (d. 210 ibn al-Hasan ibn al-

AnmatT (d. 256
AH)

Muhammad ibn
al-Husayn ibn Ab1

al-Khattab

AH) and
Muhammad ibn
ADT ‘Umayr (d.

217 AH)

Rashid
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Chain of Al- Chain of Al-Amalt Al-Faqih Chain of Al-Khisal
Amalt (by (by Tasi) - 2
Tuast) - 1

Al-Husayn ibn Muhammad ibn Miisa ibn Bakr Al-Hasan ibn al-
Alwan al-Katib | al-Husayn ibn Abi | al-WasitT (d. 183 Rashid

(d. 210 AH) al-Khattab AH)
Al-Husayn ibn | Safwan ibn Yahya | Zurarah (d. 148 AbT Basir and

Abi Ghundar | and Ja’far ibn ‘Tsa AH) Muhammad ibn al-

ibn Yaqtin Muslim (d. 150 AH)

Rajulan (A man — — —

/ Anonymous)

The Journal of Hadith Studies and Researches | Vol. 3| No. 3 | Summer 2026

Ja’far ibn Ja’far bin Ja’far bin Ja’far bin Muhammad

Muhammad al- Muhammad al- Muhammad al- al-Sadiq (AS)
Sadiq (AS) Sadiq (AS) Sadiq (AS)
— — — From his father (AS)

From his — — From his forefathers
forefathers (AS) (AS)

Amir al- — — Amir al-Mu’minin
Mu’minin (AS) (AS)

According to the chains presented in the table above, no common
narrator was found.

Ibn Abt Hatim in "al- [lal," regarding the narration:

"Moderation in expenditure is half of livelihood; endearment
toward people is half of reason; asking good questions is half of

knowledge," writes: 115
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"My father Abii Zur a considered this narration invalid, and held
Mukhayyis and Hafs to be unknown." (Ibn Abi Hatim, 2006 AD/1427
AH: 6, 99)

Tabarant in "al-Mu jam al-Awsat" says that he did not find this
hadith from the Prophet (PBUH) except "Through the solitary route of
Hisham ibn ‘Ammar." (Tabarani, 1994 AD/1415 AH: 7, 25)

Ibn ‘Asakir in his "Mu jam" considers the narration "Strange" in
both text and chain (Ibn ‘Asakir, 2000 AD/1421 AH: 2, 750).

Dhahabi in "Mizan al-I tidal" (4, 85) and Ibn Hajar ‘Asqalani in
"Lisan al-Mizan" (6, 11) consider the narration "Munkar" and declare
"Mukhayyis ibn Tamim" unknown. Mizzi in "Tahdhib al-Kamal" also
calls the narration "Weak." (29, 220)

In "Silsilah al-Da ifah," the narration "Prudence is half of livelihood,
affection is half of reason, worry is half of old age, and having few
dependents is one of the two forms of ease" is labeled "Weak."

According to Albani, the narration is transmitted "Marfii " from Amir
ibn Abd Allah ibn al-Zubayr from his father from Imam Ali (AS), and
also through ‘Ali ibn ‘Isa al-Kifi from Khallad ibn ‘Isa al- Abdi from
Thabit from Anas (Marfu"). Ibn Lahi ah in the chain is "Weak." (Albani,
1991 AD/1412 AH: 4, 64; 1999 AD/1420 AH: 5, 486)

In "Tarikh Baghdad" (463 AH) the narration appears as:
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"Moderation is half of livelihood, and good character is half of
religion," and includes the narrator "Abi al-Hasan Ya qiib ibn Ishaq
ibn Ibrahim al-Mukharimmi (d. 290 AH)." Albani and Darqutni both
consider him "Weak."

116 In'Juz al-Baghawi," the narrator "Thabit al-Bunani" transmits the



An Analytical Approach to the Hadith Personality and Narrations of Hasan ibn...

statement from Anas ibn Malik from the Prophet (PBUH). The Rijal
scholars judge Thabit al-Bunant to be "Weak in hadith." (Nar1, 1991
AD/1412 AH: 2, 455)

Shu‘ab Makarim Hilyat Tarikh Bahr Juz’
al-Iman (d. | al-Akhlaq | al-Awliya’ | Baghdad (d. | al-Fawa’id | al-Baghaw1
458 AH) by wa 463 AH) (d. 380 Chain (d.
al-Tabara Tabaqat AH) 317 AH)
ni(d. 360 | al-Asfiya’
AH) (d. 430 <
AH) 5
Ishaqibn | Hisham | Sulayman Abil ‘Aliibn | ‘Abd Allah | E
Muhamma ibn ibn Ahmad al-Hasan Harb ibn %
dibn Ishaq | ‘Ammar Ya'qubibn | al-MawsilT | Muhammad | 7
al-‘Amm1 Ishaq ibn (227 AH) al-Baghawi é
IbrahTm §
al-Mukharri .
mI s
His father | Mukhayyi | Ahmadibn | ‘Alib. ‘Isa Misaibn | ‘Alfibn ‘Isa §
s ibn Zayd ibn | al-Kaff (233 Dawid al-Mukharri §
Tamim al-Jarish AH) al-Hashim1 mi1 §
(257 AH) §
Yinus ibn | Hafsibn | ‘Abbas ibn I_(halle‘ld ibn | Ibn Lahi‘a I_(hallﬁd ibn i
‘Ubayd ‘Umar al-Faraj Tsaal-‘Abdi | (174 AH) | ‘Isaal-Saffar | §
(130 AH) al-Riyasht (220AH) | §
al-Hasan Ibrahim al-Asma‘l Thabit Muhamma Thabit 3
al-BasIT ibn ‘Abd | (216 AH) al-Banant d ibn ‘Abd al-Banant §
(110 AH) | Allah ibn al-Rahman (127 AH) &
al-Zubayr b. Nawfal
(131 AH)
Anas ibn Nafi* Ja'far ibn Anas ibn ‘Amir ibn Anas ibn
Malik Muhamma Malik ‘Abd Malik (91
d (AS) Allah ibn AH)
(148 AH) al-Zubayr
(121 AH)
— Ibn ‘Umar — — — ‘Al (AS)
(74 AH)
The The — The The The
Messenger | Messenge Messenger of | Messenger | Messenger of
of God r of God God (PBUH) of God God (PBUH)
(PBUH) (PBUH) (PBUH) 117
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The common narrators in the chains of transmission of the Sunni
narrations listed in the table of narrators from the earlier generations
are Anas ibn Malik and Khallad ibn ‘Isa. The narrator preceding the
level of Khallad ibn ‘Isa has been omitted. In "Tahrir Taqrib
al-Tahdhib," ‘Alf ibn ‘Isa al-Kiifi is described as unknown status, and
only two individuals have narrated from him; moreover, no scholar
has declared him trustworthy (‘Awwad Ma‘rtf, 1996 AD/1417
AH: 3, 52).

4-3. Summary

As seen in the Isnad analysis, Sunni hadith sources consider the
narration invalid or weak, due to the presence of unknown narrators,
solitary routes, and Marfii but unreliable chains.

In Shi’a sources, the earliest appearance of the narration is in the
4th century (al-Khisal, al-Faqih, Tuhaf al- Ugqiil), and it is not found
in any earlier work.

In Sunni sources, the earliest appearance is in "al-Bayan wa
al-Tabyin"
Shi’a source for the phrase "al-Tadbir Nisf al- Aysh."

(255 AH), from "Hasan Basri," which is earlier than any

Given the shared narrators, the primary common link is Anas ibn
Malik (d. 91 AH), and the secondary link is Khallad ibn ‘Isa (d. 220
AH).

The narration appears to have been produced in the early 3rd

century.
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5. General Findings
Narration Shi‘a Sources Sunni Sources | Common Result of
Link in Examination
the Chain
of
Narrators
The affliction|lal-Mahasin  (274|al-Zuhd walHammad |Weak or inter-
of knowledge|lAH),  al-Khisallal-Raqa’iq — (181}b. ‘Amr|rupted chains;
is (381 AH), Tuhaf|AH), Musannaf Ibnjal-Nasibi |presence of un-
forgetfulness. |al- ‘Uqal (4th c.),|4bi Shaybah (235|(around  |known narrators or|
Kanz al-Fawa'id AH), Sunan|200-210  |narrators accused of]
(449 AH),|al-Darimt (255|AH) fabrication. The
Makarim AH), al-Tartkh narration appears to
al-Akhlag (6th c.),|al-Kabir of] have originated in|
al-Tawhid, al-Bukhart (256 the late 2nd or early|
al-Faqih, AH), Tartkh Ibn 3rd century AH.
al-Sard’ir, Abr Haythamah The earliest known
al-Durr al-Tanzim|(279 AH), al-‘Iqd| speaker  of  the
al-Fartd (328 AH), phrase was not an
al-Kamil fi Du ‘afa’ infallible figure but
al-Rijal (365 AH) ‘Abd al-Rahman b.
Ziyad b. An‘am.
Prudent Tuhaf  al- "Ugiillal-Bayan walAnas  b.[Weak chains;
management |(4th c.), al-Faqihlal-Tabyin (255|Malik  (d.|presence of]
is  half of|(381 AH),|AH), Juz' 91  AH),junknown narrators
one’s al-Khisal (381|al-Baghawi  (3rd—Khallad b.[and narrators
livelihood. AH), Khasa’is|4th  c¢.), Amthal|Tsa (d. 220[accused of
al-A’immah  (406|al-Hadith (369|AH) fabrication; a
AH), Nuzhat|AH), Bahr marfti’ chain with
al-Nazir (5th c.),lal-Fawa'id (380 a solitary route of]
Kanz al-Fawa id AH), Makarim transmission. The
(449 AH), Amalial-Akhlag of] narration appears
al-Tiast (460 AH),|al-Tabarani (360 to have originated

The Journal of Hadith Studies and Researches | Vol. 3| No. 3 | Summer 2026

119



Mohammad Sobhan Maheri Ghomi, Hossein Salarfar, Mahdieh Setvati

Narration

Shi‘a Sources

Sunni Sources

Common
Link in
the Chain
of
Narrators

Result of
Examination

Majmii ‘at
Warram (605
AH), Sharh Nahj
al-Balaghah by
Ibn Abt al-Hadid
(656 AH), Kashf|
al-Ghummah (692
AH)

AH), al-Basa'ir wa
al-Dhakhda’ir (400
AH), Nathr
al-Durr (421 AH),
Hilyat  al-Awliya’
(430 AH), Musnad
al-Shihab (454
AH), Shu ‘ab
al-Iman (458 AH),
Tartkh  Baghdad
(463 AH)

in the 3rd century
AH. The -ecarliest
known speaker of]
the phrase was not
an infallible figure
but Hasan Basr.
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Conclusion

By examining two narrations containing proverbial expressions in
"Bihar al-Anwar" namely "Afat al- Ilm al-Nisyan" (The plague of
knowledge is forgetfulness) and "al-Tadbir Nisf al- Aysh" (Prudence

is half of livelihood), the following conclusions can be drawn:

1. The earliest source containing the phrase "dfat al- IIm al-Nisyan"

appears in the Sunni work al-Zuhd wa al-Raqa iq, written at the end

of the second century AH. There it is transmitted from " 4bd

al-Rahman ibn Ziyad ibn An um al-Ifrigi" (a non-infallible figure).

In Shi’a sources, the earliest work containing this phrase is

"al-Mahdasin," dating to the late third century AH, where it is
attributed to the Prophet (PBUH).

120 The earliest Sunni source containing the proverb "al-Tadbir Nisf
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al- Aysh" appears in "al-Bayan wa al-Tabyin" (255 AH) from
Hasan Basrt, while in Shi’a sources the earliest references are found
in "Tuhaf al- Uqil, al-Khisal," and "al-Faqih." (Fourth century AH)
2. Examination of the narrators of the report in "al-Mahasin" shows
that Hammad ibn ‘Amr is considered unknown in "al-Mufid min
Mu jam Rijal al-Hadith," and "Muhammad ibn Khalid al-Barqi" is
described in "Rijal Ibn al-Ghada iri" as weak in hadith and a
transmitter from weak narrators. According to 7iisi, however,
Ahmad ibn Muhammad Barqi himself is trustworthy, although he
frequently narrated from weak transmitters and relied on Mursal
reports. He authored numerous works on different subjects, the most
famous being "Mahasin," in which both reliable and unreliable
material appears. Najdshi records the same observations in his Rijal.
3. In Sunni sources, the earliest reference to the phrase "Afat al-‘Tlm
al-Nisyan" is found in the second-century work "al-Zuhd wa
al-Raqa ig," transmitted through Abd Allah ibn al-Mubarak and
Rishdin ibn Sa'd from Abd al-Rahman ibn Ziyad ibn An um

al-Ifrigi (a non-impeccable figure). Hadith critics consider both
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transmitters weak. In other third-century sources the report appears
in two routes through 4 mash from the Prophet (PBUH), and in
other works it is transmitted from non-prophetic authorities such as
Ibn Mas id, Zuhri, and Mu awiyah. Regarding 4 mash, it is noted
that due to the chronological gap he could not have heard directly
from the Prophet (PBUH).

4. The narration containing the phrase "al-Tadbir Nisf al- Aysh" in the

chain of "al-Khisal" includes weak transmitters such as Hasan ibn 121
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Rashid, Qasim ibn Yahya ibn al-Hasan ibn Rashid, and Muhammad
ibn ‘Isa ibn ‘Ubayd al-Yagqtini. In one chain of Amali al-Tiisi, Abii
al-Mufaddal al-Shaybani is accused of fabricating hadith, while
Ibrahim ibn Hafs ibn ‘Umar al- Askari and Ubayd ibn al-Haytham
al-Anmaii are unknown. In another chain of Amali al-Tust, Abbas
ibn Muhammad ibn al-Husayn Abt al-Khitab, Husayn ibn Ibrahim
al-Qazwini, and Husayn ibn Abi Ghandar are unknown. In Sunni
sources, Mukhayyis ibn Tamim and Hafs ibn "Umar (in the chain of
Makarim al-Akhlaq) are unknown; Ibn Lahi ah in the chain of Bahr
al-Fawa'id, Thabit al-Bunani in Juz " al-Baghawi, and Abii al-Hasan
Ya qiib ibn Ishaq al-Mukharimmi in Tarikh Baghdad are considered
weak. In Silsilat al-Ahadith al-Da ifah wa al-Mawdii ah, Albant
classifies the report transmitted by ‘Alf ibn Isa al-Kifi from
Khallad ibn ‘Isa al- Abdi from Thabit from Anas as a Marfii ' but

weak narration.

5. Dating these narrations in Shi’a sources through Isnad analysis

shows that Hammad ibn ‘Amr al-Nasibt appears in two chains, those
of "Mahasin and Fagqih," and thus represents the common link of
these reports. Considering that the author of "Mahasin" died in 274
AH and the author of "Fagih" in 381 AH, and accounting for the
generational layers between the authors and this narrator, it appears
that Hammad ibn ‘Amr al-Nastbt lived around 200-210 AH.
Notably, no detailed biographical description of him exists in the
biographical works. Therefore, it is likely that the narration
containing "Afat al- ‘Ilm al-Nisyan" originated in the late second or

early third century AH.
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6. Based on the shared narrators across different layers of
transmission, the main common link for the narration containing
"al-Tadbir Nisf al- Aysh" is Anas ibn Malik (d. 91 AH), while the
secondary common link is Khallad ibn Isa (d. 220 AH). This
suggests that the narration was produced in the early third century
AH.

7. This study highlights the necessity of greater caution in accepting
widely circulated narrations and emphasizes the importance of
distinguishing the words of the impeccable Imams (AS) from
popular proverbial wisdom.

8. From a practical perspective, this research can contribute to revising
the content of educational and literary textbooks, refining hadith

sources, and preventing the repetition of religious innovations.
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